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Supplication In
Occultation (Ghaybah)
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Then, O Allah, make me patient so that I don 't desire hastening of
the affairthat you have delayed, and Idon t desire delay for what you have
preponed,
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Idon treveal what you have hidden, and Idon t go and dig out what
you have concealed,
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And I don t dispute with you about Your plans,
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And I don t say what, why and how about why your proof has not

reappeared even though the earth is filled with injustice and in that matter,
1 entrust my affair to you.
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Diacritics Guidelines

Symbol | Arabic Sound Example
Letter
bJ i s
s\ A (normal a) Mu min
¢ £ A (heavy; middle of throat) Um
A/a L aa Jawad
1/1 - ee Amir
U/a 5 00 Miisa
H/h =/ C | H (heavy; middle of'throat) Hasan
S/s o S (heavier; emphasized) Sadiq
T/t b T (stronger; emphasized) Talib
Dh / dh 3 Light dh Dhikr
D/d ol Dh (heavier; emphasized) Rida
Z/z h Dh (between th and z) Kazim
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Terms

Term Arabic Transliteration Translation
(s) Sallallahu ‘Alayhi Wa Alih Blessings of Allah be upon him
and his family
(a) ‘Alayhi (or ‘Alayha) al-Salam Peace be upon him (or her)
(as) ‘Alayhim al-Salam Peace be upon them
(atf) ‘Ajjal Allah Ta ‘ala Farajah May Allah (the Exalted) hasten

his reappearance
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Formatting Conventions

Book names (in the main text) are underlined.
e Eg.al-Kafi, Bihar al-Anwar, al-Ghaybabh, etc.
e  [talicized in footnotes.

Hadith Text Arabic is blue and bolded.
o Eg Al Bl )

Hadith text translation is blue and italicized.
o Eg. “Indeed, the truth is with Ali and his Shia”

Quranic Text is red ancﬂbolded.
o Eg i 3h 8

Quran Translation is red and italicized.
e Eg. “Say, He Allah is One.” (112:1)

Words of scholars is green and italicized.

Some Arabic word transliterations are italicized.
e Eg. Wilayah, Niyabah, zuhiir, etc.
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Foreword by the Translator

In the name of Allah, the Most Merciful, the Most Compassionate.
All praise is due to Allah, the Lord of the worlds, and may peace and
blessings be upon His final Messenger, Muhammad (s), and his purified
progeny, the Ahl al-Bayt (as), especially the Awaited Imam, al-Mahdi (a),
who embodies the hope of humanity and stands as the ultimate savior
destined to establish justice and equity across the earth.

The discourse surrounding the Mahdawi doctrine (al- ‘agidah al-
mahdawiyyah), encompassing its implications and effects at both
individual and societal levels, unfolds as a multifaceted exploration that
engages numerous epistemological, theological, psychological, and
spiritual dimensions pertinent to all of humanity. This doctrine
encapsulates the quintessence ofhuman aspirations, serving as the ultimate
beacon ofhope for mankind on this terrestrial plane. Far from being a mere
historical narration detached from the lived realities of the present and the
anticipations of the future, nor an intellectual indulgence divorced from
the conscience and yearnings of the Ummah, it constitutes a vibrant and
living reality that directly addresses the challenges and tribulations
confronting our contemporary era.

In an age characterized by unprecedented trials, pervasive
confusion, and the alarming rise of false claimants, the urgency for clarity
and guidance has reached a critical juncture. This book, Imam al-Mahdi's
Return: Recognizing the Signs and Avoiding Deception, emerges as an
indispensable resource for believers striving to navigate the intricate
complexities of the occultation (ghaybah). It furnishes a comprehensive
framework designed to distinguish truth from falsehood, offering profound
insights into the definitive signs heralding the Imam (a)’s return and the
manifold trials that precede this momentous event. Authored by Ayatullah
Shaykh Muhammad al-Sanad, the work meticulously examines the
narrations of the Ahl al-Bayt (as) concerning the signs ofreappearance, the
roles of pivotal figures such as al-Yamani, al-Khurasani, and al-Hasani,
and the perils posed by deceptive movements and false claimants like al -
Sufyani and al-Dajjal. Grounded in an authentic research methodology,
this study relies upon the scientific foundations of the jurisprudence of



Imam al-Mahdi's Return: Understanding Signs of the Reappearance

hadtth and its comprehension (figh al-hadith wa dirayatuh), ensuring its
reliability and enduring relevance.

