THE MARTYRDOM OF THE

HOLY PROPHET

AND THE

GRANDSON

OF THE HOLY PROPHET
-

EY






Martyrdom of the Holy
Prophet (s) and the Grandson
of the Holy Prophet (s)

Written by:
Syed Abt al-Hussain Zaidi (may Allah protect him)



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)
Original copy published in Urdu by Iblagh Maktab Ahl al-Bayt in 2022.

Second Edition English Copy — Published by Soaring Wings Publishing in
2026.
First Edition English Copy — Published by TSR Group in 2022.

Copyright in English © 2026 by Soaring Wings Publishing.

Author: Syed Abii al-Hussain Zaidi
Translated by: TSR Group

All rights reserved. No part of this publication may be reproduced or
transmitted in any form or by any means, including photocopying, recording,
or other electronic or mechanical methods, without the prior written consent
of the publisher, except in the case of brief quotations embodied in critical
reviews and certain other non-commercial uses permitted by copyright law.
For permission requests and/or access to the PDF copy, write to the publisher,
addressed “Permission Request — Martyrdom of the Holy Prophet and the
Grandson of the Holy Prophet” at the email below.

Soaring Wings Publishing
soaringwingspublishing@gmail.com

7

SOARING WINGS
PUBLISHING


mailto:soaringwingspublishing@gmail.com

The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

Dedication

To the MARTYR who was martyred while still in the WOMB of the MOTHER.
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The Messenger of Allah (s) said:

“Love Allah because of the blessings He has bestowed upon you, and
love me because of your love for Allah, and love my family (Ahl al-Bayt) because
of your love for me.”

(Jami® al-Tirmidhi, Book of Virtues, Hadith. 3789)




The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

Contents

Reader’s Guide:
Diacritics GUIAEIINES..........eerueiiiiiiiiiinieenieceieceeee e 7
TOIMNS ...t e e e 8
Formatting CONVENtIONS .........ceeerviirerriiieeeeiiieeeireeeeeireeessneeeessnneeeannes 9
PrEeface ...cuueiiiiiiiiie e 10
Martyrdom of the Holy Prophet () ........cccovveeeiiiieeeiiieeeiiie e 12
The Account of the Martyrdom of the Messenger of Allah (s) at the
Hands of a Jewish Woman..........c.ccccovieiniiiniiiiiiiniciniecnieceeen 16
Did the Muslims Poison the Messenger of Allah (8)? ........cccceevvvveeennns 30
(010110111153 117 ) OO PP UUPPPPPPPPRRUIIN 31
Did the Two Shaykhs Participate in the Funeral of the Messenger of Allah (s)?
................................................................................................................... 34
Emphasis From Sunni Scholars about Caliphate and Imamate.............. 34
(010110111157 117 ) OO U URPPPPPPPPRUIIN 36
Narrations From Sunni BoOKS ..........ccccoceiriiiiniiiniiniiciieciicecee 36
First NaITation. .....ccooveeriieriiiiiieiieetceseeeee et 36
Second Narration ..........coceeerveerieeiiieinieeniee et 41
Third Narration .........ceeeeeerieiriiiiiieeiceieeeec et 43
Narrations Used for Argumentation in This Regard............cccccceveenee. 45
First NaITation. ......cooveeriieniiiiiieiiceieeteeeee et 45
Second Narration ..........cccceeerueerieeiiieinieeniee et 45
Third Narration ..........eeeeeerieiriiiiiieeieeieeeiec e 46
Fourth Narration.........cooueevueirieiiiiiiniceieceec e 47
First RESPONSE.....ceeviviiieeiiiie et e 48
Second RESPONSE .....cccuvvireeiiiieeeiiiie et 49



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

Third RESPONSE ....cceveviieeeiiiie ettt e 50

Fourth ReSPONSe..........oeeviviieeriiie e 51

Fifth RESPONSE ...eeveiniiiiieiiiiie et e 52

Final COMMENtArY ........oovvviiiiieieiiiee et e e 53

The Martyrdom of Imam al-Hasan (a) Through Poisoning by Ja‘dah,
Mu‘awiyah, and Yazid? .........cccovieiroiieeeiieeeee e 54
Summary of References ..........ccevvveviieeriiiieieiiee e 56
(010110111153 117 ) OO PP UUPPPPPPPPRRUIIN 59
(010110111155 117 ) OO PR UUPPPPPPPPRRUIIN 61
(010110111157 117 ) OO U URPPPPPPPPRUIIN 62
(010110111153 117 ) OO PP UUPPPPPPPPRRUIIN 65

The Funeral of Imam al-Hasan (a) and the Umayyad Conspiracy.................. 67
Results from the Narrations...........ccccecueeeuieeiieciieiieiieieieeeeeeieenen 80
Narrations From Sunni Books ...........cccoeieiiiiieniiniinienenieneceee 80
Results from the Narrations ............ccceeeeerienienienienieneeneeneee 86
Summary of the Chapter..........cc.ceeveiiieiriiiiie e 87
CONCIUSION ... e e 88



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

Diacritics Guidelines
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‘ ld A (heavy; middle of throat) Tim
Ala L aa Jawad
I/1 7 ee Amir
U/ & 00 Miisa
H/h -/ C H (heavy; middle of throat) Hasan
S/s o S (heavier; emphasized) Sadiq
T/t b T (stronger; emphasized) Talib
Dh / dh 3 Light dh Dhikr
D/d Ul Dh (heavier; emphasized) Rida
Z/z 5 Dh (between th and z) Kazim




The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

Terms
Term Arabic Transliteration Translation
(s) Sallallahu ‘Alayhi Wa Alih Blessings of Allah be upon him
and his family
(a) ‘Alayhi (or ‘Alayha) al-Salam Peace be upon him (or her)
(as) ‘Alayhim al-Salam Peace be upon them
(r) Rahmatullah “Alayh May Allah have mercy on him
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Formatting Conventions

Book names are underlined.
o Eg. al-Kafi, Bihar al-Anwar, al-Managib, etc.

Hadith Text Arabic is blue and bolded.
o Eg 4l yole a0

Hadith text translation is blue and italicized.
e Eg. “Indeed, the truth is with Ali and his Shia”

Quranic Text is red and bolded.
e Eg aaldl s Ja

Quran Translation is red and italicized.
e Eg. “Say, He Allahis One.” (112:1)

Words of scholars (both Shia and Sunni) are green and italicized.

Some Arabic word transliterations are italicized.
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Preface

Dear Readers,

The book in your hands is the second publication of our institution. Our
first publication, “Determining the Day of the Death of ‘Umar and ‘Uthman,”
authored by the scholar of our era, ‘Allamah Aftab Hussain Jawadi, examined the
innovations practiced by opponents during the months of Dh1 al-Hijjah and
Muharram.

In this second publication, the institution has turned its attention to the
month of Safar and has presented certain special observations regarding the
martyrdom of two infallible personalities (as) whose martyrdom is
commemorated in this month.

In our society, a commonly used term is that the Holy Prophet (s)
“passed away.” While we believe there is no linguistic or even religious objection
to using this term, culturally, the word “death” is often used to refer to someone
who has passed away naturally. By doing so, we unintentionally deny an
important honour bestowed by Allah upon His beloved (s), which is the honour of
martyrdom.

To affirm this honour, we have sought assistance from an article by
‘Allamah Sayyid Ja‘far Murtada al-‘Amili (r). Furthermore, when the Holy
Prophet (s) was martyred and the time came for his burial, the Shia of Haydar al-
Karrar presented this argument before the opponents: that the two Shaykhs (Abu
Bakr and ‘Umar) abandoned the funeral of the Prophet (s) to pursue the caliphate.
Opponents often attempt to respond to this argument. We have included a detailed
discussion in this book to examine the origins of this criticism and whether the
responses provided by the opponents are credible or not.

The book then shifts its focus to the martyrdom of Imam al-Hasan (a),
addressing two significant discussions:

1. Who were the individuals responsible for the martyrdom of the Imam
(a), and who benefited from his martyrdom?

2. The second discussion revolves around the funeral of Imam al-Hasan (a),
examining who prevented his burial alongside his grandfather, the
Messenger of Allah (s).

10
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In conclusion, this book brings forth discussions related to the

martyrdom of these two infallible personalities (as), shedding light on their
oppression and uncovering the hidden truths buried in the pages of history.

11
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Martyrdom of the Holy Prophet (s)

In the Holy Quran, Allah, the Exalted, says:

em’*ﬁ’“”w ‘pe ek g,fiéi Sl AL PRLAEY 385 Qs Y Aaah L

A e S

And Muhammad is no more than an apostle; the apostles have already

passed away before him; if then he dies or is killed will you turn back upon

your heels?!

In the above verse, at the very least, the possibility exists that the

Holy Prophet (s) could be martyred. This verse refutes all claims aimed at
concealing the true cause of the Prophet’s death. Moreover, it highlights that
attempts to kill the Holy Prophet (s) were made multiple times. In this regard,
sometimes the polytheists tried, sometimes the Jews attempted, and
sometimes even some who called themselves Muslims sought to have the
Prophet (s) killed. Below, we present the evidence that demonstrates these
repeated attempts by the enemies of Islam.

1.

If we examine the general behaviour of the Quraysh, it can be
observed that from the very beginning, they desired to kill the Holy
Prophet (s). In this regard, during the period of the collective
boycott imposed by the polytheists, which forced the Muslims to
take refuge in the valley of Abii Talib (Shi‘b Abr Talib), Abu Talib
(a) often had the Holy Prophet (s) sleep in a different place,
assigning Amir al-Mu'minin (a) to sleep in his stead for the
Prophet’s protection.

During this time, Amir al-Mu’minin (a) once remarked,
“Father, I might be killed,” to which Abu Talib (a) responded with
these verses of poetry:

Quardd o yman (A JS FFE aal ualld GG el
Guadll Gl g quadl) gladl Fok pad edal) g lUighy a8

! Siirah Al ‘Imran, Verse 144

12



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

Gua ) eUBl 5 oLl g G o caal) 53 oY) pladl
Gan g g Lgda Gumaad FEF (5 0 Jullly (@ glal) sl )
s Wl (pa AT #55 ) pas Jollali O 9 (& JS

“O my son, endure with patience, for patience is indeed
more appropriate and befitting. Every person blessed with the gift of
life is inevitably destined to proceed toward death. We have tested
you—-and the trial is severe. As sacrifice for the noble one, son of
the noble. As a ransom for the most honoured, the one of piercing
lineage, far-reaching stature, and vast generosity. If death strikes
you with its arrows, they may pass through cleanly. Some hitting
true, and some missing. Every living being—-no matter how long its
life—will taste its share from those arrows.”!

On the night of migration, when a plot was devised to assassinate
the Holy Prophet (s), Amir al-Mu'minin (a) slept on the blessed bed
of the Prophet (s). Ten individuals from ten different Qurayshi tribes
were assigned the task of killing the Prophet (s). However, Allah
saved the Prophet (s), and he went toward the cave, where Allah
provided him with special protection.

An attempt was made to assassinate the Holy Prophet (s) by the
Banil al-Nadir tribe.>

The hypocrites attempted to spook the Holy Prophet (s)’s mount in
the darkness of the night at a mountain pass named ‘Aqabah. A
noteworthy point in this regard is that Hudhayfah (to whom the
Holy Prophet (s) had disclosed the names of the hypocrites)
refrained from performing the funeral prayers of some individuals
who were considered prominent and respected. According to Ibn
Hazm, Hudhayfah would not perform the funeral prayers of those
about whom the Prophet (s) had informed him of their hypocrisy.>

! Sharh Nahj al-Balaghah by al-Mu’tazili, vol. 14, p. 64; Ma Ruwiyat al-‘Ammah Min Managib
Ahl al-Bayt by al-Sharawani, pp. 61-62; al-Darajat al-Rafi‘ah, p. 42.

3 al-Sirah al-Halabiyyah, vol. 3, p. 143, Dar al-Turath, Beirut; Usd al-Ghabah, vol. 1, p. 468;

Dala’il al-Nubuwwah by al-Bayhaqi, vol. 5, pp. 260-262; al-Maghazi by al-Wagqidi, vol. 3, pp.
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5. The Holy Prophet (s) was poisoned in Khaybar.
6. An attempt was even made to poison the Holy Prophet (s) in
Madinah.

In this context, when we examine the narrations, they are very clear
and indicate the assassination of the Holy Prophet (s). Consider the following
narrations:

The first narration (from Sunni sources): Ibn Mas‘id says:
O o)l S 38 (Al g dule 0 L) ) J g @) slanss Cila) oY
Jaageds Adaa g (L 0245 ¢ Mlad g Al 40 Of lld g Bas) g cila ¢
“I would prefer to swear nine times rather than once that the

Messenger of Allah (s) was killed. The reason is that Allah Almighty

appointed the Prophet (s) as a Prophet and also declared him a martyr. !

The second narration: Imam al-Sadiq (a) narrates from his
forefathers:

Cla LaS ¢ anally Cigal ) 2 A JAY B (aSkad) 4le) Cpuad) alay) ¢l
Séaegib-n\ +J@ Tl Jady e g o) glB .(Mb‘\:\b &) ) A J g
Cady) ey
Imam al-Hasan (a) said to his family, “I have been poisoned in the
same manner as the Messenger of Allah (s) was poisoned.” The family asked,
“Who poisoned you?” He (a) replied, “My wife, Ju 'dah daughter of al-
Ash ‘ath.”

The third narration: ‘Amir al-Sha‘bi (a Sunni traditionist and
scholar) says:

1042—-1045; Imta“ al-Asma’, p. 477; Majma‘ al-Bayan, vol. 3, p. 46; Irshad al-Qulab by al-
Daylami, pp. 330-333; al-Muhalla, vol. 11, p. 225.
! al-Tabagat Ibn Sa‘d, vol. 2, p. 201; Subul al-Huda wa al-Rashad, vol. 12, p. 303; Dala'1l al-

authenticated according to the criteria of al-Bukhari and Muslim by both al-Hakim and al-
Dhahabi in Talkhis al-Mustadrak (printed in its margins). Also refer to Fayd al-Qadir by al-
Manawi, vol. 5, p. 448, and al-Tabaqat Ibn Sa‘d, vol. 2, part 2, p. 7, published by Dar al-Tahrir in
Cairo in 1388 AH.

2 Managib Al Abi Talib, vol. 3, p. 25; Bihar al-Anwar, vol. 44, p. 153.
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JSQJQ\ i 9 6(“‘\34:\&941“ u-‘aé) &) d\}uJe.uﬁ
The Holy Prophet (s) was poisoned, and Abii Bakr was also
poisoned. !
Similarly, Shia scholars have also stated the same:
The first statement: Shaykh al-Tast (r) says:

B! Cra Uiy (pilll (B o g La gana (15 4le dl) L) (2
The demise of the Messenger of Allah (s) occurred on a Monday due
to poisoning, with two nights remaining until the end of the tenth year. 2

(It is quite possible that Shaykh al-TasT here refers to the migration
of the Holy Prophet (s), which took place in the month of Rabi' al-Awwal,
thirteen years after the declaration of prophethood.)

The second statement: Shaykh al-Mufid (1) says:

L s Al
[The demise of the Holy Prophet (s)] occurred in Madinah due to
poisoning. 3
The third statement: ‘Allamah al-Hillt (r) has also mentioned
something similar in his book.*
Many narrations regarding the plot to martyr the Messenger of Allah

(s) through poisoning are found in Sunni and Shia books. These narrations
are divided into two parts:

1. A Jewish woman poisoned the Messenger (s).
2. The martyrdom of the Messenger (s) occurred at the hands of certain
women.

margin.
2 Bihar al-Anwar, vol. 22, p. 514; Tahdhib al-Ahkam, vol. 6, p. 1.

3 al-Mugni‘ah, p. 456
4 Muntaha al-Matalib, vol. 2, p. 887
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The Account of the Martyrdom of the Messenger
of Allah (s) at the Hands of a Jewish Woman

1. ‘A’ishah narrates that the Messenger of Allah (s) said during the illness
in which he passed away:

) A3 (o pge) SUARH () o) 136 ¢yl 43N] A aladal) alf 3a )
1 still feel the pain of the food I ate on the day of Khaybar, and
now the time has come for my jugular vein to be severed because of that
poison.!
2. It is narrated from Abii Hurayrah that when Khaybar was conquered, the
Jews sent goat meat to the Holy Prophet (s), which was laced with
poison.