The critical significance of this book in today’s context lies in its
resolute emphasis on discernment and vigilance. In a world where
misinformation proliferates with alarming rapidity and false leaders
exploit the revered name of the Ahl al-Bayt (as) to advance their own
agendas, the capacity to recognize deception assumes paramount
importance. The author underscores the necessity of adhering to the
definitive signs of reappearance—most notably the heavenly cry (al-
sayhah) and the rise of al-Sufyani—while issuing stern warnings against
the pitfalls of premature allegiances and speculative timelines. This
discourse transcends theoretical abstraction; it serves as a practical guide,
equipping believers with the wisdom and insight needed to traverse the
trials of the occultation with clarity and resolve.

Moreover, the book confronts a pressing issue resonant with our
time: the emergence of movements and individuals who profess to
represent the cause of Imam al-Mahdi (atf) but, in truth, stand far removed
from his divine mission. Whether through distorted interpretations of
wildyah or the promotion of diluted versions of Shi‘i identity, these false
claimants lead many astray under the seductive guise of progress and
inclusivity. The author’s meticulous analysis of these phenomena offers a
timely reminder of the imperative to remain steadfast in the authentic
teachings of the Ahl al-Bayt (as), resisting the allure of deceptive slogans
that threaten to undermine true fidelity.

As translators of this work, we have been profoundly moved by its
striking relevance to the struggles of our contemporary milieu. Beyond
providing a thorough understanding ofthe signs of reappearance, the book
offers a roadmap for believers to maintain steadfast loyalty to Imam al-
Mahdi (atf) amidst the chaos of our era. In rendering this translation, we
have undertaken specific adaptations to enhance its accessibility and utility
for English-speaking readers. Notably, we have recast the text into a
rigorous academic format, amplifying its scholarly tone and elaborating
key concepts with precision to align with intellectual standards, while
preserving the integrity of Ayatullah Shaykh Muhammad al-Sanad’s
original intent.
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Additionally, we have enriched the work by incorporating footnotes
to elucidate key concepts and to provide context for historical movements
mentioned throughout the text, including the roles of figures like al-
Sufyani and al-Hasani. Furthermore, we have included an addendum
exploring the Zaydiyyah (Zaydis) and Hasaniyyiin (Hasanids), offering a
detailed examination of their historical and doctrinal significance in
relation to the Mahdawi narrative.

We pray that this translation serves as a valuable resource for
English-speaking readers, enabling them to navigate the challenges of the
occultation with clarity and conviction. May it inspire us to remain vigilant
against deception, steadfast in our loyalty to the Ahl al-Bayt (as), and
hopeful for the imminent reappearance of Imam al-Mahdi (atf), who will
fill the earth with justice and equity asit is now filled with oppression and
tyranny. All praise belongs to Allah, the Lord of the worlds. O Allah, this
is from You and from Your Messenger and Your last Deputy, Imam al-
Mahdi (atf).

The Awaiters Research Group
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Chapter 1: Cessation of the
Position of Special
Deputyship (al-Niyabah al-
Khassah)

The question of the status of figures tied to the emergence (zuhiir)
of Imam al-Mahdi (atf) has recently garnered significant attention within
Shi‘i theological discourse. These individuals, often referred to as the
“stars of the year of zuhur,” include figures such as al-Yamani, al-
Khurasani (al-Hasan1), Shu‘ayb al-Salih, and al-Nafs al-Zakiyyah, whose
names appear in narrations detailing the apocalyptic events preceding the
Imam (atf)’s return. Amidst this backdrop, occasional impostors have
emerged, claiming these titles for themselves, prompting critical inquiries:
Do these figures possess an official mandate from the Awaited Imam? Are
they designated as his special deputies (nawwab khassiin)! orambassadors
(sufara’), endowed with legally binding authority to represent him?

This issue is particularly pressing given the categorical rejection by
the narrations of Ahl al-Bayt (as) of any special deputies or ambassadors
during the major occultation (al-ghaybah al-kubra), a position reinforced
by the consensus (ijma ‘) of Imamt scholars. This chapter seeks to address
these questions by exploring the narrations concerning these figures and
situating them within the broader framework of Shi‘i eschatology. To lay
the groundwork, we first examine the evidence supporting the cessation of
special deputation during the major occultation, a cessation that persists

" The nawwab khassin (special deputies) refer to the fourrepresentatives appointed by Imam
al-Mahdi (atf) during the Minor Occultation (al-Ghaybah al-Sughra, 260-329 AH). They
served as intermediaries between the Imam and his followers, conveying his directives and
resolving religious and social matters. These deputies were: 1) ‘Uthman ibn Sa 1d al-' Amri,
2) Muhammad ibn ‘Uthman al-‘Amri, 3) Husayn ibn Rawh al-Nawbakhti, and 4) Ali
ibn Muhammad al-Samuri. After the demise of the fourth deputy in 329 AH, the Major
Occultation (a/-Ghaybah al-Kubra) began, marking the end of direct appointment of deputies
by the Imam.
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until the occurrence of the heavenly call (a/-sayhah) and the rise of al-
Sufyani.

Historical Context and Scholarly Consensus
on the Cessation of Special Deputation

The concept of occultation (al-ghaybah) has been a central theme
in Imami scholarship, with discussions spanning from the era of the early
A’immah (as) to the present day. Scholars contemporaneous with the
minor occultation (al-ghaybah al-sughra), such as al-Kulayni, Ali ibn
Babawayh, Sa‘d ibn ‘Abdillah al-Ash‘ari, and al-Nawbakhti, who
interacted with the Four Deputies, meticulously documented the transition
to the major occultation. This scholarly tradition continued with figures
like al-Sadiiq, Ibn Qulawayh, al-Nu‘mani, and Muhammad ibn al-Hasan
al-Khazzaz in the initial phase of the major occultation, followed by later
luminaries such as al-Mufid, al-Murtada, al-Ttsi, and al-Karajiki. Across
generations, these thinkers have drawn upon a rich corpus of narrations
from the Holy Prophet (s) and the Infallible A’'immah (as) to affirm the
cessation of special deputation. Below, we present key pieces of evidence
that underpin this consensus.

Al-Nu‘mani narrated from Dawiid ibn AbT al-Qasim, who said: We
were with Abii Ja far Muhammad ibn Ali al-Rida (a) when the mention of
al-Sufyant arose, and what the narrations say about how his affair is
among the inescapable certainties (al-hatm). He said: “al-Sufyani is
among the inescapable certainties.” Someone asked: “Is it possible for
divinewillto alter (vabdu’) what is certain? ” He replied: “Yes.” We said:
“We fear then that divine re-determination (al-bada’) may occur in the
case of al-Qa’im.” He (a) said: “The Qa’im is bound by the appointed
term (al-mi ‘ad). ”— meaning there can be no bada’ inthe Qa’im’s ultimate
emergence itself, unlike the timing of preliminary signs.!

First Evidence: The Tawgi of Imam al-Mahdi (atf)

One of the most authoritative proofs is the tawgqi(signed decree)
issued by Imam al-Mahdi (atf) through his fourth deputy, Ali ibn
Muhammad al-Samari, six days before the latter’s death. This decree,
preserved in multiple authoritative sources, states:

! al-Majlisi, Bihar al-Anwar, V.52 P.250; al-Nu ‘mani, a/-Ghaybah, P.302.