(Mg dale A o) JUBB ca Lgd BLE (A5 Ade 4 L) AL coa
oo e 08 aSliu () sagd JUBB o) grand 3 ggl) (e Ligh OAS (e | g2
¢ Lo BLAN 228 A alleaf 1018 o)) )
¢ Al o aSles Lab ;B aa ;) gll6
& piday ol Ld i€ ) 9 ¢ il gy i o)) LIS i€ of U o) gl
The Holy Prophet (s) said, “Gather all the Jews who are here.”
When they were gathered, the Prophet (s) asked, “I ask you, did you put
poison in this goat meat?” They all replied, “Yes, we did.” The
Messenger of Allah (s) then asked, “What was the reason for doing
this?” The Jews said, “We wanted that if you were a liar, we would be
rid of you, and if you were a true Prophet, then this poison would not

harm you.™”

3. Itis narrated from Anas ibn Malik that:

authenticated according to the criteria of al-Bukhari and Muslim. A similar account is mentioned in
Ta’'wil Mukhtalif al-Hadith by Ibn Qutaybah, p. 169. Refer to Tarikh al-Khamfs, vol. 2, p. 53; Kanz al-
‘Ummal, vol. 11, p. 466, and also p. 467; and Majma" al-Bayan, vol. 9, pp. 121-122, where it states:
“I still feel the pain of the food...”

2 al-Maghazi by al-Dhahabi, p. 362; Sunan al-Darimi, vol. 1, p. 33.
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s (g JSUb (A pana LAy (A5 Axle ) L) (il il A o4 o)
UEY o jf sedlid (oo Lgllud (g Asle 4 L) 4 J sy ) L

,g.k- .JGJ\.&SUJQMAMQ\SU.(ML,‘\:\SGACU\ULA)J&Q

N ;(Mb‘\,}k— & u&a) J@ Slgluds Vi o) glld

(MYJ@Q&\ULA)&\JJMJQ\J.@J@L@}\ <l Lad
A Jewish woman brought poisoned goat meat to the Holy Prophet (s),

and the Prophet (s) ate from it. Later, she was brought before the Prophet (s), and
he asked her the reason for doing so. She said, “I wanted to kill you.” The

Prophet (s) replied, “Allah will never give you the power to kill me.” Those
present there said, “Shall we not kill her?” The Holy Prophet (s) said, “No.” I
continuously observed the effects of that poison in the gums of the Prophet (s)."

4.

According to Sirah Ibn Hisham, a woman named Zaynab bint al-Harith,
the wife of Salam ibn Mishkam, poisoned the Holy Prophet (s). The
Prophet (s) only took it into his mouth, chewed it, and then spit it out,
saying, “This bone has informed me that it is poisoned.” Along with the
Prophet (s) was Bara’ ibn Ma‘riir, who ate some of it and swallowed it.
The Holy Prophet (s) asked the Jewish woman the reason for her
action... (the narration continues) that the Prophet (s) did not punish her,
and Bishr ibn Ma ‘riir passed away due to consuming that food.?

According to one narration, when Bishr ibn Ma‘rur passed
away, the Holy Prophet (s) ordered her to be killed, and she was
executed. According to another account, she was put to death by
crucifixion.

According to one narration, she was killed and then crucified.
Another account states that she was pardoned, later embraced Islam, and
when Bishr passed away, she was handed over to Bishr’s heirs, who
executed her in retribution for her crime, as mentioned in Imta‘ al-Asma‘
and Sahth Muslim. According to Ibn Ishaq, there is a consensus among

Muslim, vol. 7, pp. 14-15, Kitab al-Salam.
2 al-Sirah al-Nabawiyyah by Ibn Hisham, vol. 3, p. 337, Turath al-Islam; Tarikh al-Khamfs, vol. 2, p.

52.

17



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

the traditionists that she was killed, while Mughaltay states that she was
not killed'. al-DarimT narrates from al-Zuhri that the Messenger of Allah
(s) forgave her.?

5. According to some narrations, when the Messenger of Allah (s) had
swallowed a morsel, and Bishr ibn Ma'riir had also swallowed the
morsel he had taken, along with others who were present and had begun
eating, the Prophet (s) said, “Remove your hands (from the food).” The
leg or shoulder of the goat spoke and said that it was poisoned. Bishr
then said, “By the One who bestowed you with prophethood, I felt the
effect of the poison in the morsel I took. I was prevented from spitting it
out because I did not want to disrupt your eating. However, when I
swallowed it, I wished that you would not eat it and, disregarding my
own life, I tried to protect you.” Bishr had not yet risen from that spot
when his complexion turned black due to the effect of the poison... and
so on.?

6. According to one narration, when the Jewish woman admitted to lacing
the goat meat with poison, the Messenger of Allah (s) extended his hand
toward the meat and said, “Recite ‘Bismillah’ and eat.” They all recited
‘Bismillah’ and ate, and as a result, no harm befell anyone.*

7. According to the narration of Abli Hurayrah, the Holy Prophet (s) said,
“Ever since I ate that poisoned food at Khaybar, it has continued to
affect my health every year, until this time it has severed my jugular
vein. ™

According to the narration of al-Mugni‘ah, the Messenger of

Allah (s) chewed the poisoned food and then spat it out, while Bishr ibn

! Refer to the aforementioned: al-Sirah al-Halabiyyah, vol. 3, pp. 55-56; Tarikh al-Khamis, vol. 2, p.
52; al-Mubhalla, vol. 11, pp. 26-27; al-Tabaqgat Ibn Sa‘d, vol. 2, part 2, p. 7, Dar al-Tahrir edition; and
al-Maghazi by al-Waqidi, vol. 2, p. 678.

2 Sunan al-Darimi, vol. 1, p. 33

3 al-Sirah al-Halabiyyah, vol. 3, p. 45; refer also to: Sunan Abi Dawid, vol. 4, p. 174; al-Tabagat Ibn
Sa‘d, vol. 2, part 2, p. 7, Dar al-Tahrir edition; al-Maghazi by al-Wagqidi, vol. 2, pp. 677-678; and
Tarikh al-Khams, vol. 2, p. 52, citing al-Iktifa’.

4 al-Sirah al-Halabiyyah, vol. 3, p. 56

3 It is a vein located deep within the spine [and it appears to be what is known as the spinal cord]. The
two aortas emerge from the heart, and from them branch all the other arteries (Agrab al-Mawarid, vol.
1, p. 64). al-Jami' al-r by Ibn al-Sunni and Abti Nu'aym in al-Tibb; Fayd al-Qadir by al-Manawi, vol.
5, p. 448, Dar al-Ma rifah edition.
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al-Bara’ swallowed it and passed away immediately. According to
another account, he passed away within a year.!

Ibn Sa‘d has narrated from al-Waqidi that the Jewish woman apologized
to the Messenger of Allah (s) after committing this act and explained that
the reason was that the Messenger (s) had killed her father, husband,
uncle, and brother, and humiliated her tribe. This is why she sought
revenge.?

According to the narration of Abli Salamah ibn ‘Abd al-Rahman, the
Messenger of Allah (s) and his companions ate the poisoned goat meat,
which caused Bishr ibn al-Bara’ to pass away. The Messenger of Allah
(s) then ordered the Jewish woman to be executed as a punishment, and
she was subsequently killed.?

In the above lines, the narrations that have been cited will not be

discussed in terms of their chains of transmission; rather, some observations will
be presented.

1.

The Holy Prophet (s) was not naive to accept a gift from any Jewish
woman, let alone not only accept it but also eat from it and instruct his
companions to eat from it as well. This is especially significant given
that the Prophet (s) had just dealt a decisive blow to her tribe, having
recently defeated them. Moreover, her husband, Salam ibn Mishkam,
had been killed, her brother, Ka‘b ibn al-Ashraf, had already been killed,
and her uncle and other relatives had also been killed.

Everyone was aware of the treachery the Jews had committed
against the Muslims and that they had previously attempted to
assassinate the Holy Prophet (s) more than once. The Prophet (s) was not
oblivious to these actions of the Jews, such that he would deal with them
in this manner (accepting and consuming their gift).

Even if we assume that the Prophet (s) remained silent on the
matter or deliberately refrained from addressing it due to some wisdom,
it would have been highly likely for a Muslim present to object openly to

! Tarikh al-Khamis, vol. 2, p. 52
2 Fath al-Bari, vol. 10, p. 208
3 al-Tabagqat Ibn Sa‘d, vol. 2, part 2, pp. 67, Dar al-Tahrir, Cairo edition, 1388 AH.
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this food and express concern, saying, “O Messenger of Allah! It is quite
possible that this food is poisoned.”

Anyone who studies these narrations will find them inconsistent. For
example, consider the following points:

a.

According to some narrations, Allah Almighty would not allow
the Jewish woman to have power over the Holy Prophet (s) by
making him eat poisoned meat. However, other narrations state
that during his final illness, the Prophet (s) experienced pain
due to that food, even to the extent that it is mentioned that his
jugular vein was severed.

According to some narrations, the Holy Prophet (s) ordered the
Jewish woman to be killed. Other narrations state that she was
pardoned, while some suggest that she was initially pardoned
but was later executed after Bishr ibn al-Bara’ passed away.
According to some narrations, the Holy Prophet (s) did not
swallow the food, while others state that he did.

Some narrations mention that the person who passed away was
Bishr ibn al-Bara’, while others refer to him as Bishr ibn
Ma riir.!

According to one narration, the Holy Prophet (s) gathered all
the Jews and made them confess to poisoning the food, while
other narrations place the blame solely on one woman among
them.

Some narrations state that only Bishr ibn al-Bara’ ate the food,
while other narrations mention that a group of companions also
partook in it.

According to some narrations, a person named Abii Taybah
stopped the Holy Prophet (s) from eating the food, while
another narration mentions that a person named Abii Hind
stopped him.

! al-Sirah al-Nabawiyyah by Ibn Hisham, vol. 3, p. 337, Turath al-Islam; Tarikh al-Khamis, vol. 2, p.

52.
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h. According to one narration, a group of people ate the food,
while other narrations state that three individuals merely
reached for the food but did not eat anything.

i. According to some narrations, when the Jewish woman
confessed to her crime, the Holy Prophet (s) recited ‘Bismillah’
and instructed them to eat, after which no harm befell anyone.
However, other narrations state that they did not eat, yet harm
came to the Prophet (s) and Bishr.

How is it possible that when Bishr ibn al-Bara’ realized the food was
poisoned, he did not inform the Holy Prophet (s) and allowed him to
continue chewing the morsel until he swallowed it? Did Bishr believe
that the Prophet (s) would not pass away? Or did he know that the
Prophet (s) would pass away and himself wanted the Prophet (s) to die?
Or did he not want to harm the Prophet (s) but chose to remain silent
about the truth? If so, why did he remain silent? What was the reason?
How strange it is that, according to the narration, Bishr disliked the idea
of stopping the Holy Prophet (s) from eating. What an odd situation it is
that he felt hesitant to inform about something that should not have been
eaten, even though eating that poison could lead to the Prophet (s)’s
demise.

Why did Bishr eat that morsel when he himself knew it was poisoned?
And what kind of support for the Prophet (s) was this? Was committing
suicide permissible just for the sake of this perceived support? And what
benefit did it serve?

Cupping (hijamah) was suggested as a treatment for the poison. If this is
the case, why does this treatment not prove effective for other instances,
such as snake bites? Or why does it not work when someone consumes
poison, whether accidentally or intentionally?

The Holy Prophet (s)’s statement that “now my jugular vein is being
severed by this poison” raises a question: does consuming poison cause
the jugular vein to be severed? Furthermore, it is even more perplexing
considering that years had passed since the incident occurred.

Zaynab bint al-Harith, the Jewish woman who carried out the poisoning,
later apologized, stating that the Holy Prophet (s) had killed her father,
uncle, husband, and brother. Her brother was Marhab, whom Amir al-
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Mu’'minin (a) killed in the fortress of Sulalim, which was conquered
after Qamis. In fact, it was one of the last fortresses to fall. !

While the story of the poisoned goat’s meat is attributed to the
Fortress of Qamis, all these discussions overlook the point of whether
Marhab was actually Zaynab’s brother or not, as some people claim that
Marhab was Zaynab’s uncle.?

9. When Bishr passed away, according to some narrations, the woman was
first executed and then crucified. However, according to the narration of
Abii Dawiid, she was only crucified® (which ultimately led to her death).
In Islam, crucifixion is not a punishment for murder, especially if we
consider the narrations stating that the Prophet (s) forgave her. This is
because, apart from the Prophet (s), no one else has the authority to
impose a punishment involving execution followed by crucifixion.
Furthermore, the narration about her being forgiven contradicts the
account that Bishr died immediately or within a year.

10. According to the narration, Anas used to observe the effect of this illness
on the gums of the Prophet (s). However, gums are an internal part of the
mouth and are not visibly apparent. If there were signs of poison inside
the mouth, was it the actual poison that was observed, or its effects such
as yellowness or greenness, or was it something else that was seen?

11. The apparent meaning of the narration in al-Muntaqa is that Bishr ate the
morsel that the Prophet (s) had spat out, and after eating it, he died. Why
did this person do so? Does the Prophet (s)’s act of spitting out the
morsel and not eating it not indicate that it was unfit to eat? And if it is
assumed that Bishr intended to seek blessing from the morsel chewed by
the Prophet (s) and benefit from his saliva, the question arises: why did
the Prophet (s) not forbid him from eating it, especially since he had
realized that it contained lethal poison?

Now let us turn to Shia narrations, which indicate that a Jewish woman
had poisoned the Messenger of Allah (s).

! al-Sirah al-Nabawiyyah by Ibn Hisham, vol. 3, p. 347; al-Kamil fi al-Tarikh, vol. 2, p. 217; refer also
to Tarikh al-Khamis, vol. 2, p. 50.

2 al-Maghazi by al-Dhahabf, p. 437; Dala 1l al-Nubuwwah by al-Bayhaqf, vol. 4, p. 263; Imta" al-
Asma’ by al-Maqrizi, vol. 1, p. 316.

3 al-Sirah al-Halabiyyah, vol. 3, p. 56
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In the exegesis attributed to Imam al-Hasan al-‘Askart (a), there is a
narration summarized as follows: When the Messenger of Allah (s)
returned from Khaybar, a Jewish woman, who claimed to be a believer,
brought a poisoned goat’s leg. She told the Prophet (s) that she had made
a vow. Accompanying the Prophet (s) were Bara’ ibn Ma'riir and Imam
Ali (a). The Messenger of Allah (s) asked for bread, which was brought
to him. Bara’ took a morsel from the goat’s leg and placed it in his
mouth, at which point Amir al-Mu’minin (a) said, “Do not eat before the
Messenger of Allah (s).”

Bara’ replied, “It is as if you think the Messenger of Allah (s) is
stingy.” Amir al-Mu "minin (a) repeated, “It is not permissible for
anyone to eat, drink, speak, or act before the Messenger of Allah (s).”
Bara’ responded again, “I do not consider the Messenger of Allah (s) to
be stingy.” Amir al-Mu 'minin (a) said, “That is not what I mean. This
(leg) was brought by a Jewish woman, and we do not know its state. If
you eat without the permission of the Messenger of Allah (s), you will
bear responsibility for your own life.”

Meanwhile, Bara’ took the morsel and swallowed it. At that
moment, the goat’s leg spoke, saying, “I am poisoned,” and Bara’ fell
into the throes of death and passed away. The Messenger of Allah (s)
then summoned the Jewish woman and asked her what had happened.
She gave the same response that we have previously quoted from Sunni
sources. The Messenger of Allah (s) told the woman, “Had Bara’ eaten

1l

by my command, the poison would not have affected him.’

The Messenger of Allah (s) then summoned his close
companions, including Salman, Miqdad, Abt Dharr, Suhayb, Bilal,
‘Ammar, and others. Imam Ali (a) was also present. The Messenger of
Allah (s) prayed to Allah and instructed them to eat from the poisoned
goat’s leg. The companions ate until they were satisfied and then drank
water. The woman was imprisoned until the next day, after which she
embraced Islam.

The Messenger of Allah (s) did not perform funeral prayers for
Bara’ until Imam Ali (a) came and granted Bara’ absolution with the
words he had spoken while eating the goat’s meat. Bara’’s death from
the poison became an atonement for him. Some people present remarked
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that Bara’ was merely joking with Imam Ali (a) and was not serious, so
how could Allah punish him? The Messenger of Allah (s) said, “If Bara’
had been serious, Allah would have nullified all his deeds. Even if Bara’
had given charity from the depths of the earth to the heights of the
heavens to save himself, it would not have benefited him. However, since
it was a joke, it served as his absolution.”

The Messenger of Allah (s) added, “I do not want any of you to
think that Ali was angry with Bara’. That is why I have called you here
and sought forgiveness for Bard’, so that his proximity to Allah and his
rank in Paradise may be elevated. '

2. According to another narration, the wife of ‘Abdullah ibn Mishkam
brought poisoned goat meat to the Messenger of Allah (s). With the
Messenger of Allah (s) was Bishr ibn al-Bara’ ibn ‘Azib. The Messenger
of Allah (s) took a piece of the meat, chewed it, and then spat it out,
saying, “This meat has informed me that it is poisoned.” However, Bishr
had already swallowed the meat. The Messenger of Allah (s) then
questioned the Jewish woman, and she admitted that she had laced it
with poison.?

3. According to a narration by Asbagh, Imam Ali (a) said that there was a
Jewish woman named ‘Abdah, whom the Jews instructed to carry out the
act (of poisoning the meat) and facilitated the process for her. She took
the goat’s meat, cooked it, and then gathered the Jewish leaders at her
house. She went to the Messenger of Allah (s) and said, “O Muhammad!
Do you know the rights of being my neighbour? The Jewish leaders are
gathered at my home, so please honour me by attending with your
companions.”’

The Messenger of Allah (s) came along with Imam Ali (a), Abii
Dujanah, Abl Ayyiib, Sahl ibn Hunayf, and a group of the Muhajiriin.
When everyone entered, she brought the goat’s meat. Meanwhile, the

! Bihar al-Anwar, vol. 17, pp. 318-320 and 396; the exegesis attributed to Imam al-‘Askari (a), p. 177;
and Managib Al Abi Talib, vol. 1, p. 128.

2 Bihar al-Anwar, vol. 17, p. 408 (also see p. 406 from al-Khara’ij Wa al-Jara'ih). Also refer to: al-
Khara'ij Wa al-Jara'ih, vol. 1, p. 27, and al-Khasa'is al-Kubra, vol. 2, pp. 63-65.
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Jewish leaders covered their noses with woolen cloths, stood on their
feet, and leaned on their staffs.

The Messenger of Allah (s) said to them, “Sit down.” The Jews
replied, “When a prophet visits us, none of us sits. We consider it
improper for even a slight part of our breath to reach him, as it may
cause him harm.” Imam Ali (a) remarked that the Jews lied—may Allah
curse them—and their actions were only meant to protect themselves
from the poison and its fumes.

The narration then mentions how the goat’s leg spoke and how
the Messenger of Allah (s) questioned ‘Abdah, the Jewish woman, about
the incident. She explained the entire matter. Then Jibra'll came and
taught a supplication, which the Messenger of Allah (s) and his
companions recited. Following this, they ate the poisoned goat’s meat,
and afterward, the Messenger of Allah (s) instructed them to stop.!

4. Ali ibn Ibrahim narrates from Imam al-Sadiq (a) that a Jewish woman
poisoned the goat’s leg for the Messenger of Allah (s). The narration
continues, stating that the Messenger of Allah (s) ate from it as much as
Allah willed, after which the leg spoke, saying, “I am poisoned.”
Consequently, it was not eaten further. Due to this poison, the health of
the Messenger of Allah (s) gradually deteriorated until he passed away.

5. Abu Basir narrates from Imam al-Sadiq (a) that on the day of Khaybar,
the Messenger of Allah (s) was poisoned. The meat spoke, saying, “O
Messenger of Allah, I am poisoned.” Because of this, the Messenger of
Allah (s) used to say at the time of his death, “Today my strength is
fading because of the food I ate on the day of Khaybar.” And there is no
prophet or wasi (successor) who was not martyred.?

Just as we did not discuss the authenticity of the chains of transmission
of Sunni narrations, even though there were weaknesses in their chains, similarly,
we will refrain from discussing the chains of transmission of these narrations here
as well. Instead, we will mention a few points by way of critique.

! al-Amali by al-Sadiiq, p. 135; Bihar al-Anwar, vol. 17, pp. 395 and 396 (citing it); and Manaqib Al
Abi Talib, vol. 1, p. 128.

2 Bas@'ir al-Darajat, p. 503; Bihar al-Anwar, vol. 22, p. 516, and vol. 17, p. 405; and Ithbat al-Hudat,
vol. 1, p. 604.
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1. The first narration states that Bara’ ibn Ma‘rir ate the poisoned goat’s
meat. However, Bara’ ibn Ma'riir passed away a month before the
Prophet (s)’s migration to Madinah. The Prophet (s) did not attend
Bara’’s funeral; rather, when he arrived in Madinah, he visited his grave.
It is said that he offered prayers at his grave.!

On the other hand, the incident of Khaybar occurred in the 7th
year of Hijrah. Therefore, how could Bara’ have died from eating poison
when he had passed away several years earlier? Some may argue that the
one who actually passed away was Bishr ibn Bara’, but the name of
Bara’ ibn Ma‘rir is mentioned in several narrations, which prevents
acceptance of this excuse. This is because, logically, such an error would
not be repeated so frequently, as is evident.

2. The second point: The Shia narrations that have been quoted are
contradictory to one another, and the evidence for this is as follows:

a. According to the exegesis attributed to Imam al-Hasan al-
‘Askari (a), the person who died from the effects of the poison
was Bara’ ibn Ma'rir. Other narrations state it was Bishr ibn
Bara’ ibn Ma'rir, while a third narration claims the deceased
was Bishr ibn Bara’ ibn ‘Azib.

b. According to the exegesis attributed to Imam al-Hasan al-
‘Askart (a), the person who died passed away while chewing
the morsel, whereas another narration states that he had
swallowed the morsel.

c. Some narrations make it clear that the Messenger of Allah (s)
did not eat anything from the leg. According to one narration,
he chewed the morsel but did not swallow it, while others state
that the Messenger of Allah (s) ate from it as much as Allah
willed.

d. According to some narrations, the leg stated that it was
poisoned before the morsel was eaten. In others, the leg spoke
before the Prophet (s) and his companions began eating.
According to yet another narration, the Prophet (s) ate from it

! Usd al-Ghababh, vol. 1, p. 174; al-Isabah, vol. 1, pp. 144—145; and al-Isti‘ab (in its marginal notes),
vol. 1, p. 136.
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as much as Allah willed, and then the leg informed him that it
was poisoned.

e. According to some narrations, the Jewish woman was the wife
of Salam ibn Mishkam, but according to al-Khara'ij Wa al-
Jara’ih, she was the wife of ‘Abdullah ibn Mishkam. In the
sources available to us, the name of this individual is not
mentioned at all.

f.  Some narrations state that the woman’s name was Zaynab,
while according to Asbagh’s narration from Imam Ali (a), the

woman’s name was ‘Abdah.

g. According to the exegesis attributed to Imam al-Hasan al-
‘Askarf (a), this incident took place in Madinah, whereas other
narrations state that it occurred in Khaybar.

h. According to some narrations, the Jewish woman brought the
poisoned leg or meat of the goat, but in Asbagh’s narration, the
Jewish woman organized a gathering of prominent leaders at
her house, where the poisoned goat meat was presented to the
Messenger of Allah (s).

i. Did the woman bring the leg or the goat meat? The narrations
differ on this point. Additionally, there are further noteworthy
points that can be uncovered upon deeper reflection.

According to the exegesis attributed to Imam al-Hasan al-‘AskarT (a),
Amir al-Mu'minin (a) himself says that they were unaware of the state
of the Jewish woman. Now, if there was doubt about what she had sent,
why did the Messenger of Allah (s) not express this doubt? Why did he
not prevent those who were with him from eating it? Instead, he ate from
it as much as Allah willed. Furthermore, there is a disagreement in the
narrations regarding whether the morsel was merely chewed or also
swallowed.

According to the exegesis attributed to Imam al-Hasan al-‘Askari (a), the
Messenger of Allah (s) summoned his righteous companions and
mentioned their names, including Suhayb al-Rimi. However, this
individual was not righteous, as he did not pledge allegiance to Amir al-
Mu’'minin (a). He was involved in the attack on Lady Zahra’ (a)’s house
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and assisted in usurping the rights of Amir al-Mu minin (a). In fact, he
was among those who harboured enmity toward the Ahl al-Bayt (as).!

5. How is it possible that the Messenger of Allah (s) summoned his
righteous companions to eat the goat’s meat, they ate to their fill, and yet
nothing happened to them? They remained alive for twenty years after
the Messenger of Allah (s), while he alone passed away due to the
effects of the poison. As some narrations state, three years later, the
Messenger of Allah (s) began to suffer from the pain caused by the food
eaten on the day of Khaybar, leading to his jugular vein being severed.
Other narrations go so far as to say that the poison gradually worsened
his condition until it ultimately led to his passing.

6. In the exegesis attributed to Imam al-Hasan al-‘Askari (a), a very
problematic statement is recorded, suggesting that the Messenger of
Allah (s) did not perform the funeral prayer for Bara” until Imam Ali (a)
arrived so that he could absolve Bara’ of the words he had spoken, and
Bara’s death would serve as atonement for those words. However, when
the Messenger of Allah (s) was questioned, with the objection that Bara’
was merely joking and that Allah does not hold someone accountable for
a joke, it appears as if the Messenger of Allah (s) changed his stance and
said that if it was spoken in jest, then there is an exemption.

The narration further states that the Messenger of Allah (s) then
retracted his original stance, explaining that he did not want anyone to
think that Imam Ali (a) was angry with Bara’. Therefore, in the presence
of those people, the Messenger of Allah (s) sought forgiveness for Bara’
to increase his closeness to Allah and elevate his ranks in Paradise.

If this narration is accepted, it implies, God forbid, deception on
the part of the Messenger of Allah (s), as it suggests he made statements
that were not based on truth and then corrected his stance upon realizing
a mistake. However, the Messenger of Allah (s) is far above such
shortcomings or faults.

7. The claim by the Jews that “when a prophet visits us, none of us sits”
raises several questions. Did the Jewish elders truly confirm the

! Qamds al-Rijal, vol. 5, pp. 135-137, and other biographical reference books.
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prophethood of the Messenger of Allah (s)? And how could the
Messenger of Allah (s) and the other Muslims accept this statement from
the Jews? Had the Messenger of Allah (s) not met with them or gathered
with them before this incident? If so, did they also stand on those
occasions, covering their noses with woolen cloths so that their breath
would not harm him?

If they covered their noses, did they then breathe through their
mouths? And could breathing through their mouths protect them from
the poison? Or did they also cover their mouths with woolen cloths? The
narration does not clarify this point. Moreover, if the poison was so
potent as to have such an effect, then there would have been no need for
the Messenger of Allah (s) to eat the food at all. Simply placing the food
in front of him would have sufficed, as the poison would have entered
his noble body just by inhaling it.

When the Messenger of Allah (s) knew that the food was poisoned,
recited the supplication, and instructed his companions to eat it to
manifest his miracle, why did he later stop them from eating? Was the
Messenger (s) supplication effective in nullifying the poison or not? If it
was effective, then why was there a need to stop them? And if it was not
effective, why was the supplication made in the first place? Furthermore,
how could the Messenger of Allah (s) consume the poisoned food, which
ultimately led to his passing, without verifying whether the supplication
had been effective or not?

According to some narrations, after the Messenger of Allah (s) ate as
much as Allah willed, the leg spoke, saying, “I am poisoned.” Why did
the leg delay in speaking until after the Messenger of Allah (s) had
already eaten a significant amount? Furthermore, when the Messenger of
Allah (s) consumed the poisoned food, if the poison was truly potent,
why did he not pass away immediately? On the contrary, the effects of
the poison only manifested three years later. And if it was not potent,
why did the Messenger of Allah (s) feel the pain from the poisoned food
of Khaybar, which weakened his strength and severed his jugular vein?
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Did the Muslims Poison the Messenger of Allah

(s)?

According to some narrations, this accusation is not directed toward the
Jews; rather, in light of these narrations, the Messenger of Allah (s) was poisoned
by certain women. Refer to the following narrations in this regard:

1. In a narration from Imam al-Sadiq (a), a statement of Imam al-Hasan (a)
is mentioned, in which he said to his family, “My death is occurring due
to poison, just as the death of the Messenger of Allah (s) occurred.”
Imam al-Hasan (a) then explained that he had been poisoned by his wife.
(Here, Imam al-Hasan (a)’s comparison indicates that just as the
Messenger of Allah (s) was poisoned, similarly, Imam al-Hasan (a) was
poisoned by his wife.)

2. The explanation of this verse by Imam al-Sadiq (a):
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And Muhammad is no more than an apostle; the apostles have already passed
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away before him; if then he dies or is killed will you turn back upon your heels?!

In response to the question of whether the Messenger of Allah (s) passed
away a natural death or was killed, he (Imam al-Sadiq (a)) said that both of them
had poisoned the Messenger of Allah (s) before his demise.

3. ‘Abd al-Samad ibn Bashir narrated from Imam al-Sadiq (a) that the
Imam said, “Do you know whether the Messenger of Allah (s) passed
away a natural death or was killed?” Then he recited a part of the verse:
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if then he dies or is killed will you turn back upon your heels?

and said, “The Messenger of Allah (s) was poisoned by two women

before his demise.”

! Siirah Al ‘Imran, Verse 144
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According to the narration of Husayn ibn ‘Alwan al-Daylami!, when the
Holy Prophet (s) informed one of his wives about who would govern
after him, she shared this information with her companion, another wife
of the Prophet (s). The second wife then informed her father, and
together they conspired that the Prophet (s) should be poisoned. Allah
revealed to the Prophet (s) the actions of these two women (their
betrayal of the secret). The Prophet (s) considered executing them, but
they swore an oath, denying their actions. Subsequently, this verse was
revealed.
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“Oh you who disbelieve, do not make any excuses today, "~

Commentary

Although we initially expressed objections to the two categories of

narrations found in Sunni and Shia books regarding the Jews poisoning the
Messenger of Allah (s), we do not wish to pass a definitive judgment on these
three categories of narrations as a final decision.

The reason is that we observe some credible narrations within the second

category (those in Shia books about the Jews poisoning the Messenger of Allah,
(s)) whose content is free from objections when considered independently. These
narrations also align with Sunni narrations on the central issue of poisoning.

If we examine these three categories of narrations collectively with

fairness, we may conclude that:

The Jews attempted to poison the Messenger of Allah (s) more than
once, sometimes in Khaybar and sometimes in Madinah. It is possible
that the one who poisoned him in Khaybar was Zaynab bint al-Harith,
and the one in Madinah was ‘Abdah. It is also possible that the leg spoke
in Khaybar on one occasion and in Madinah on another. Perhaps a leg
was sent on one occasion, while goat meat was presented on another.

! Bihar al-Anwar, vol. 22, p. 246 narrating from al-Sirat al-Mustaqim.
2 Stirah al-Tahrim, Verse 7
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e [t is possible that Mubashhir ibn Bara’ passed away in one incident, and
Bishr ibn Bara’ in another. It is also possible that Bishr’s death occurred
in one incident, while in another incident, all the Muslims remained
unharmed. It may also be that the incident in Madinah involved some of
the Prophet (s)’s wives, while in other cases, the act of poisoning by
some of the wives was independent of the Jews’ conspiracy.

e It is further possible that the conspiracy of some wives was exposed
once, as mentioned in the topic of Surah al-Tahrim regarding the
disclosure of a secret. As the narration states, Allah informed the Prophet
(s) about their actions. The second time, however, they might have
succeeded in their conspiracy, and the martyrdom of the Messenger of
Allah (s) might have occurred due to the poisoning by these wives.

In the first instance, Allah exposed their actions so that people
could know that these individuals had committed this despicable act.
Thus, if they were to repeat the same act, leading to the Prophet (s)’s
demise, it would become easier for people to judge.

In this way, when people are aware of the true nature of these
wives, they would not be deceived by the argument that “these are the
wives of the Messenger of Allah (s).”

Now, we do not declare any one of these scenarios as definitive, but
there is no doubt that they are not mutually contradictory. Therefore, any opinion
that seeks to absolve any particular party should be avoided.

In any case, the names of those who committed this heinous act, as
mentioned in the three categories of narrations, remain. These narrations are
considered authentic by both Shia and Sunni scholars, even if they involve
prominent figures. History bears witness to how they waged war against Amir al-
Mu’minin (a) and how thousands of Muslims were killed in these conflicts.

Had they been able, they would have also killed the successor and
brother of the Prophet (s), namely Imam Ali (a).

The same applies to those narrations whose chains of transmission,
although not entirely authentic, cannot be outright dismissed as invalid. In fact,
the events of the Messenger of Allah (s)’s life, from the beginning of his
prophethood to his passing, appear to be consistent with these narrations.
However, disclosing these facts would be tantamount to endangering one’s life,
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especially regarding personalities who hold a special place in the hearts of certain
groups. The details of this matter will, God willing, be discussed at another time.

And all praise is due to Allah, the Lord of the worlds.!

! Mukhtasar al-Mufid... (Questions and Answers on Religion and Belief), by Sayyid Ja‘far Murtada al-
‘Amili, “Fifth Collection,” Islamic Center for Studies, First Edition, 1424 AH — 2003 CE, Question
(270).
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Did the Two Shaykhs Participate in
the Funeral of the Messenger of

Allah (s)?