9



Imam al-Mahdi's Return: Understanding Signs of the Reappearance

5y L G LG ald ol pA) Al A alis G i) s & e

".&lﬁjmdameﬁh\ul\uay\’\gdﬁ‘&Aalﬁeh\f\.uﬁ.uu.\.a
Job B3 dlld 502 556 40 o) 33 ) eeda B Aty 4al) cad

@ o

usuwu,\a.gm@ha..‘ag?mua)]\f-JAA\Jqu\aMJM\}\

o

GAE 5ed dariall AL Cjﬁa:émw\ ‘,:.a\ Crad ¥ B3R LEA)
s b 2 589 5 0 Y 5 ke
“O Aliibn Muhammad al-Samari! May Allah reward your brothers
for your passing. Indeed, you shall die within six days. Prepare yourself
and do not appoint anyone as your successor after your death. The
complete occultation has now begun. There shall be no appearance exc ept
by Allah’s permission, after a prolonged period, when hearts become
hardened and the earth is filled with oppression and injustice. Soon, some
from my Shia will claim to have seen me. Beware! Whoever claims to have
seen me before the emergence of al-Sufyant and the heavenly call (al-
sayhah)is a deceitful liar. There is no power or strength except with Allah,
the Most High, the Almighty.”'

This tawgqi “is documented by al-Sadiiq in Ikmal al-Din, al-TasT in
al-Ghaybah, al-Tabrasi in al-Ihtijaj, and al-Rawandi in al-Khara’ij wa al-
Jara’ih, with each tracing its transmission back to al-Sadiiq. Al-Tust
provides a detailed chain of narrators (isnad), noting, “Our teachers
narrated to us from Muhammad ibn Babawayh (al-Sadiiq), who said: Abii
Muhammad al-Hasan ibn Ahmad al-Maktab narrated to me... ” Similarly,
al-Sadiiq attributes the narration to his teacher, Abi Muhammad al-Hasan
ibn Ahmad al-Maktab, emphasizing its reliability. Al-Tasi further
elaborates in al-Ghaybah, presenting five distinct narrations with robust
chains—including transmitters like al-Mufid and al-Ghada’iri, who
transmitted the narration from al-Safwani?, as well as a contemporary of

! al-Tasi, al- Ghaybah P.395; al-* Amili, Ithbdt al-Hudat V.5 P.321. al-Saduq, Kamal al-Din
Wa Tamam al-Ni ‘mah V.2 P.156; al-Tabrasi, al-Ihtijaj ‘ald Ahl al-Lajaj V.2 P478; Qutb al-
Din al-Rawandi, al-Khara i Wal Jara ih V.3 P.128; al-Majlisi, Bihar al-Anwar. V.51 P.361.
2 Abi ‘Abdillah Muhammad ibn Ahmad al-Safwani a senior scholar and student of al-
Kulayni. al-TusT specifically states in the biographical notice of the fourth deputy that five
independent chains confirm the severance, including one through Muhammad ibn Ahmad al-
Safwani—the leading Shaykh of the school (Shaykh al-Ta’ifah),a direct contemporary of the
fourth deputy—alongside the testimony of Sh1'T witnesses present at the deathbed confirming
no successor was ever designated. Hadith scholars describe this chain as sahih a ‘la7

10
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the fourth deputy, that corroborate the cessation of special deputation. The
authenticity ofthis tawgi ‘is deemed certain (gat 7 al-sudiir), reflecting its
foundational role in Shi‘i doctrine.

The tawqi‘ establishes two critical points. First, the Imam’s
directive, “Do notappoint anyone asyour successor after your death, for
the complete occultation has now begun,” explicitly prohibits the
continuation of special deputies beyond al-Samart, marking the end of the
minor occultation—a period characterized by intermediaries—and the
onset of the major occultation, where such roles cease. Second, the
warning against false claimants who assert contact with the Imam before
the emergence of al-Sufyani and the sayhah underscores that no legitimate
mediation exists until these eschatological signs manifest. This prolonged
period, defined by hardened hearts and widespread injustice, reinforces the

absence of authoritative representation.