Readers, one of the objections against the two Shaykhs (Abtu Bakr and
‘Umar) is that they, along with their other companions, completely abandoned the
funeral of the Messenger of Allah (s) in pursuit of establishing their rule. In this
regard, Sunni scholars attempt to provide various responses. In this section, we
will examine those responses.

First, we present some statements in which Sunni scholars emphasize the
importance of caliphate and Imamate. They argue that the matter of caliphate and
Imamate is so significant that the Companions themselves prioritized this issue
over the burial of the Messenger of Allah (s).

Emphasis From Sunni Scholars about Caliphate
and Imamate

1. “Allamah Saffarini al-Hanball designates a chapter titled “al-Imamah wa
al-Muta ‘alligatuha” (i.e., the issue of Imamate and its related
discussions) and states the following sentence within it:
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Our scholars, like other scholars, say that appointing the
Grand Imam and Caliph is among the obligations of sufficiency (Fard
Kifayah)—that is, an obligation which, if performed by some, is no
longer required of the others. This is because the Companions (may
Allah be pleased with them) reached a consensus that appointing an

Imam after the era of the prophethood of the Messenger of Allah (s) was
necessary. In fact, they considered it among such significant obligations
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that they deemed it permissible to delay the burial of the Messenger of
Allah (s) for the sake of appointing an Imam.'

2. ‘Allamah Hadramt al-Shafi‘T designates a chapter titled “The Obligation
of Imamate” and, under this heading, describes the actions of the
Companions, writing:

Il - g e A b - i) Jguy A3 sh 9 £ LAY pal 1S Sig
A e o galal)
The Companions abandoned even the most important matter,

namely the burial of the Messenger of Allah (s), in favour of appointing
an Imam, and this practice continued among Muslims thereafter.’

3. Qadi al-Tji also says the same:

ade 4 a4 Jamy CBa g2 g s ar) A1) 68 55
The Companions abandoned even the most important matter,

namely the burial of the Messenger (s), for the sake of appointing an
Imam.’

4. Mulla Ali Qart al-Hanaft says:
S 0508 Jia ala¥) cual Cilagall ad) I slea agle A oy Aauall (Y g
ol g 53Lall Ale 43
The Companions (may Allah be pleased with them) considered

the appointment of an Imam so extremely important that it was given
precedence over the burial of the Messenger (s).*

5. ‘Allamah Sa‘d al-Din al-Taftazani writes:
i ala¥) ual oMl Azl (il) Bl dny cilagall abl | glaa 28 Y1 (Y
C)é.ﬁ\ uk- > y.ﬁ

! Lawami" al-Anwar al-Bahiyyah, vol. 2, p. 419, under Chapter Six.

2 al-Husam al-Maslil, p. 53.

3 al-Mawaqif with its commentary, vol. 7, p. 377, published by Dar al-Kutub al- ‘Tlmiyyah, Beirut.
4 Sharh Figh Akbar by Mulla Ali Qarf, p. 132, Old Edition, Egypt.
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The Ummah (the Companions) considered the appointment of
an Imam after the demise of the Messenger of Allah (s) so important that
they gave it precedence over the burial [of the Messenger].!

Commentary

From all these references, it becomes absolutely clear that the
Companions (chief among them being the two groups present at Saqifah, one of
which was represented by the two Shaykhs) were willing to leave aside the
funeral of the Messenger of Allah (s), but they considered it necessary to
determine who would be the caliph.

It is a separate discussion that when the Shia claim that this caliphate is
the most important obligation of religion, then why would it not be determined by
Allah and His Beloved (s), since Allah is All-Knowing and His appointed one can
never go astray? Had the divine choice been acceptable to the Companions of that
time, the situation of leaving the funeral of the Messenger of Allah (s) would not
have arisen. However, this topic will be addressed on another occasion. For now,
the aim is to establish that it is a confirmed fact that the funeral of the Messenger
of Allah (s) was left unattended.

Let us look further into Sunni books for additional support on what has
been said regarding this matter.

Narrations From Sunni Books

First Narration
Ibn Ab1 Shaybah narrates:

il (B oy al jee g S Gl O Al e Bgue (n pldia (8 el gl Lias
s Of 0 dad JLai¥) A ULS ol g dile 4 e

Ibn Numayr narrated to us from Hisham ibn ‘Urwah, from his father,
that Abd Bakr and ‘Umar did not attend the funeral of the Messenger of Allah (s),

! Sharh_‘Aqa’id al-Nasafiyyah, p. 167, Chapter: The Appointment of the Imam is Obligatory, Dar al-
Kutub al-"Ilmiyyah, Beirut Edition.
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as they were with the Ansar (at the Saqifah). Thus, the Messenger of Allah (s) was
buried before they returned.’

Readers, all the narrators of this narration are reliable.

1.

3.

‘Abdullah ibn Numayr

This narrator is highly reliable. Yahya ibn Ma‘mn described him
as trustworthy. Abii Hatim said that his conduct was extremely upright
(mustaqim al-amr)®. ‘Allamah al-Dhahabi stated that he was a preserver
of hadith, exceptionally trustworthy, and an Imam.3

Hisham ibn ‘Urwah

Praising his reliability is akin to lighting a lamp for the sun.
Nevertheless, a few statements are presented here:

Wahib said that Hisham ibn ‘Urwah came to us, and he was on
the same level as Hasan al-Basr1 and Muhammad ibn Sirin. Ibn Sa‘d
regarded him as exceptionally trustworthy (thigah), reliable (thabt), a
prolific narrator, and an authoritative source. Abt Hatim al-Razi
considered him trustworthy and an Imam in the transmission of hadith.
Yahya ibn Ma‘mn and others also deemed him trustworthy. al-Dhahabt
himself referred to him with titles such as Imam, trustworthy (thigah),
and Shaykh al-Islam.*

‘Urwah ibn Zubayr
His credibility is also unanimously established among Sunni
scholars. Consider the following statements:
e ‘Umar ibn ‘Abd al-‘Aziz says, “I have not found anyone more
knowledgeable than ‘Urwah ibn Zubayr.”

e Abu Zinad states, “There were only four jurists in Madinah, and
one of them was considered to be ‘Urwah ibn Zubayr.”

! al-Musannaf by Ibn Abi Shaybah, Book of al-Maghazi, What Has Been Mentioned About the
Caliphate of Abli Bakr and His Actions Regarding the Apostasy, vol. 20, p. 579, narration no. 38201,
published by Mu’assasat al-Qur’an; and al-Musannaf, vol. 11, p. 484, narration no. 38201,
Rahmaniyyah Library Edition.

2 Tahdhib al-Kamal, vol. 16, p. 228

3 Siyar A‘lam al-Nubala’, vol. 9, p. 244

4 Siyar A‘lam al-Nubala’, vol. 6, pp. 34-35

37



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

e al-Zuhri remarks, “/ found ‘Urwah to be an ocean (of knowledge)
that no bucket could taint.”

e Hisham, speaking about his father, says, “We did not even take a
thousandth or a two-thousandth part of our father’s (‘Urwah's)
narrations.”

e al-Dhahabt himself regards him as one of the seven great jurists of
Madinah and an Imam.!

Commentary

Readers, it has now been established that all the narrators of this
narration are exceptionally reliable. No objection remains against this narration
except for one: the objection is that the chain of this narration is severed after
‘Urwah, as ‘Urwah was born in 23 AH, while this incident took place in 11 AH.
Hence, in the terminology of Hadith science, such narrations are considered
“Mursal” of ‘Urwah ibn Zubayr.

Let us now demonstrate that the Hanafi scholars of the Indian
subcontinent consider mursal narrations to be absolute evidence. Additionally, for
any non-Hanafis reading this text, we will provide references to satisfy their
concerns as well.

Now let us refer to the statements of those who consider mursal
narrations as absolute proof:

e  ‘Allamah al-SarakhsT al-HanafT states:
tuial) a5 38 31 alalls Ui 453 Qo3 (1
“However, ‘Mursal’ narrations are considered evidence
according to us, just like ‘Musnad’ narrations. In fact, ‘Mursal’
narrations are even stronger than ‘Musnad’ narrations.
e ‘Allamah Badruddin ‘Ayni al-Hanaff states:
385 Juiid Cualld 13 Uabu il y 1l e () (0 () oz ol

! Siyar A‘lam al-Nubala’, vol. 4, pp. 421 and 425
2 al-Mabsiit, vol. 27, p. 143
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“Hasan did not hear from Ibn ‘Abbds. I (al- ‘Ayni) say that even
if this is accepted, the narration would be considered ‘mursal’, and

‘mursal’is proof according to us. !

e ‘Allamah Sana’ullah Panipati states:

568 il LA L) (3Ll A8 gl Jal (e Jay dasn 3 ) A1 s ol QB
ale) AN g daa Uale Jusall g S e
Ibn al-Jawzi says that the narration or statement of Abii Dharr
was transmitted by a person from Kifah who did not meet Abit Dharr. 1
(Panipati) say that in this case, the narration would be considered

‘mursal’, and ‘mursal’is proof according to us.?

e  ‘Allamah Abu Hafs al-Ghaznawt al-Hanafi states:
Uaie daa g S e 018 (g
Even if this narration is ‘mursal’, it is considered proof
3

according to us.

e ‘Allamah Khalil Ahmad Deobandi states:

osgaad) die Aaa 5gd Juupal) Ll il Juu ya imida ;s ol JB
Ibn Hajar has classified the narration as weak (Mursal). 1
(Khalil Ahmad) say that ‘Mursal’is considered evidence according to
the majority.*

Commentary

Readers, you have seen these five references from Hanaft scholars
themselves, indicating that they consider mursal narrations as valid evidence.
Therefore, there is no need for further discussion on this matter. However, for
those who do not accept mursal as evidence, it should be noted that some mursal
narrations of the Tabi‘in are accepted as evidence even by them. Numerous
examples can be provided, such as the mursal narrations of Sa‘id ibn al-

! Umdat al-Qari, vol. 9, p. 114

2 Tafsir al-MazharT, vol. 1, p. 247
3 al-Ghurrah al-Munifah, p. 100
4 Bazal al-Mahjud, vol. 9, p. 533
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Musayyib, Muhammad ibn Sirin, and others. Among these is the case of mursal
narrations by ‘Urwah ibn Zubayr himself.

The strongest proof in this regard is the statement of Hisham, as narrated
by al-ShafiT:

JE 43 dl 0o B g8 o alda (o Ao (n daaa as Uil (2dLA) Q)
feab Az O a1 S W) 083 (e Hriey Lad Adaaliad duaall aend ()
Jal ¢a drand g 4 (@) Gas Aaa 384y (B Y Jal) (e daand 4y ik

4 @Y (e diaa 4 (&

al-Shafi T narrates from his uncle Muhammad ibn Ali, who narrates from
Hisham ibn ‘Urwah, who narrates from his father ‘Urwah ibn Zubayr, that he
said: “I hear a Hadith that pleases me, but I do not narrate it. The reason I do
not narrate it is that the listener might start acting upon it after hearing it. This is
because I might hear it from someone whom I do not consider reliable, even if he
narrates it from someone whom I consider reliable. Or, I might hear it from
someone whom I consider reliable, but the person from whom he narrates it, I do

not consider reliable.

The chain of narrators through which this narration has been transmitted
consists entirely of trustworthy narrators. al-Shafi‘T himself is an Imam of the Ahl
al-Sunnah, and proving his reliability is unnecessary. His uncle, Muhammad ibn
Ali ibn Shafi’ ibn Sa’ib, is also trustworthy. Likewise, Hisham ibn Urwah is
trustworthy, and the statement is transmitted from ‘Urwah.

Thus, due to narrating this statement, Ibn ‘Abd al-Barr says:
S 2B ) U 83 L dde gria B9 ¢ 3 (B e Juisa (B (g 5 LS
43 gal)
So, decide for yourself the value of the ‘Mursal’ narrations of ‘Urwah

ibn Zubayr, especially when the statement we have quoted from ‘Urwah is
authentically established. Does this not suffice for you??

! Kitab al-Umm, vol. 7, p. 255, Kitab al-Qasamah, chapter al-Jinayah ‘ala al-A ‘bad.
2 al-Tamhid, vol. 1, p. 34, Dar al-Kutub al-’Tlmiyyah, Beirut Edition.
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Decisive Commentary

Readers, this narration is strong, and despite being mursal from ‘Urwah
ibn Zubayr, it is valid for inference and serves as evidence.

Second Narration

Dear readers, we now present the second narration, which will clarify the
validity of our argument. This narration is mentioned in various Sunni books.
Quoting from all the books would make this lengthy. The narration as it appears
in Musnad Ahmad is as follows:

@

o abual) & g Uraw 5 ?suju;mu.umdywmwu
slay 31 458 (Ll Gasa

‘A’ishah said, “‘We did not realize that the Messenger of Allah (s) had
been buried until we heard the sound of shovels at night on Wednesday.”

Regarding this narration, Shu‘ayb al-Arna’ut states that it is likely to be
considered hasan (acceptable).!

This narration has also been transmitted by ‘Abd al-Razzaq with the
same chain of narrators and text.

G 35 (R il (B K (ol 0 A S8 BB s A O OB

& .74
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From Ibn Jurayj and others, from ‘Abdillah ibn Abt Bakr, from his father,

from ‘Amrah, from ‘A’ishah, she said, “We did not get the slightest hint about the

burial of the Messenger of Allah (s) until we heard the sound of shovels in the last
part of the night.””

Dear readers! All the narrators of this narration are trustworthy. To avoid
unnecessary length, we will provide brief attestations of their reliability.

! Musnad Ahmad, vol. 43, p. 370

2 al-Musannaf by Ibn Abi Shaybah, Kitab al-Maghazi, “What is mentioned about the Caliphate of Aba
Bakr and his dealings with apostasy,” vol. 20, p. 579, narration no. 38201, published by Mu’assasat al-
Qur’an; and al-Musannaf, vol. 11, p. 484, narration no. 38201, printed by Maktabah al-Rahmaniyyah.
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1. ‘Abd al-Razzaq ibn Hammam (author of the book): Regarding him, al-
Dhahabi says that he was a great preserver of hadith, a scholar of Yemen,
trustworthy (thigah), and inclined towards Shiism.!

2. ‘Abd al-Malik ibn Jurayj: Regarding him, al-Dhahabi says that he was
an Imam, a scholar (‘Allamah), a preserver of hadith (Hafiz), and the
Shaykh of the Sacred Mosque in Makkah.?

3. ‘Abdullah ibn Abi Bakr al-Ansari: al-Dhahabi states that he was an
Imam and a preserver of hadith (Hafiz).?

4. Abu Bakr ibn Muhammad al-Ansart: al-Dhahabl mentions that he was
the governor and judge of Madinah, one of the most reliable Imams, and
it was said that no one in his time had more knowledge in judicial
matters than him.*

5. ‘Amrah bint ‘Abd al-Rahman al-Ansariyyah: al-Dhahabt describes her
as a jurist (Fagih), a student and disciple of ‘A’ishah, a very great
scholar, knowledgeable in jurisprudence, and a highly authoritative
figure (Hujjah).’

Commentary

Dear readers! You have observed the chain of narrators of this narration,
all of whom are trustworthy, making this narration authentic. Its implication is
clear: ‘A’ishah, who had a close connection with one of the groups present at
Saqifah, was unaware of the burial of the Messenger of Allah (s) until the digging
of the grave began.

This makes it absolutely clear that both groups present at Saqifah,
particularly the group supporting Abii Bakr, were absent from the process of
burying the Messenger of Allah (s).

Secondly, the widely proclaimed assertion that the Messenger of Allah
(s) is buried in ‘A’ishah’s chamber is nothing more than a false claim. If he had
indeed been buried in her chamber, ‘A’ishah would have been the first to know.

! Siyar A ‘lam al-Nubala’, vol. 9, pp. 563-564.
2 Siyar A ‘lam al-Nubala’, vol. 6, p. 326.
3 Siyar A‘lam al-Nubala’, vol. 5, p. 315.
4 Siyar A‘lam al-Nubala’, vol. 5, pp. 313-314.
3 Siyar A ‘lam al-Nubala’, vol. 4, pp. 507-508.
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However, her lack of awareness about the burial indicates the reality of the
matter. Therefore, it is up to the reader to decide.

Third Narration

We now present the third narration. Keeping the content of the first two
narrations in mind, the implication of this third narration becomes clear. The
narration is as follows:

aldia Laa J dalus ¢y dlaa LiBaa JU olie Laa o s 4 e Laa
) Jom cila a gy () (A L JB S Ll o) Adidle 0o B0 o8 Be O
Lagd g2 ) ¥ () 4 ol La JUBB (uBY) a gy B 0 cllld ol g Adle 4 Lo
ol Ay Al g (o ol ) AZDG (B B 0 gaTiSS s JUB Jll) (i g (ol
i gl i85 £ay Ad I (i (g BRI S o) B g dalas Vg e Lgd
Ao JE B ga cul L Adile cullBd oy AT G o dra aa) g Alusld
Agall g8 Lail g Jaally (3
‘Abdulldh narrated to us, from his father, from ‘Affan, from Hammad ibn
Salamah, from Hisham ibn ‘Urwah, from ‘Urwah, from ‘A ’ishah, who narrated
that Abii Bakr asked her, “On what day did the Messenger of Allah (s) pass

away?” She replied, “On Monday.” He said, “By the will of Allah, I feel that I
will pass away tonight.” Then he asked, “In what kind of cloth was the

Messenger of Allah (s) shrouded?” ‘A ishah replied, “In three white cloths made
in the town of Sahiil in Yemen. There was neither a shirt nor a turban among
them.” He said, “Wash this garment of mine that has a saffron stain on it, and

include two other cloths with it.”

‘A’ishah said, “Father, this one is old.” He replied, “A living person is
more deserving of new clothing. The shroud is only for pus (and the decaying
body).”

This narration has been deemed authentic by Hamzah Zayn and Shu‘ayb
al-Arna’at.!

! Musnad Ahmad, vol. 17, p. 486, H. 24886.
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Commentary

Dear readers! All the narrators of this narration are trustworthy. We have
also presented two verifications of its authenticity. Abli Bakr’s question to
‘A’ishah, “In what kind of cloth was the Messenger of Allah (s) shrouded?”
clearly indicates that Abti Bakr was neither involved in the shrouding nor in the
burial. This is because the shroud is entirely apparent to anyone who witnesses
the process of shrouding, and even when the body is lowered into the grave, the
shroud remains visible.

We leave it to our readers to decide why Abii Bakr asked his daughter
this question. Our position is that when this narration is combined with the
previous two, it becomes absolutely clear that those at Saqifah had abandoned the
funeral of the Prophet (s) and had instead turned their attention to matters of
governance.

Dear readers! When our opponents see that the followers of Haydar al-
Karrar possess strong evidence proving that the two Shaykhs did not attend the
funeral of the Messenger of Allah (s), they resort to general narrations which
mention, in summary, the participation of the Muhajirin and Ansar, or the people
of Madinah and ‘Awali, in the funeral of the Prophet (s).

In this regard, we have before us the booklet by Sayyid Mahmiud Ahmad
Rizvi, editor of ‘Rizwan Lahore’, published by Maktabah Ikhwan, Ganj Bakhsh
Road, Lahore. On its cover, it is written: “In this booklet, it has been proven with
references from authentic and reliable religious books that the three caliphs—Abi
Bakr, ‘Umar, and ‘Uthman—and all the Companions participated in the funeral
prayer of the Holy Prophet (s).”

Dear readers! When we started reading this booklet, we found that it
cited references from al-Kafi, al-Ihtijaj, Hayat al-Qulub, and Akhbar al-Ma'tam.
Additionally, it also referred to Mir’at al-'Uqiil and al-Saft Sharh al-Kafi’.

Before responding, let us clarify that the narration used in Akhbar al-
Ma’tam, vol. 1, p. 65, is most likely taken from al-Manaqib by Ibn Shahr Ashiib,
while the narrations in Hayat al-Quliib are quoted from al-Kafi and al-Ihtijaj. The
narrations in Mir’at al-‘Uqul are also derived from earlier sources. God willing,
we will present a reconciled statement from ‘Allamah al-Majlist (r) from this
book.

44



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

We do not have access to the book al-Safi, but since it is a commentary
on al-Kaff, its source is certainly also earlier works. Therefore, we will base our
discussion on the original sources. We will now present the narrations that have
been used for argumentation in this regard.

Narrations Used for Argumentation in This Regard

First Narration
Shaykh al-Kulaynt (r) narrates:
O Olaadl) o Ao oo (Judad cnl g8 L) G Jg OB Ol G dana
B3Mal) cuilS (i Al cld ;g aMd) Ade a8 s el ai e (o
ALS g aSll) Adde (e pall el Alud Ll ;U8 SAd] g Anle i) Lo i) o
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The narrator says, “I asked Imam Muhammad al-Bagqir (a) how the
funeral prayer for the Messenger of Allah (s) was performed.” The Imam (a)
replied, “When Amir al-Mu’minin (a) had finished washing and shrouding the
Prophet (s), he brought in groups of ten people. They stood around the Prophet
(s), and then Amir al-Mu minin stood among them and recited this verse from

Surah al-Ahzab: ‘Indeed, Allah and His angels send blessings upon the Prophet.
O you who have believed, ask blessings upon him and greet him with peace.’

The people recited this verse, and similarly, the people of Madinah and
its surroundings (the people of ‘Awali) recited the verse. !

Second Narration

Shaykh al-Kulaynt (r) narrates:

! al-Kafi, vol. 1, p. 450, H. 35 published by ‘Dar al-Kutub al-Islamiyyah’, Tehran, Iran.
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Imam al-Sadiq (a) said, “°Abbas said to Amir al-Mu minin (a), ‘People

have gathered with the intention of burying the Messenger of Allah (s) in Jannat

al-Baqt * and having one of them lead the funeral prayer.’ Hearing this, Amir al-

Mu’minin (@) came out and said, ‘O people! Just as the Messenger of Allah (s)

was the Imam of creation during his life, he remains the Imam after his death. He
instructed that he should be buried in the same place where his soul was taken.’

Then he (a) stood at the door, performed the funeral prayer, and

instructed the people to come in groups of ten, perform the funeral prayer, and

leave.”!

Third Narration

Shaykh al-Kulaynt (r) narrates:
i (n 9 a8 (8 e (Ao 08 cilbadl) O dabia 08 ¢ (i dana
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Imam Muhammad al-Bagqir (a) said, “When the soul of the Messenger of

Allah (s) was taken, angels, Muhdjiriin, and Ansar, in groups, offered the funeral
prayer over him. Amir al-Mu 'minin (a) said, ‘I heard from the Messenger of Allah

! al-Kafi, vol. 1, p. 451, H. 37 published by ‘Dar al-Kutub al-Islamiyyah’, Tehran, Iran.
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(s) while he was healthy, that this verse was revealed concerning the prayer to be
performed over me after my soul is taken: “Indeed, Allah and His angels send

blessings upon the Prophet. O you who have believed, ask blessings upon him and

greet him with peace.”””!

Commentary

Dear readers! The opponent’s argument is based on this sentence:
Lagd lagd Jlail g o goaleall g Al Ade cila
When the soul of the Messenger of Allah was taken, the angels,
Muhdjirun, and Ansar, in groups, offered the funeral prayer over him.

And this generalization includes the three caliphs and other companions
as well.

Fourth Narration
Shaykh al-TabrisT (s) writes, quoting from Kitab Sulaym:
1B A Al ) (el (e Y Clabes 8 (NG B O plen Al 95 (A9
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Sulaym narrates from Salman al-Farist, who said: “I came to Ali (a)
while he was performing the ritual washing (ghusl) of the Messenger of Allah (s).

The Messenger of Allah (s) had instructed that no one but Amir al-Mu 'minin (a)
should perform the washing, and he further stated that during the ‘ghusl’, there

! al-Kafi, vol. 1, p. 451, H. 37 published by ‘Dar al-Kutub al-Islamiyyah’, Tehran, Iran.
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would be no need to turn different parts of the body; whichever part needed
turning would be turned for him.

Amir al-Mu 'minin (a) asked the Messenger of Allah (s), ‘Who will assist
me in washing you?’ The Messenger of Allah (s) replied, ‘Jibra'il.’

When Amir al-Mu 'minin (a) completed the washing and shrouding
(takfin), he called me, Abii Dharr, Miqdad, Fatimah (ar), Hasan (a), and Husayn
(a). He led the prayer, and we stood in rows behind him. Amir al-Mu 'minin (a)
performed the funeral prayer over the Messenger of Allah (s).

‘A’ishah was in the chamber at the time but was unaware because
Jibra 1l (a) had temporarily taken away her sight. Then, Amir al-Mu 'minin (a)
brought in groups of ten from among the Muhdjiriin and Ansar, and they recited
blessings (salawat) and left, until there was no one among the Muhajiriin and

Ansar who had not performed the prayer. !

Commentary
Dear readers! The opponent’s argument is based on the final sentence:
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Then Amir [Ali] (a) would bring in groups of ten from among the
Muhdjiran and Ansar, and they would recite blessings and leave, until there was
no one among the Muhajiriin and Ansar who had not performed the prayer.
Here, the opponent wants to argue that under the generalization of the

Muhajiriin and Ansar, the three caliphs and all the Companions are included. Dear
readers, this is the main argument of these objectors. Now, we shall respond.

First Response

There was only one funeral prayer, which was performed solely by Amir
al-Mu'minin (a) and a select few. Molvi Mahmid Ahmad Rizvi quoted a
narration from Kitab al-Ihtijaj, but he only presented the last part of it. Had he
quoted the first part, the reality would have become clear. In that narration, it is
explicitly stated:

! al-Thtijaj by al-Tabris, vol. 1, pp. 103—104, published by Munshurat Sharif al-Radi, and Kitab
Sulaym ibn Qays, pp. 143—144.
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When Amir al-Mu 'minin (a) completed the washing and shrouding, he
called me, Aba Dharr, Migdad, Fatimah, Hasan, and Husayn (as). He stepped
forward, and we stood in rows behind him. Amir al-Mu 'minin (a) performed the
funeral prayer over the Messenger of Allah (s). ‘A’ishah was present in the
chamber at that time, but she was unaware because Jibra 1l (a) had temporarily
taken away her sight.

Dear readers! After that, various companions were called and given the
opportunity, as a form of blessing, to recite salutations at the funeral. Thus, the
proper Shari‘ah-compliant funeral prayer was performed only by a few select
individuals. Once that was completed, the rest came, offered salutations and
blessings, and then left.

Second Response

Dear readers! You can see that the narrations employ general
expressions, and in some places, the matter is not clear at all (i.e., there is no
specification between partiality or entirety, such as in the first narration: “The
angels, Muhdjirin, and Ansar offered prayers over him,” and in the second
narration: “Until the people of Madinah and ‘Awali offered prayers over him”).
Thus, such ambiguous statements do not prove anything conclusively.

Respected readers! Let us provide an example: During the Saqifah
incident, when the matter of distributing the caliphate arose, according to Sunni
sources, only a few individuals from the Muhajiriin attended (Abd Bakr, ‘Umar,
Abi ‘Ubaydah al-Jarrah, and in some narrations, a slightly larger number, though
not exceeding ten). Similarly, only a specific group from the Ansar was present,
not all of them (the Ansar were represented by Sa‘d ibn ‘Ubadah and some others
from the Khazraj and Aws tribes, but not all the Ansar).

However, despite this, when the pledge of allegiance to Abii Bakr at
Saqifah is mentioned, the statement appears as follows:
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The Muhajiriin, followed by the Ansar, pledged allegiance to Abii Bakr.'!

Dear readers! The terms “al-Muhdjirin” and “al-Ansar’ are used here,
but when you examine the context, it refers only to those Muhajiriin and Ansar
who were present there. As Ibn Hajar states:
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When ‘Umar pledged allegiance to Abii Bakr, the Muhdjiriin who were
present there also pledged allegiance to Abii Bakr:?

Thus, it has been established that the narrations mentioning the
Muhajiriin and Ansar do not refer to all the Muhajirin and Ansar. Rather, they
refer to those individuals who were present at the funeral of the Prophet (s) and
chose to participate, regardless of their number. However, this does not, in any
way, prove the participation of the three caliphs or other people of Saqifah in the
funeral.

Third Response

Readers, the above discussion pertained to the concept of an indefinite
proposition (Qadiyyah Muhmalah). However, the narration in Kitab al-Ihtijaj and
Kitab Sulaym includes a statement that opponents often present as evidence:

age L) Juaitls cusakgall G 3 ol in
None among the Muhdjirin and Ansar remained except that they
performed the prayer.

Dear readers, what does the definite article ‘al’ (J') signify here? We
believe that if we accept the opponent’s argument, it would mean that ‘al’
signifies istighraq (universality), implying that not a single individual among
them refrained from participating in the prayer. If this is accepted, then indeed,
the opponent’s claim would be validated.

2 Fath al-Bari, vol. 12, p. 159.
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However, we argue that ‘al’ here does not denote istighrag but rather
‘ahdiyyah (specificity), referring to those Muhajirtin and Ansar who were present
and wished to pray. None among them refrained.

You have the right to demand evidence from us. In response, we say:
Khalid ibn Sa‘id ibn al-‘As, a personality considered reliable by both Shia and
Sunni scholars, and one of the Muhajirin—even al-Dhahab1 regards him as
among the earliest converts (al-sabiqiin al-awwaliin)'. His brother, Aban ibn
Sa‘ld ibn al-‘As, is also said by al-Dhahabi to have embraced Islam before the
conquest of Makkah (thus, he is counted among the Muhajiriin)?.

Ibn ‘Abd al-Barr narrates that Khalid ibn Sa‘id and his two brothers,
Aban and ‘Amr, were assigned to different regions by the Messenger of Allah
(s)—Khalid to Yemen, Aban to Bahrain, and ‘Amr to Tayma’, Khaybar, and the
surrounding Arab areas. When the Prophet (s) passed away, all three returned, and
afterward, Abl Bakr reinstated them in the same positions where the Prophet (s)
had placed them?.

Dear readers, it is established that Khalid and Aban were among the
Muhajiriin. However, it is also certain that both were not in Madinah at the time
of the Prophet (s)’s demise and could not participate in the funeral. If “all” the
Muhajiriin were meant, then Khalid and Aban should have been included as well.
However, their absence indicates that not all Muhajirtin are implied here.

Fourth Response

Readers, a narration found in al-Manaqgib clarifies the matter
significantly. This narration reconciles all the narrations cited above from Sunni
and Shia sources. The wording is as follows:
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! Siyar A ‘lam al-Nubala’, vol. 1, p. 260.
2 Siyar A ‘lam al-Nubala’, vol. 1, p. 261.
3 al-Isti‘ab, vol. 2, p. 8 published by Dar al-Kutub al-‘Ilmiyyah, Beirut.
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Abii Ja far (al-Bagqir) (a) said that people asked how the funeral prayer
of the Messenger of Allah (s) should be performed. Amir al-Mu 'minin (a) said,
“The Messenger of Allah (s) was our Imam during his life and remains our Imam
after his death.” Groups of ten people would go and perform the funeral prayer
over him. This continued during Monday, the night of Tuesday, and Tuesday, until
all his relatives and close companions had performed the prayer over him.

However, the people of Saqifah did not participate in the funeral of the
Prophet (s). Amir al-Mu 'minin (a) sent a messenger to them, but their pledge of
allegiance was completed only after the burial of the Messenger of Allah (s). Amir
al-Mu 'minin (a) used to say that this verse ‘Surely Allah and His angels bless the
Prophet..." was revealed regarding the time after my soul is taken.!

Commentary

Dear readers! This narration clearly explains how the funeral prayer of
the Messenger of Allah (s) was conducted. Where the term ‘al-Muhajirtin wa al-
Ansar’ is mentioned, it refers to those individuals who had a closer connection
with the Messenger of Allah (s) and were therefore mourning with him rather
than engaging in the division of the caliphate.

Fifth Response

Dear readers! Regarding the narration in al-Kaft which mentions Abi
Bakr offering prayers in Baqi® and the burial taking place, there is nothing
surprising about this. Our claim is not that Abt Bakr was in Saqifah from the
moment of the Prophet (s)’s demise. No, no! We assert that initially, Ab@i Bakr
was in the central part of Madinah, not at Saqifah. Later, he went there along with
‘Umar and Abi ‘Ubaydah. When two specific individuals—who, according to
‘Umar, were righteous and upright—delivered the news, then they proceeded to
Saqtfah.

! al-Manaqib by Ibn Shahr Ashiib, vol. 1, pp. 296-297, Dar al-Adhwa Edition.
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In Musnad Ahmad, with a sahih (authentic) chain, the text is as follows':
‘Umar ibn al-Khattab narrates that Ali, Zubayr, and people with them were with
Fatimah (a) while the Ansar were at Saqifah and the Muhajiriin were with Aba
Bakr.

L1 i agea 3 LIS ¢ Jlai¥) (L0 6 1) Uy (3llal) S5 L Ly 2ad ot
ey (9a 5 Ol YU o Gl adia M) L) K38 (oladla (Dl
Sl G Y 30 L g4 3y i relih §0y salgeal
So I (‘Umar) said to him: “O Aba Bakr, let’s go to our Ansart brothers,”
so we started our journey towards them till we met two virtuous men. They told us
what the people (Ansar) had done and asked: “What do you want O Muhdjirin
(ie. Abii Bakr and those with him)?” I (‘Umar) replied, “We are on our way to
our Ansart brothers.”