Moreover, the explicit text of this fawgqi ‘, which enjoys unanimous
agreement within the Shia community, indicates that the cessation of
special deputyship (al-niyabah al-khassah) and mediation (al-sifarah)
persists until the heavenly cry, proclaimed by the voice of Jibra il. This cry
ranks among the definitive signs ofthe reappearance, occurring in the very
year of zuhur. Narrations from the A’immabh (as) elaborate:

i G G Jgil AT (8 Culi) ool o dinp 5 to uadsa oy
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“Indeed, the truth is with Ali and his Shia. Then, at the end of the

day, Iblis (Satan) will proclaim: ‘Indeed, the truth is with ‘Uthman and his
Shia.’ At that time, those who follow falsehood will be in doubt."’

Some narrations specify this cry occurring in the Month of
Ramadan, others in Rajab?, suggesting multiple calls with distinct
messages.

This temporal and thematic complexity underscores the tawqi °s

implication: any claim of deputyship, connection, or communication with
Imam al-Mahdi (atf) prior to the sayhah and al-Sufyani’s emergence—

(authentically elevated), reaching the infallible source through the most senior available links,
and this convergence ofchains makes the tawgi ‘ qat 7al-sudiir (conclusively established).
al Tasi, al-Ghaybah P.435; al-Majlisi, Bihar al-Anwar. V.52 P.290.
2 al-Nu‘manf, al-Ghaybah. P.181 H.28.

11
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interpreted as his establishment of a state in Syria and subsequent military
expansion—is false and fabricated, irrespective of the claimant’s title or
origin.

Second Evidence: Narrations on the Dual Occultations

Further evidence emerges from widely transmitted (mutawatir)
narrations narrated by al-Sadiiq in Ikmal al-Din, al-TtsT in al-Ghaybah al-
Nu‘mani in al-Ghaybah, al-Kulayniin al-Kafi, asserting two occultations
for the Imam (atf). Al-TsT narrates from Imam al-Sadiq (a):

abal ) Jski Lahlady i oY 1%
“Indeed, the Master of this Affair will have two occultations: one

will be short, and the other will be long. "’

Another narration states:
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“Indeed, the Master of this Affair will have two occultations. One

of them will be so prolonged that some will say, ‘He has died,’ others will
say, ‘He has been killed, and others will say, ‘He has gone away.’ None of
his followers will remain steadfast in his cause except a small group. No
one, whethera close associate or otherwise, will know his location except

the servant who manages his affairs."’

Al-Nu'mani provides a detailed exegesis of these narrations,
asserting their authenticity and theological weight:

“These ahadith, which mention that the Qa’im (a) will experience
two occultations, are authentic according to us—praise be to Allah—and
Allah has rendered the statements of the A’'immah (as) clear, thereby
demonstrating the proof of their truthfulness in this matter. As for the first
occultation, itis the period during which the deputies (sufara’) served as
intermediaries between the Imam (a) and the people. These deputies were

" al-Nu‘mani. P.171 H.5.
2 al-Tasi, al-Ghaybah. P.162.

12



Imam al-Mahdi's Return: Understanding Signs of the Reappearance

appointed and manifest, their persons and identities well-known. Through
them, the intricacies of knowledge, the complexities of legal rulings, and
responses to every difficult and perplexing question were conveyed to the
community. This constitutes the short occultation, a phase whose days
have elapsed and whose duration has concluded.

“The second occultation, however, is distinct: it is the period in
which the persons of the deputies and intermediaries have been removed,
a cessation ordained by Allah, the Exalted, for a purpose He has willed
and in accordance with the divine plan He has decreed for creation. This
removal also serves to test and purify those who might claim such a
position, as Allah, the Mighty and Exalted, has declared in the Quran:
‘Allah would not leave the believers in the state in which you are now, until
He separates the evil from the good...” (Quran 3:179).”

This interpretation underscores the functional distinction between
the two phases: the minor occultation facilitated direct mediation, while
the major occultation, devoid of such intermediaries, fulfillsa divine intent
of sifting the faithful amidst prolonged concealment. !