So, Abti Bakr being there temporarily is not against our argument.

Final Commentary

Readers, you have observed how we initially presented the premise,
followed by evidence showing that the two Shaykhs abandoned the funeral of the
Holy Prophet (s). Subsequently, we dismantled the arguments relied upon by the
Sunni scholars. Although we could have critiqued the authenticity of some
narrations based on their chains of transmission, we deemed it more beneficial to
focus on the implications and refrained from addressing the issue of chains.

! Musnad Ahmad, vol. 1, p. 330 publisher Dar al-Hadith.
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The Martyrdom of Imam al-Hasan
(a) Through Poisoning by Ja‘dah,
Mu‘awiyah, and Yazid?

Dear readers! In this chapter, we will establish that Ja‘dah bint al-
Ash‘ath al-Kind1 poisoned Imam al-Hasan (a), leading to his martyrdom, and that
Mu‘awiyah and Yazid fully exploited this act. Initially, we will present some Shia
references, followed by Sunni references.

Imam al-Sadiq (a) narrates from his pure forefathers (as):
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Imam al-Hasan (a) called his family members and said, “I will be
poisoned just as the Messenger of Allah (s) was poisoned.” They asked, “Who
will poison you?” Imam al-Hasan (a) replied, “My wife, Ja ‘dah bint al-Ash ‘ath
ibn Qays, will do it. Mu ‘awiyah will send the poison to her and order her to use
it.” The family members said, “Expel her and distance her from yourself.” Imam
al-Hasan (a) replied, “How can I expel her when she has not yet committed the

act? If you expel her, someone else will carry out my assassination, and then
people will have an excuse to justify her actions.”

A few days later, Mu ‘awiyah sent a large sum of wealth to Ja ‘dah, along
with a promise of an additional one hundred thousand dirhams and marriage to
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Yazid. He also sent the poison to be used against Imam al-Hasan (a). When the
Imam (a) returned home, he was fasting. It was an extremely hot day, and at the
time of iftar, Ja ‘dah brought him milk mixed with poison. When the Imam (a)
drank it and felt the pain, he said, “O enemy of Allah! You have killed me! May
Allah kill you! By God, after me, you will never marry anyone (Ja ‘dah desired to
marry Yazid). Mu ‘awiyah has deceived you and mocked you. May Allah disgrace
you and Mu ‘awiyah both.”

Imam al-Hasan (a) lived for only two more days before being martyred.
Mu ‘awiyah betrayed Ja ‘dah and did not fulfill his promises to her.!

‘Allamah al-Majlist in Bihar al-Anwar, narrates from Rawdat al-

Wa'izin:
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Imam al-Hasan (a) used to say, “'I have been poisoned multiple times,
but I have never been given poison like this before. My liver is being torn into
pieces because of this poison.

‘Allamah al-Majlist also narrates a tradition from the book Kifayat al-
Athar:
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From Junadah ibn Abt Umayyah, he said, “I went to visit Imam al-
Hasan (a) during his final illness. In front of him was a dish into which he was
spitting blood, and at times pieces of his liver would also fall into it due to the
poison given by Mu ‘awiyah. I said, ‘O my master! Why do you not seek
treatment?’ Imam (a) replied, ‘O servant of Allah! Should I seek treatment for

! Bihar al-Anwar, vol. 44, p. 154.
2 Ibid.
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death?’ Upon hearing this, I recited ‘Indeed, we belong to Allah, and indeed to

Him we will return’.””!

Summary of References

Dear readers! From these references, it is proven that Imam al-Hasan (a)
was poisoned by his wife, Ja‘dah bint al-Ash‘ath, and she administered the poison
at the instigation of Mu‘awiyah.

Dear readers, numerous references can be provided on this topic, but we
will now proceed with references from Shia books and examine who benefited
from this martyrdom and what role they played in the matter.

Abu Dawud narrates in his Sunan:
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! Bihar al-Anwar, vol. 44, p. 139.
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Khalid narrates that Migdad ibn Ma ‘dikarib, ‘Amr ibn al-Aswad, and a
man from Bani Asad residing in Qinnasrin went to Mu ‘awiyah ibn Abt Sufyan.
Mu ‘awiyah said to Miqdad, “Do you know that Hasan ibn Ali (a) has passed
away?” Upon hearing this, Migdad recited ‘Indeed, we belong to Allah, and
indeed to Him we will return.’

Someone then asked him, “Do you consider this a calamity?” Miqdad
replied, “Why should I not consider it a calamity? The Messenger of Allah (s) sat
him on his lap and said, ‘He resembles me, while Husayn resembles Ali.””
Hearing this, the man from Bani Asad said, “He was a burning coal that Allah
has extinguished.”

Migdad replied, “Today, I cannot refrain from saying something that will
upset you and anger you.” He then turned to Mu ‘awiyah and said, “Mu ‘awiyah!
If I speak the truth, confirm it, and if I lie, deny it.” Mu ‘awiyah responded, “I will
do so.”

Miqgdad said, “I ask you in the name of Allah, do you know that the
Messenger of Allah (s) prohibited wearing gold? ” Mu ‘awiyah replied, “Yes.’
Migdad continued, “I ask you in the name of Allah, do you know that the
Messenger of Allah (s) prohibited wearing silk?” Mu ‘awiyah replied, “Yes.’
Miqdad further asked, “I ask you in the name of Allah, do you know that the
Messenger of Allah (s) prohibited wearing the skins of wild animals and riding

5

s

’

upon them?” Mu ‘awiyah said, “Yes.’

Migdad then said, “By Allah, I see all these things in your house!”

b

Mu ‘awiyah replied, “Miqdad! I knew I could not escape your criticism.’

Khalid narrates that Mu ‘awiyah then ordered that Miqdad be given
more wealth than the other two companions and allocated a portion of two
hundred units for Miqdad'’s son. Migdad distributed all the wealth among his
companions, while the man from Bant Asad did not share anything from his share.
When this news reached Mu ‘awiyah, he remarked, “Miqdad is a generous man
who keeps his hand open, while the man from Bani Asad is someone who tightly
holds onto his possessions. !

! Bihar al-Anwar, vol. 44, p. 158.
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This narration has been classified as sahih by al-Albani', as hasan by
Zubayr Ali Za'1?, and as sahih by ‘Isam Miisa Hadr>.

Dear readers! The important sentence from this narration is:
dapan )5 Ja) A Ol
Someone said to him, “Do you consider this a calamity?”

It is worth pondering how wretched a person must be to respond to the
tragedy of Imam al-Hasan (a) with such a statement: “Do you consider this a
calamity?” Can the light of the house of Ahl al-Bayt (as) be extinguished, and
that person be the leader of the youth of Paradise, and yet a Muslim would ask
whether this is even a calamity?

Now, let us see who that person was. Let us examine the narration from
Musnad Ahmad:*
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Khalid ibn Ma ‘dan says Migdam ibn Ma 'di Karib and ‘Amr ibn al-
Aswad went to Mu ‘awiyah. Mu ‘awiyah said to Migdam: “Did you know that
Hasan ibn Ali passed away?” Miqdam expressed grief and said “Inna Lillah...”
Mu ‘awiyah said, “Do you consider it as a calamity?” Migdam said “And why
should I not treat as catastrophe, as the Messenger of Allah (s) would hold Hasan
in his lap and would say, ‘This one is from me and Husayn is from Ali.””

Hamzah Ahmad al-Zayn has classified it as sahih.’

5\\:

The author of “Awn al-Ma ‘biid, in his commentary on this narration from
Sunan Abi Dawid, states regarding these words:

! Sunan Abi Dawad, vol. 2, p. 526.

2 Sunan Abi Dawid, vol. 4, p. 193 published by Dar al-Salam

3 Sunan Abi Dawid, vol. 4, p. 848 published by Dar al-Sadiq

4 Musnad Ahmad Ibn Hanbal, vol. 28, p. 428.

3 al-Musnad, vol. 13, p. 295 published by Dar al-Hadith, Cairo.
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“The word ‘Atu ‘addahd’ appears, and in some versions, ‘Ataraha’is
used, meaning: ‘O Migdad, do we consider the death of Imam al-Hasan (a) as a
calamity?’ This was a very strange statement made by Mu ‘awiyah, and
undoubtedly, he did not understand the worth of Ahl al-Bayt; otherwise, he would
not have said what he did. Indeed, the passing of Hasan ibn Ali is one of the

greatest calamities. May Allah reward Migddad and be pleased with him, for

without a doubt, he did not remain silent in speaking the truth but rather

expressed it, which is fitting for a sincere and complete believer. !

Commentary

Dear readers! This clear and authentic narration proves which individual
(Mu‘awiyah ibn Abi Sufyan) was satisfied and pleased with the martyrdom of
Imam al-Hasan (a) and did not consider it a calamity.

Similarly, Sunni scholars narrate a tradition (we are quoting it from al-
Zamakhshari’s book Rabi' al-Abrar):
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! ‘Awn al-Ma‘bad, vol. 11, p. 128
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When news of the demise of Imam al-Hasan (a) reached Mu ‘awiyah, he
exclaimed “Allahu Akbar” (God is the Greatest), and the people of Sham
Jfollowed him in exclaiming ‘takbir’. Upon hearing this, Fakhitah bint Qurt came
to Mu ‘awiyah and said, “May God cool your eyes, but what has caused you to
say ‘takbir’?” Mu ‘awiyah replied, “Hasan has passed away.” Fakhitah said,
“Will ‘takbir’be proclaimed over the death of the son of Fatimah?” Mu ‘Gwiyah
responded, “I am not saying it out of joy, but yes, my heart is now at ease, and the
matter of caliphate has become easier.”

During those days, Ibn ‘Abbas was in Sham. He came to Mu ‘awiyah,
who said, “O Ibn ‘Abbas, do you know what has happened to your household?”
Ibn ‘Abbas replied, “I do not know, but I see you and your courtiers rejoicing,
and I have heard about your exclamations of ‘takbir’ and prostrations.”

Mu ‘awiyah said, “Hasan has passed away.”” Ibn ‘Abbas recited the ‘innda lillah’,
prayed for mercy upon Aba Muhammad (al-Hasan) three times, and then said, “O
Mu ‘awiyah, the blessed body of Hasan will not stop you from entering your
grave, nor will his longer life extend your life. If we must endure the tribulation of
Hasan's passing, we have already endured the greater trial of losing the leader of
the pious and the Seal of the Prophets, the Messenger of Allah (s). Allah held
back our tears and healed the wound of that loss, and Allah alone is our guardian
after the Messenger of Allah (s). !

Ibn ‘Abd Rabbih, in his book, narrates the dialogue between Ibn ‘Abbas
and Mu‘awiyah as follows:
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! Tarikh Ibn Khallikan, vol. 2, pp. 66—67, published by Dar al-Sadir; Rabi' al-Abrar, vol. 1, pp. 373—
374, published by Dar al-Kutub al-‘Ilmiyyah, Beirut.
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When the news of Hasan ibn Ali’s death reached Mu ‘awiyah, he
prostrated in gratitude. Then he summoned Ibn ‘Abbds, who was in Syria at the
time. Mu ‘awiyah, while expressing joy, offered condolences on the death of Imam

al-Hasan (a) and asked, “What was Abii Muhammad'’s age at the time of his
death?”

Ibn ‘Abbas replied, “His age is well-known among the Quraysh, it is
strange that someone like you does not know.” Mu ‘awiyah said, “I have heard
that he left behind young children.” Ibn ‘Abbds responded, “Every young one
grows older, and our young ones, too, will become mature and strong.”

Ibn ‘Abbas further remarked, “O Mu ‘awiyah, why do I see you
rejoicing? Remember, by Allah, your life will not be extended, nor will your grave
remain hidden. After the death of Hasan, the time left for both you and us is very
short.”!

Commentary

Dear readers! Similar narrations are also found in other Sunni books,
where Mu‘awiyah’s expression of joy upon Imam al-Hasan (a)’s death is
mentioned. It was precisely because of such actions by Mu‘awiyah that the
general impression was that Mu‘awiyah orchestrated the martyrdom of Imam al-
Hasan (a). al-Tabarant narrates:

Las  gral ¢ ) 2 (G daaa Wias 3 JB ¢ oo paall i) e (e Wiaa
O Cpadl g i O cpala G S8 (il 08 ol Waa S (ol O (o
O e bl 4 a4y glaa () (B Lila Lagis i i) i) e
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Abii Bakr ibn Hafs says that Sa ‘d ibn Abt Waqqas and Hasan ibn Ali

passed away during the reign of Mu ‘awiyah, and people believed that Mu ‘awiyah
had poisoned them.’

! al-‘Iqd al-Farid, vol. 5, p. 110, Dar al-Kutub al-’Tlmiyyah, Beirut Edition.
2 Ibid.
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Commentary

Dear readers! All the narrators of this narration are trustworthy, and it
reflects the prevalent public perception of that time, which was that people
considered Mu ‘awiyah to be the killer.

Ibn ‘Abd al-Barr says:
g Bana 4% yal dbans ¢ e Cpnd) pun sl (S gl g BaLB JB g
Lag Lgal) A slan (pupnnty Lga elld S 1Ak cullB g, (g 28 a0 i)
(lli b Lg! gy
Qatadah and Abii Bakr ibn Hafs said: Hasan ibn Ali was poisoned by his
wife, Ju ‘dah bint al-Ash ‘ath ibn Qays al-Kindi. And a group states that

Mu ‘awiyah instructed Ju ‘dah to poison him and gave her wealth for this
purpose.’

This is why ‘Allamah Abu al-Faraj al-IsfahanT states:

el (o3l Ot ) o2y 03 (N 3gay 0 31T G Al A glaa g
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When Mu ‘awiyah wanted to appoint Yazid as his successor, he poisoned
Hasan, and similarly, he poisoned Sa'd as well. Both of them passed away within
a short time of each other. Mu ‘awiyah chose Ja ‘dah bint al-Ash ‘ath ibn Qays, the
wife of Hasan, to administer the poison, and she was rewarded with wealth for
this act.?

Mulla ‘Abd al-Rahman Jami says: “I¢ is commonly known among the
people that he (Hasan) was poisoned by his wife Ju ‘dah at the behest of Amir
Mu ‘awiyah. ™

‘Allamah al-Qalgashand states:

! al-Isti‘ab, vol. 2, p. 440, Dar al-Kutub al-’Tlmiyyah, Beirut Edition.

2 Magqatil al-Talibiyyin, p. 29, Dar al-Kutub al-Islamiyyah, Beirut Edition.

3 Shawahid al-Nubuwwah, p. 303, mention of Imam al-Hasan (a), published by Maktabah al-
Nabawiyyah, Ganj Bakhsh Road, Lahore.

62



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

Ea ) culy Bama dlia g ) OB B 1 S S 43 ga daly Lad Ay glaa ) JUug
ply culadd Al o) Lgan g3 O Lae 5 Ay slaa (0 2 @) G (e cilad dlas
W
1t has been said that when Mu ‘awiyah received the news of Hasan's
demise, he performed a prostration of gratitude. It is also said that Ju ‘dah bint
al-Ash ‘ath poisoned Hasan, leading to his death. Yazid ibn Mu ‘awiyah had

promised Ju ‘dah that if she poisoned Hasan, he would marry her, but Yazid did
not fulfill his promise.’

Muhammad al-Bar writes:
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Hasan was killed by poisoning, and it is ? said that Ju ‘dah bint al-
Ash ‘ath ibn Qays administered the poison, which was specifically sent by

Mu ‘awiyah. Mu ‘awiyah deceived Ju ‘dah by promising that after Hasan s death,
he would give her forty thousand and arrange her marriage to Yazid.

‘Allamah Maqdist, while mentioning the demise of Imam al-Hasan (a),
narrates:
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A group says that Mu ‘awiyah told Ju ‘dah bint al-Ash ath that if she

poisoned Hasan, he would arrange her marriage to Yazid. When Ju ‘dah
administered the poison and killed him....

‘Allamah Ibn Dimashq al-Ba‘tin1 says:

! Ma’athir al-Inafah, vol. 1, pp. 106-107, A ‘lam al-Kutub Edition.

2 al-Jawharah fi Nasab al-Nabi wa Ashabihi al-‘Asharah, vol. 2, pp. 206207, published by Munshurat
Dar al-Rifa’1, Riyadh.

3 al-Bad” Wa al-Tarikh, vol. 6, p. 5, published by Maktabah al-Sagafiyyah.
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Hasan was killed by poisoning, and even relinquishing the caliphate did

not satisfy these people. These individuals (the Umayyads, led by Mu ‘awiyah)
Jfound the continued existence of Hasan to be unbearable, so they poisoned him."

‘Allamah Abi al-Hajjaj al-Ash‘arT al-Qurtubi writes:
A gl Lgad) A i) i) by dda 9 Adas La gaea (punl) il g
Hasan was killed by poisoning, which was administered by his wife, the
daughter of Ash ‘ath al-Kind, sent by Mu ‘awiyah.’

‘Allamah al-Khazraji writes in his book ‘Uyiin al-Anbiya’ fi Tabaqat al-
Atibba’:
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In Tarikh al-Tabari, it is mentioned that Hasan ibn Ali was killed by
poisoning during the reign of Mu ‘awiyah. Mu ‘awiyah sent the poison he had to
Ju ‘dah bint al-Ash ‘ath ibn Qays, saying, “If you kill Imam al-Hasan (a), I will
marry you to Yazid.” When Imam al-Hasan (a) passed away, Ju ‘dah sent a
message to Mu ‘awiyah, reminding him to fulfill his promise. In response,

Mu ‘awiyah said, “I am stingy when it comes to Yazid's life (meaning, I do not
want him to be killed by someone like you). "

‘Allamah Sibt Ibn al-Jawz1 al-Hanafi, while compiling various opinions,
wrote:

! Jawahir al-Matalib, vol. 2, pp. 207-208, published by Majma‘ Thya’ al-Saqafah al-Islamiyyah.
2 al-Ta 'rif bil-Ansab wal-Nutawiyyah bi-Dhawi al-Ahsab, p. 43, published by Dar al-Manar.

3 ‘Uyan al-Anba’ fl Tabaqat al-Atibba’, vol. 1, p. 174, mentioning Ibn Asal, published by Dar
Maktabat al-Hayat, Beirut.
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According to Suddri: Hasan was poisoned on the orders of Yazid ibn
Mu ‘awiyah.

According to Sha ‘bi: Mu ‘awiyah had Hasan poisoned.

Ibn Sa d, in his Tabagat wrote that Mu ‘awiyah poisoned Hasan several

times... and so on.!

‘Allamah al-NuwayrT, while explaining a verse of poetry, writes:
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Mu ‘awiyah had promised Ju ‘dah bint Qays al-Kindi, who was the wife
of Hasan, that if she killed Hasan, he would give her one hundred thousand
dirhams and arrange her marriage to Yazid. When she administered the poison
and Hasan was martyred, Mu ‘awiyah fulfilled the financial promise but said,
“My love for Yazid prevents me from marrying him to you.

Commentary

Dear readers, the numerous references provided are sufficient to
demonstrate who benefited from the martyrdom of Imam al-Hasan (a) and who
rejoiced over it. Some statements were presented merely to elaborate on the
primary evidence, whereas our main argument rests on the narration from Sunan
Ab1 Dawid.

However, some Sunni scholars have attempted to shift the blame onto
Yazid, suggesting that Yazid wanted to have Imam al-Hasan (a) martyred (as
mentioned by Abii al-Fida’ in his Tarikh, vol. 1, p. 184, under ‘The Submission of
Hasan to Mu‘awiyah’). al-Suyufi has written this in his Tarikh al-Khulafa’?,
Shams al-Haq ‘Azimabadi in his commentary ‘Awn al-Ma‘bud*, and Ibn Hajar al-

! Tadhkirat al-Khawas, pp. 211 and 212, published by Maktabah al-Naynawa.

2 Nihayat al-‘Arab fi Funiin al-Adab, vol. 5, p. 193, published by Dar al-Kutub al-‘Ilmiyyah, Beirut.
3 Tarikh al-Khulafa’ p. 123, published by Dar al-Kutub al-‘Ilmiyyah, Beirut.

4 “Awn al-Ma'bud, vol. 11, p. 301, ‘Kitab al-Libas’, published by Dar al-Kutub al- ‘Ilmiyyah, Beirut.

65



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

Makki in his book al-Sawa‘iq al-Muhrigah!. Other Sunni scholars have also
written the same.

Nonetheless, there is no conflict or contradiction between these two
accounts. It was a conspiracy between Mu‘awiyah and Yazid that resulted in the
martyrdom of Imam al-Hasan (a). May Allah take retribution from the
oppressors—Amin!

! al-Sawa 'iq al-Mubhrigah, p. 216, published by Dar al-Kutub al-‘Ilmiyyah, Beirut.
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The Funeral of Imam al-Hasan (a)
and the Umayyad Conspiracy

In this chapter, the conspiracy of Banti Umayyah will be exposed,
revealing the ill-treatment they meted out to the sacred and luminous figure of
Ahl al-Bayt (as), Imam al-Hasan (a). This is undoubtedly one of the darkest
chapters of history, for which no amount of lamentation can suffice.

The intensity of love for the enemies of Ahl al-Bayt (as) among the
opponents varies. Some extremists outright refuse to acknowledge that those
against whom Amir al-Mu’ minin (a) fought in the battles of Jamal and Siffin were
in the wrong—Ilet alone being on falsehood. They are unwilling even to admit
they made an error.

Others adopt a slightly better stance and at least concede that those who
opposed Amir al-Mu’'minin (a) were mistaken. However, they attach the label of
“ijtihad” to their actions, so as to grant these individuals a reward for their “error
in judgment.”

There are some who ascend further on the ladder of fairness and
acknowledge that the actions of the opponents of Amir al-Mu’minin (a) were
indeed grave errors. Yet they argue that these individuals later repented, and “one
who repents is as though they never committed the sin.” This argument is
particularly applied to ‘A’ishah bint Abi Bakr, stating that she deeply regretted
the Battle of Jamal and repented for her actions.

However, we hold that one of the primary conditions of sincere
repentance is the resolve not to repeat the sin. Yet, time and again, we see words
and actions from ‘A’ishah bint Abi Bakr that contradict this alleged repentance
(even if we hypothetically accept the premise of her repentance). Among these
actions is her behaviour towards Imam al-Hasan (a), which nullifies the claim of
her repentance.

Coming to the main point, we will first present some narrations from
non-Shia sources that indicate the actions of ‘A’ishah, showing how she
prevented the burial of Imam al-Hasan (a), the grandson of the Prophet (s), near
the Messenger of Allah (s). According to Shia tradition, she even actively took to
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the field for this purpose, famously riding a mule to stop the funeral, which led to
a severe dispute with the Ban@i Hashim. Details are as follows:

1. Shaykh al-Sadiiq (r) establishes an entire chapter under this title:

02 Al Jgu ga £ qilda i o Ao G Gead) da Al Ldal o ) Adal)
The reason why Hasan ibn Ali ibn Abt Talib (a) could not be
buried beside the Messenger of Allah (s).

Under this title, he narrates the following tradition:
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Abt “Abdillah al-Sadiq (a) said: Imam al-Husayn (a) intended
to bury Hasan ibn Ali (a) alongside the Messenger of Allah (s). A large
number of people gathered at that moment. Then someone said, “I heard
Hasan saying just before his demise, ‘Tell Husayn (a) not to cause
bloodshed for my sake.”” Had Hasan (a) not said this, Husayn (a) would
not have accepted leaving him unburied beside the Messenger of Allah
(s).

Abii ‘Abdillah al-Sadiq (a) also said: The first woman to ride
on a mule after the Messenger of Allah (s) was ‘A ’ishah. She came
riding on a mule and prevented Hasan ibn Ali (a) from being buried
beside the Messenger of Allah (s).!

! Tlal al-Shara’i‘, chapter 161, p. 172, published by al-Kisa Publishers, Karachi.
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2. Shaykh al-Kulayni (r) narrates:
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The narrator says: I heard Aba Ja ‘far al-Bagir (a) say: When
the time of Hasan ibn Ali (a) s death approached, he said to Husayn (a),
“O brother! I strongly advise you that when I pass away, prepare my
funeral and bring me to the grave of the Messenger of Allah (s) so that I
may renew my covenant with him. Then take me to the grave of my
mother, and finally bury me in al-Baqi". Be aware that I will face trouble
from ‘A’ishah, which Allah knows and the believers will understand.

They harbour enmity towards us, the Ahl al-Bayt (as), due to Allah and
His Messenger (s).”

When Hasan (a) passed away and his funeral was prepared,
they brought his body to the mosque of the Prophet, to the place where
the Prophet (s) used to offer funeral prayers. Husayn (a) led the funeral
prayer, and then they moved towards the grave of the Messenger of Allah
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(s). At that moment, a devil-like individual informed ‘A’ishah that they
intended to bury Hasan (a) near the Messenger of Allah (s).

‘A’ishah came out riding on a mule; she was the first woman in
Islam to do such a thing. She said, “Take your son away from my house;
he cannot be buried here, lest the sanctity of the Messenger of Allah (s)
be violated.” Husayn (a) replied, “You and your father have long
violated the sanctity of the Messenger of Allah (s). You brought into this
house people whose proximity was disliked by the Messenger of Allah
(s). O ‘A’ishah, Allah will certainly question you about this act of
yours.”!

3. Shaykh al-Kulayni (r) narrates:
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! al-Kafi, vol. 1, p. 300, Chapter: Indication and Designation of Husayn ibn Ali (a), H. 1, published by
Dar al-Kutub al-Islamiyyah, Iran.
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The narrator says: I heard Aba Ja ‘far al-Bagir (a) say: When
the time of Hasan ibn Ali (a) s passing drew near, he said to Husayn (a),
“O my brother! I entrust you with a will, so please remember it. When 1
pass away, prepare my funeral and take me towards the grave of the
Messenger of Allah (s) so that I may renew my covenant with him. Then,
take me to the grave of my revered mother and afterward bury me in
Jannat al-Baqi ‘. Be aware that ‘A’ishah will cause me the distress which
you know about, and which the people also know. She has enmity
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towards the Messenger of Allah (s) and towards us, the Ahl al-Bayt
(as).”

When the soul of Hasan (a) departed and his funeral was
prepared, the Banii Hashim took him to the spot in the Prophet s mosque
where the Messenger of Allah (s) used to offer funeral prayers. Then they
moved towards the grave of the Messenger of Allah (s). Someone
informed ‘A’ishah that the Banii Hashim intended to bury Hasan ibn Ali
(a) beside the Messenger of Allah (s). Upon hearing this, she came out
riding a saddled mule; she was the first woman in Islam to ride a mule in
this manner. She said to the Banii Hashim, “Take your son away from my

house, he will not be buried here lest the sanctity of the Messenger of
Allah (s) be violated.”

Husayn (a) replied, “You and your father have long violated the
sanctity of the Messenger of Allah (s). You brought into this house those
whose proximity the Messenger of Allah (s) disliked. Allah will question
you about this act. My brother's will was to be buried near the
Messenger of Allah (s) and to renew his covenant with him. You know
well that my brother had the greatest knowledge of Allah and His
Messenger (s) and the deepest understanding of the Quran. How can
there be any barrier between him and the Messenger of Allah (s)? Allah
says: ‘O you who believe, do not enter the houses of the Prophet except
with permission.’ Yet you allowed people to enter his house without his
permission (referring to the burial of Abii Bakr and ‘Umar). Allah also
says, ‘Do not raise your voices above the voice of the Prophet.’ Yet you
buried your father and his companion near the Prophet (s) without
observing the respect that the Prophet had commanded. Allah has
forbidden for the deceased believers anything that He has forbidden for
the living believers.”

“By Allah, O ‘A’ishah, if you resent the burial of my brother
near his grandfather, the Messenger of Allah (s), then were it not for an
agreement between Allah and us, you would have seen that he would be
buried there despite your objection.”

Then Muhammad ibn al-Hanafiyyah said, “One day you rode a
mule, and another day you rode a camel. Now you neither controlled
yourself nor remained in your place due to your enmity towards the
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Banii Hashim.” ‘A ’ishah responded, “O Ibn al-Hanafiyyah, he (Imam
al-Husayn) has ties with several Fatimahs. But who are you to speak?”
Husayn (a) replied, “Why do you dismiss Muhammad from the
Fatimahs? By Allah, he too is descended from three Fatimahs: Fatimah
bint ‘Imran ibn ‘A’idh ibn ‘Amr ibn Makhziim (the wife of ‘Abd al-
Muttalib); Fatimah bint Asad ibn Hashim (the mother of Ali (a)); and
Fatimah bint Za’idah ibn al-Asamm ibn Rawahah ibn Hajar ibn ‘Abd
Ma is ibn ‘Amir.”

‘A’ishah then said, ““Take your son away and bury him
elsewhere because you are hostile.” [Imam al-Bagqir (a) said] that
Husayn (a) then took the body of Hasan (a) to Jannat al-Baqt * and
buried him there.!

4. Shaykh al-TasT (r) narrates:
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! al-Kafi, vol. 1, p. 300, ‘Chapter: Indication and Designation of Husayn ibn Ali (a)’, Hadith no. 1,
published by Dar al-Kutub al-Islamiyyah, Iran.
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Ibn ‘Abbas narrates that during the illness in which Imam al-
Hasan (a) passed away, Imam al-Husayn (a) came to visit his brother
and asked, “O brother, how are you feeling? ” Hasan (a) replied, “I find
myself'in the first of the days of the Hereafier and the last of the days of
this world. Know that I am not departing before my appointed time, and
undoubtedly, I will return to my father and grandfather. However,

parting from you, my other brothers, and my loved ones is difficult for
me. Despite this, I am connecting to the boundless ocean of God's mercy
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and returning to Him, cherishing the love that I will receive from the
Messenger of Allah (s), Amir al-Mu 'minin (a), Fatimah, Hamzah, and
Ja far (as). For every departed soul, every bereaved individual, and
every wounded heart, the true solace is none other than Allah.”

O my brother! I have seen pieces of my liver in a bowl multiple
times, and I know who has caused me this suffering. I also know from
where this poison came. So, O my brother, what will you do with him?
Husayn (a) replied, “By Allah, I will kill him...” (The narration
continues, with Imam al-Hasan (a) beginning his will, testifying to the
two declarations of faith, and affirming the oneness of Allah. Then he
says):

“O Husayn! I advise you regarding my wives, children, and
household members: overlook their mistakes and value their goodness.
Be their protector and act as a father to them. Bury me near my
grandfather, the Messenger of Allah (s), for I am more deserving of
closeness to the Messenger of Allah (s) and more deserving of the house
in which people have been allowed residence who were not granted
permission by the Messenger of Allah (s).

Allah says in the book He revealed to the Messenger of Allah
(s): ‘O you who believe! Do not enter the houses of the Prophet without
permission.’ By Allah, those individuals had no permission to enter his
house during his lifetime or after his demise. We are the ones who have
permission to manage that chamber because we inherited it.

And if that woman (‘A ishah) prevents you, I beseech you by the
closeness Allah has granted you and the kinship you have with the
Messenger of Allah (s): do not spill even a drop of blood until we meet
the Messenger of Allah (s) and present our case to him. We will tell him

]

how the people treated us after him.’
After this, Hasan (a) passed away.

1bn ‘Abbas narrates: Then Husayn (a) summoned me,
‘Abdullah ibn Ja far, and Ali ibn ‘Abdillah ibn ‘Abbas, and said,
“Prepare my cousin (Hasan) for burial.” Thus, we assisted in washing,
perfuming, and shrouding him. We then proceeded and offered the
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funeral prayer in the Prophet’s Mosque. Husayn (a) ordered that the
chamber of the Messenger of Allah (s) be opened.

At that moment, Marwan ibn al-Hakam, the family of Abii
Sufyan, and the descendants of Uthman ibn Affan intervened, saying:
“Amir al-Mu minin ‘Uthman ibn ‘Affan was buried in such a disgraceful
place in al-Baqi ", and now Hasan should be buried beside the
Messenger of Allah (s)? By Allah, this will never happen unless swords
are broken, and arrows and spears clash in battle!”

Husayn (a) replied, “By the One who sanctified Makkah, Hasan
the son of Ali and Fatimah, is more deserving of being buried beside the
Messenger of Allah (s) and in this chamber than those who were buried
there without permission. By Allah, Hasan is more worthy of being
buried here than the embodiment of error who exiled Abii Dharr,
wronged ‘Ammar and Ibn Mas ‘iid, showed nepotism, and gave refuge to
the one whom the Messenger of Allah (s) expelled (referring to Hakam
ibn al- ‘As, whom the Prophet exiled from Madinah). But governance
came into your hands, and the enemies and their descendants pledged
allegiance to you.

So, we will proceed with this funeral and bury him beside his
mother, Fatimah (a) (possibly referring to Fatimah bint Asad).” This is
what happened; they buried him there.

Ibn ‘Abbas narrates: I was among the first to turn back when I
suddenly heard shouting and sensed fear that Husayn (a) might confront
the approaching individual. I saw a person skilled in spreading discord
and turned back. Then I saw ‘A’ishah, riding a saddled mule
accompanied by forty riders, urging them to advance and fight. When
‘A’ishah saw me, she said, “Come here, O Ibn ‘Abbas! How many times
have you people caused me pain and distress in this world? You want to
bring someone into my chamber whom I do not like.’