The duality of these occultations—evident in the contrast between
the presence of deputies in the first and their absence in the second—
reinforces the cessation of special mediation (al-sifarah)in the current era,
negating any claims of authoritative representation until the Imam (a)’s
reappearance.

Among the narrationsillustrative of this duality and the challenges
of the major occultation is an authentic report from ‘Abdullah ibn Sinan,
who said:

“My father and I entered upon Abt ‘Abdillah (al-Sadiq) (a):

‘How will you be when you are in a state where you do not see a
guiding Imam or any manifest knowledge? None will be saved from that
confusion except those who call upon Allah with the supplication of the
drowning (Du ‘a’ al-Ghariq).

“My father exclaimed: ‘By Allah, this is a severe trial! What should
we do, may I be sacrificed for you, at that time?’

S a8 sy A a0 8 Ly 1 Kt A8 3 G 5 Alld s 1Y)

' al-Nu‘mani, al-Ghaybah. P.173 H.9.
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“The Imam replied: ‘When that occurs—and you will not live to see
it—hold fast to what is in your hands until the matter becomes clear to
you.’!

This exchange underscores the gravity of a period devoid of direct
guidance, emphasizing reliance on steadfast adherence to established

teachings amidst uncertainty.

Al-Nu‘mani offers a detailed exegesis of this hadith, illuminating
its implications: “There is an indication of what has occurred and a
testimony to the events surrounding the deputies who served as
intermediaries between the Imam (a) and the Shia, concerning the removal
of their persons and the disruption of their system. For the deputy (safir)
between the Imam during his occultation and his Shia represents the
manifest knowledge. When the trial was completed for the people, the
manifest signs were removed, and they will not be seen until Imam al-
Mahdi (atf) reappears. The confusion (hayrah) that was mentioned has
occurred, and the A’immah (as) have informed us of it. The matter of the
second occultation has been clarified, and its explanation and

interpretation will come in the subsequent hadiths after this chapter.

This commentary situates the hadith within the broadernarrative of
the two occultations, highlighting the cessation of intermediaries as a
deliberate divine mechanism. The deputy, as the conduit of clear
knowledge, is absent in the major occultation, plunging the faithful into a
state of hayrah—atrial that persists until the Imam’s return, as foretold by
the A’immah (as).

Third Evidence: Narrations on Patience, Steadfastness, and
Purification

A third strand of evidence comprises widely reported (mustafidah)
narrations that enjoin intizar (actively awaiting), sabr (patience),
murabatah (steadfastness), and caution against being swayed by every
claimant professing to establish truth and justice. Additionally, narrations
concemning tamhis (testing) and imtihan (trials) implicitly affirm the
cessation of deputyship and direct communication, a point we will
elucidate further. These traditions collectively underscore the challenges

! al-Nu‘mani. P.159 H.4.
% al-Nu‘mani. P.161.
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of the major occultation and the requisite virtues for navigating its
uncertainties.

One such narration is relayed by ‘Abd al-Rahman ibn Kathir, who
recounts an exchange involving Mihzam al-Asadi in the presence of Imam
al-Sadiq (a). Mihzam implored:

“May I be sacrificed for you, when will this matter that you await
come to pass? It has been prolonged for us.” The Imam responded.:
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“O Mihzam, those who dwell in wishful thinking have spoken
falsely, those who hasten to bring forward the establishment of rule of Ahl
al-Bayt (as) have been destroyed, and those who surrender [to Allah s will]

have attained salvation, and to us all matters will ultimately return.”’

In a related narration, Imam al-Sadiq (a) declared:
s Ral B 5 ¢ shadticdd) 08 - jualad) L &l 018 pcaladl) el
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“The ‘mahadir’ have perished.” When asked, “Who are the
‘mahadir’?” He clarified, “The Musta jilun (those who hasten to bring
forward the establishment of the rule of the Ahl al-Bayt). But those who
remain close (to righteousness) are saved, and the fortress stands firm on
its foundations. Stay in your homes, for the dust (of chaos) is upon those
who stir it. Indeed, they do not intend to harm you except that Allah brings
them some distraction—unless someone deliberately exposes themselves

to them.””