>

In response, Ibn ‘Abbas said, “Oh, what disgrace! Sometimes
you ride a mule, and sometimes a camel (veferring to the Battle of
Jamal), and now you wish to extinguish the Divine Light. You wish to
fight against those beloved to Allah and obstruct the burial of the
beloved of the Messenger of Allah (s) alongside him. Go back! Allah

suffices.”
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Thus, Hasan (a) was buried beside his mother, and this only
increased his closeness to Allah, while it added to your distance from
Allah and His Messenger (s). Oh, what disgrace! Go back.”

After this exchange, ‘A’ishah angrily raised her voice, saying,
“O Ibn ‘Abbas! You people still haven t forgotten the Battle of Jamal.
You are filled with hatred.”

Ibn ‘Abbas replied, “When those in the heavens have not
forgotten, how can those on earth forget?” Thus, she turned back.’!

5. ‘Allamah Ibn Shahr Ashiib (r) narrates:
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Ibn ‘Abbads narrates: ‘A’ishah came with forty riders on a
saddled mule, saying, “What do you people want from me? Do you wish
to bury someone in my house whom I do not like?”” When Ibn ‘Abbas
heard this, he said, “Sometimes you ride a camel, sometimes a mule, and
if you live longer; you may ride an elephant as well.

6. ‘Allamah al-Majlis (r) quotes from Sayyid Murtaza’s ‘Uyiin al-Mu jizat
how the conversation between Imam al-Hasan and Imam al-Husayn (as)

unfolded. The narration then mentions the will of Imam al-Hasan (a), in

which he instructs to avoid bloodshed. Observe the narration:
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! al-Amali by al-TasT, pp. 158 to 161.
2 al-Managib by Ibn Shahr Ashib, vol. 4, p. 45.
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When the funeral of Hasan (a) was prepared, and the moment
came to bury him beside the Messenger of Allah (s), Marwan ibn al-
Hakam—whom the Messenger of Allah (s) had exiled from Madinah—
mounted a mule and went to ‘A’ishah. He said, “O Mother of the
Believers, Husayn wants to bury his brother Hasan beside the
Messenger of Allah (s). By Allah, if this happens, the honour that your
father and his companion ‘Umar enjoy will be diminished forever.”

‘A’ishah asked, “O Marwan, what should I do?” Marwan said,
“You must go and stop them from burying Hasan there.” ‘A’ishah
replied, “How should I go?” Marwan said, “Ride on my mule.” Marwan
dismounted, and ‘A ’ishah mounted the mule.

Meanwhile, others, including the Banii Umayyah, were also
trying to prevent Husayn (a) from burying his brother. When ‘A 'ishah
reached the vicinity of the grave of the Messenger of Allah (s), where the
funeral of Hasan (a) had also arrived, she dismounted the mule and
said, “By Allah, Hasan will never be buried here, or else I will let my

2

hair loose.

The Banu Hashim wanted to confront her, but Husayn (a) said,
“Do not disregard the will of my brother. Take his body to al-Baqt
because Hasan made me swear that if he were prevented from being
buried beside the Messenger of Allah (s), he should be buried alongside
our mother in al-Baqi".”

79



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

The Banii Hashim buried Hasan (a) in al-Baqi * beside his
mother. Then Ibn ‘Abbas stood and said, “O Humayra'! This is not the
first time. Sometimes you ride a camel, and sometimes you ride a mule.
Was the Battle of Jamal not enough that now you want this incident with
the mule to be remembered as well? You have violated the sanctity of the
Messenger of Allah (s) and sought to extinguish the Divine Light. But
Allah will complete His Light, even if the polytheists dislike it. We belong
to Allah, and to Him, we shall return.”

‘A’ishah replied, “Get away from me, and woe to you and your
tribe. ™!

Results from the Narrations

Dear readers, you have observed all these narrations, and the following

conclusions can be drawn from them:

1.

Imam al-Hasan (a) instructed in his will to be buried beside his
grandfather, the Messenger of Allah (s).

Imam al-Hasan (a) stated that if the situation seemed to lead to bloodshed,
he should be taken to al-Baqi* for burial.

Imam al-Husayn (a) took his brother’s body to the grave of their
grandfather, where the Banti Umayyah and their supporters resisted.

In this Umayyad conspiracy, ‘A’ishah bint Abi Bakr was a collaborator,
preventing Imam al-Hasan (a) from being buried there.

According to Shia narrations, ‘A’ishah herself rode a mule to intervene,
during which Ibn ‘Abbas and Muhammad ibn al-Hanafiyyah engaged in
dialogue with her and presented their arguments.

Narrations From Sunni Books

Dear readers, now we turn our attention to Sunni narrations and will

establish many points using Sunni sources.

al-Baladhuri narrates in his book:

! Bihar al-Anwar, vol. 44, p. 141.
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‘Urwah ibn Zubayr says:

When the time of Hasan (a)'s martyrdom approached, he
instructed, “Bury me beside the grave of the Messenger of Allah (s) if
you are not afraid that it will lead to conflict. However, if you fear
discord, then bury me beside my mother.”

When he passed away, people intended to bury him beside the
Messenger of Allah (s), but Marwan ibn al-Hakam obstructed the
funeral and said, “Hasan cannot be buried beside the Prophet (s).

‘Uthman was buried in Hash Kawkab (the Jewish cemetery), and Hasan
will be buried here?!”
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As a result, the Banii Hashim and the Banii Umayyah gathered,
arguing with one another and even taking up arms. Abii Hurayrah said
to Marwan, “O Marwan! Are you stopping Hasan from being buried
here? I heard the Messenger of Allah (s) say about him and his brother
Husayn: ‘These two are the leaders of the youth of Paradise.’”

Marwan replied, “Leave it! The hadith of the Messenger of
Allah (a) would have been lost if it were only preserved by you and Abii
Sa Td al-Khudrt. You embraced Islam during the time of Khaybar!”

Abii Hurayrah responded, “You are correct that I embraced
Islam during the time of Khaybar, but I remained with the Messenger of
Allah (s). I stayed with him constantly, asking him questions, and
following him closely until I gained knowledge. I knew whom he loved
and whom he disliked, who was close to him and who was distant, who
obeyed him and who disobeyed him, and whom he prayed for and upon
whom he invoked curses. I know it all.”

When ‘A’ishah saw the weapons and the men in this state, she
feared that the matter might escalate and lead to bloodshed. She said,
“This is my house, and I will not allow anyone to be buried here.”

So, Muhammad ibn Ali (Ibn al-Hanafiyyah) said to his brother
Husayn (a), “O brother! If he (Hasan) had instructed that he must be
buried there, we would have buried him, or we would have died trying to
do so. But he made an exception, stating: ‘Unless you fear discord.’
What greater discord can there be than what you are witnessing now?”

Thus, they buried Hasan (a) in al-Bagi ‘ beside his mother."
Commentary

Dear readers, the chain of this narration is absolutely strong and
authentic.

1. Hafs ibn ‘Umar al-Duri: He was an eminent scholar of Qira’at
(Quranic recitation). al-Dhahabi says about him that he was a
great scholar and an imam of reciters.>

! Ansab al-Ashraf, vol. 3, pp. 60-62, H. 71.
2 Siyar A‘lam al-Nubala’, vol. 11, p. 541.
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2. ‘Abbad ibn ‘Abbad: He was also a highly reliable figure. al-
Dhahabi states that he was a hadith memorizer (hdfiz) and
trustworthy (thigah).!

3. Hisham ibn ‘Urwah: His reliability has already been mentioned
in previous pages.

4. ‘Urwah ibn Zubayr: His reliability has also been documented
in earlier pages.

2. Ibn Hibban narrates:
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Then Husayn ordered that a grave be dug for Hasan in the
house of Ali and Fatimah. When the Banii Umayyah learned of this, they

arrived armed and said, “We will not allow graves to be turned into
mosques.”

Husayn instructed the Banii Hashim to also arm themselves in
resistance. However, he then recalled his brother s will, which advised
them not to raise their voices or escalate the matter. Therefore, a grave
was prepared in al-Baqt ‘, and Hasan was buried there.?

3. Abu al-Fida’ narrates:
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! Siyar A‘lam al-Nubala’, vol. 8, p. 295.
2 al-Thiqgat by Ibn Hibban, vol. 3, p. 68.
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Hasan had instructed in his will to be buried beside his
grandfather, the Messenger of Allah (s). When he passed away, the Banii
Hashim attempted to fulfill his will. At that time, Marwan ibn al-Hakam
was the governor of Madinah on behalf of Mu ‘awiyah. He resisted this
burial, and it was likely that armed clashes would erupt between the
Banu Umayyah and the Banii Hashim. At this point, ‘A’ishah said, “This
chamber belongs to me, and I do not permit anyone to be buried here.”

As a result, Hasan was buried in al-Baqt . When Mu ‘awiyah
received the news of Hasan's death, he prostrated in gratitude.’

4. TIbn ‘Abd al-Barr al-Qurtubi narrates:
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When Hasan passed away, his heirs intended to bury him in the
chamber of the Messenger of Allah (s). ‘A ishah refused and came riding

on a mule. People gathered, and Ibn ‘Abbas said, “Perhaps you wish

that, just as the Battle of Jamal (the Camel) is famous, the ‘Battle of the
Mule’ also becomes renowned.”

‘A’ishah responded, “May Allah have mercy on you, this
incident should be called the ‘Day of Forgetfulness.’”

Ibn ‘Abbas replied, “There is no day I remember more vividly
than this one.””

5. Ibn ‘Asakir narrates:
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! al-Mukhtasar fi Akhbar al-Bashar, vol. 1, p. 183, old edition.
2 Bahjat al-Majalis, vol. 1, p. 100, published by Dar al-Kutub al-‘Ilmiyyah, Beirut.
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‘Abbad ibn ‘Abdillah ibn Zubayr narrates: I heard ‘A ’ishah say
(on the day when there was a dispute over the funeral of Hasan), “It is
not possible to bury him (Hasan) beside the Messenger of Allah (s). He
should be buried in Baqt ‘ al-Gharqad. No fourth person will be with the
Messenger of Allah (s)” (referring to Abii Bakr, ‘Umar, and the
Messenger of Allah as the three buried there).

By Allah, this is my house which the Messenger of Allah (s)

granted to me during his lifetime, and even ‘Umar, who was the caliph,
was buried here with my permission.

6. Ibn Sa‘d narrates:
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Abt Hazim narrates:

When the time of Hasan's martyrdom approached, he instructed
Husayn: “My brother, bury me beside my grandfather, the Messenger of
Allah (s), unless you fear bloodshed. If that is the case, do not spill any
blood and bury me in the general Muslim cemetery.”

When Hasan passed away, Husayn and his followers took up
arms. At this, Abii Hurayrah said to Husayn: “I implore you by Allah,
and I remind you of the will of your brother! People will not let you
proceed without bloodshed.” Abii Hurayrah continued to insist until
Husayn relented and turned back.

! Tarikh Damishgq, vol. 13, p. 293, published by Dar al-Fikr.

85



The Martyrdom of the Prophet (s) and the Grandson of the Prophet (a)

The people then buried Hasan in al-Baqt * al-Gharqad. Abii
Hurayrah said: “Now tell me, if the son of Musa (a) were brought to be
buried with his father and was denied burial, would that not be an act of
oppression?” The people responded, “Yes, it would be.”

Abii Hurayrah then said: “This is the son of Allah’s Prophet
who was brought here to be buried with his grandfather, and he was
denied this. !

Results from the Narrations

Dear readers, from the Sunni narrations and statements, we can observe

the following conclusions:

1.
2.

Imam al-Hasan (a) had willed to be buried beside his grandfather.

In the event of any turmoil or discord, Imam al-Hasan (a) instructed that
he should be buried in al-Baqt".

Several individuals, including Marwan and the Bani Umayyah,
sought—even with armed force—to prevent Imam al-Hasan (a) from
being buried beside the Messenger of Allah (s).

Abil Hurayrah says that matters escalated to the point where the Bani
Hashim also took up arms. Abt Hurayrah then explained with an
excellent example that a son has the right to be buried beside his father,
but alas, what an injustice that this right was denied to the elder
grandson (a).

‘A’ishah also rode on a mule and obstructed the burial of Hasan (a), and
Ibn ‘Abbas admonished her for this.

‘A’ishah stated that the chamber where the Messenger of Allah (s) is
buried is her room, and she has authority over who can be buried there.
Therefore, she would not allow Imam al-Hasan (a) to be buried there.

We can write an extensive article on the sixth point and label it as

falsehood. For now, we assert that these chambers belonged to the Messenger of
Allah (s). If they had belonged to the wives, they would have been inherited by

! al-Tabagat al-Kubra, The Fifth Level of the Companions, vol. 1, p. 340, Entry No. 299, published by
Maktabat al-Siddiq.
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their heirs generation after generation. However, research shows that after the
passing of each of the wives, their chambers were not distributed among their
heirs.

When ‘A’ishah herself passed away during the reign of Mu awiyah,
neither her heirs nor Mu‘awiyah initiated any process of inheritance. Instead, the
chambers were annexed to the mosque.

Furthermore, the Messenger of Allah (s) referred to the chamber where
he is buried as his own house (bayti). In Sahih_al-Bukhari', the Messenger of
Allah (s) states:

Adad) galy) e Ay ey (i o L
The space between my house and my pulpit is one of the gardens of
Paradise.

Thus, we conclude that the sixth point was nothing more than a
falsehood.

Summary of the Chapter

Dear readers, in this chapter, we have discussed how the Banti Umayyah
mistreated the elder grandson of the Messenger of Allah (s), Imam al-Hasan (a).
They not only caused him hardships during his lifetime but also left no stone
unturned after his demise. They prevented him from being buried beside the
Messenger of Allah (s), even though Imam al-Hasan (a) was more knowledgeable
of his grandfather’s Shari‘ah.

If Imam al-Hasan (a) deemed it permissible for himself to be buried
there, then I believe our Sunni brothers should also accept it. According to the
Shia perspective, Imam al-Hasan (a) was among the heirs of the Messenger of
Allah (s), making his action entirely rightful.

Yet, this is the height of injustice: the funeral of the Messenger of Allah
(s) was neglected, and war was brought to the doorstep of the funeral of his elder
grandson (a). His sanctity was trampled upon. Is this how the Ummah chose to
repay the Prophet (s) for his message?
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Conclusion

Dear readers, our booklet has reached its conclusion, and as these final
words are penned, a profound sense of injustice regarding these noble
personalities (as) passes through the mind. How this Ummah treated them with
such cruelty, yet, despite everything, this family continued to fulfill their mission
of guidance and enlightenment. “Wa Mazlimah — Oh, how oppressed they
were”.

Nonetheless, this is the very household about whom the Messenger of
Allah (s) is seen saying:

.?SA.‘LHC)A.‘?.‘“J?SQJAQASQJAU\
My war is with those who wage war against you (Ahl al-Bayt), and my
peace is with those who make peace with you.'

And at times, he is seen saying about Imam al-Hasan and Imam al-
Husayn (as):
(i) 188 Legiaaiy) (pa g ¢ ia 188 Legaal (e
Whoever loves these two, it is as if they have loved me, and whoever
harbours enmity towards them, it is as if they have harboured enmity towards

me.’

But what immense tribulations these noble personalities endured from
the enemies within the Ummah. Reflect: merely on the topic of martyrdom, an
entire booklet has been written. If we were to explore other aspects of their lives
and the oppression they faced, it would require volumes to do justice.

Nonetheless, we urge those who value justice to reflect upon these truths
and attach themselves to the ark that the Messenger of Allah (s) declared as the
guarantor of salvation—the ark of Muhammad and the family of Muhammad (as).

O Allah, let our end also be in faith. Amin.

! Sahih Ibn Hibban, vol. 15, pp. 433-434.
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In The Martyrdom of the Holy Prophet and the Grandson of the
Holy Prophet, the author presents a rigorous historical and
theological examination of the demises of Prophet Muhammad (s)
and Imam al-Hasan (a). Utilizing a comparative analysis of
classical Sunni and Shia traditions, the treatise challenges the
conventional narratives of their natural passings, synthesizing
hadith and historical texts to argue that both foundational figures
were subjected to political —assassination via - poisoning.
Furthermore, the work meticulously reconstructs the highly
contentious sociopolitical climates surrounding their funerals,
scrutinizing the absence of key early companions from  the
Prophet’s burial due to the leadership disputes at Saqifah, alongside
the subsequent Umayyad-backed resistance that violently thwarted
Imam al-Hasan (a)’s final testament to be interred next to his
grandfather. By unearthing these deeply factional early Islamic
conflicts, the author illuminates the systemic marginalization of the
Ahl al-Bayt (as), offering readers a profound historiographical
exploration of early succession politics and religious authority.
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