The explicit meaning of these narrations is clear: those who
precipitously seek to expedite the reappearance (zuhir) of Imam al-Mahdi
(atf)}—whether through reckless haste or speculative timelines—risk
destruction and misguidance. This peril extends to those who, indulging in
wishful thinking, heedlessly follow every caller claiming to establish a just
rule. Such confusion and turmoil stem directly from the cessation of

! al-Nu‘man1. P.198 H.8.
% al-Nu‘mant. P.196 H.5.
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communication and the absence of a direct connection with the Imam and
not referring to the explicit guidelines mention in Quran' and Hadith;
necessitating patience, vigilant awaiting, and resilience. In the absence of
intermediaries ormanifest guidance, narrations concerning tests, trials, and
tribulations gain heightened relevance. The severity ofthis trial during the
occultation, precipitated by the lack ofan intermediary, fosters doubt about
the Imam’s existence, leading many who profess beliefin his Imamate to
waver, particularly amid pervasive tribulations, trials, and calamities.

Complementing this perspective, Imam al-Baqir (a) offered a vivid
metaphor in a hadith narrated by Ab1 Basir:
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“The example of our Shia is like a granary—meaning a

0

storehouse—that contains food. It is infested by a pest, so it is purified.
Then it is infested again and purified until only that which the pest cannot
harm remains. Similarly, our Shia will be distinguished and purified until

a group remains whom trials and tribulations cannot harm.””

This imagery illustrates a process of iterative refinement, wherein
the faithful are sifted through adversity to isolate a steadfast remnant
impervious to corruption.

In anothernarration, Mansiir al-Sayqal recounts an encounter with
Imam al-Bagqir (a) in the company of others:

“I came to see AbiJa far al-Baqir (a) while a group of people were
with him. As we were conversing, and he was facing some of his
companions, he suddenly turned to us and said:
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" The verse “but pardon and forgive, so that Allah should bring about His command. " (Sirah
al-Baqarah, Verse 109) urges patience and forgiveness in the face of hostility until “Allah
brings His command.” i.e. the reappearance of Imam al-Mahdi (atf), who will establish
justice. Thus, enduring oppression with faith and seeking help from Allah and His final
deputy is the best recourse, as his emergence will fulfill Allah’s promise of justice.

2 al-Nu‘manT, al-Ghaybah. P.211 H.18.
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‘What are you discussing? Far be it, far be it! What you eagerly

await will not occur until you are purified. Far be it! What you eagerly
await will not occur until you are distinguished. What you eagerly await
will not occur until you are sifted. What you eagerly await will not occur
until despair sets in. What you eagerly await will not occur until the

wretched are made wretched and the fortunate are made fortunate.’”

This emphatic repetition underscores the protracted and rigorous
nature of this purification process, culminating in a clear delineation
between the doomed and the blessed. These narrations collectively
emphasize the imperative of caution against impulsiveness and the danger
of being lured by every claimant due to deficient insight, faltering patience,
or an inability to remain resolute amid trials. The absence of deputyship
amplifies these challenges, reinforcing the need for enduring faith in the
face of uncertainty.

Fourth Evidence: Scholarly Consensus and the Cessation of
Special Deputation

The consensus (ijma ) among the Imamiyyah community and their

unwavering agreement on the cessation of special deputyship (al-niyabah
al-khassah) and mediation (al-sifarah) constitute a fundamental principle
(dararah) of their theological framework. This position is so deeply
entrenched that Imami scholars have consistently declared those who
assert claims to deputyship (al-sifarah) as misguided, accursed, and
excommunicated from the community. Such a stance finds its basis in the
decrees (tawgqi ‘at) issued by Imam al-Mahdi (atf) addressing specific
claimants, reinforcing the doctrinal rejection of unauthorized
representation. Below, we present explicit statements from key Imami
scholars that exemplify this consensus:

1. Shaykh Sa‘d ibn ‘Abdillah al-Ash‘art al-Qummi, a contemporary
of Imam al-‘Askari (a) and a preeminent scholar and jurist, articulated
this position in his book al-Magalat Wa al-Firq, after expounding the
necessity of belief in the Imam’s occultation and the cessation of

! al-Nu ‘mani. P.208 H.16.
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communication with him: “This is the path of Imamah, the clear
methodology, and the obligatory principle upon which the guided
Imamiyyah have unanimously agreed. This has been our consensus
until the passing of Imam al-Hasan al-‘Askart (a).” His statement
underscores the historical continuity and communal assent to this
doctrine up to the eleventh Imam’s era. !

2. Shaykh al-Tust, in his al-Ghaybah, citing Shaykh Ab1 al-Qasim
Muhammad ibn Qilawayh?, affirmed: “We hold that anyone who
claims authority after al-Samari—the fourth deputy—is an apostate,
misguided, and leading others astray.”® This unequivocal
condemnation reflects the scholarly resolve to safeguard the
community from false assertions ofauthority following the conclusion
of'the deputyship lineage.

3. Shaykh al-Sadiiq, in his book Ikmal al-Din after detailing the birth
of al-Qa’im (atf) and the roles of his four deputies, stated: “The
complete occultation is the one that occurred after the passing of al -
Samart.” He subsequently narrates in the following chapter the
tawqi* from Imam al-Mahdi (atf) that mandates the cessation of
mediation and special deputyship. At the outset of his work, he
clarifies his motivation: “The reason for writing it was the confusion
among some Shia dueto the occultation and their deviation fromthe
path of submission and adherence to the transmitted narrations,
instead turning to personal opinions and analogies. ” This reflects his
intent to counter doctrinal drift precipitated by the absence of direct
guidance.

4. Shaykh al-Nu‘mani, author of Kitab al-Ghaybah, a contemporary of

al-Sadiiq and a disciple of al-Kulayni, explicitly asserts in several
sections of his book the cessation of mediation (a/-sifarah) during the
major occultation. Some of his statements and reliance on narrations

" al-Ash ari al-Qummi, al-Maqalat Wal Firg. A similar statement was made by the theologian
and philosopher of the community, al-Nawbakhti, Kitab Firaq al-Shia. P.109.

% The authorof Kamil al-Ziyarat and theteacher of Shaykh al-Mufid and a leading figure of
the community during his time, who was a contemporary ofal-Sadtiq in the early years of the
major occultation.

* al-Tisi, al-Ghaybah. P.412 H.385.

* al-Sadiq, Kamal al-Din Wa Tamam al-Ni ‘mah. P.423-433.
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have been referenced earlier, underscoring his consistent
reinforcement of this principle through hadith-based analysis. !

5. Shaykh al-Mufid, in Kitab al-Irshad in the chapter on al-Qa’im (atf),
declares: “He will have two occultations before his reappearance: one
shorterand the otherlonger, as reported in the narrations. The shorter
one began from the time of his birth until the cessation of mediation
between him and his Shia, marked by the death of the deputies. The
longer one follows the first and will end with his rise with the sword.”

This delineation ofthe two phases situates the cessation of mediation

as a pivotal transition point.

6. Shaykh al-Tuast, in al-Ghaybah, expresses a similar formulation,
reiterating the dual occultations and their implications, aligning
closely with al-Mufid’s exposition and reinforcing the scholarly
unanimity on this matter.3

The statements of Imami scholars, voluminous and well-
documented in their respective works, attest to the robustness of this
consensus. Notably, even Sunni scholars have recognized this Imami
position, frequently critiquing the absence of Imam al-Mahdi (atf) and his
disconnection from his Shia in theological treatises and works on sects and
schools of thought, such as al-Milal wa al-Nihal.* This established
principle has been upheld across generations and centuries within the

Imamiyyah community, which has diligently worked to isolate and expel
deviant groups and claimants who raise any banner ofauthority, preserving
doctrinal purity.

The implications of this evidence are profound: it invalidates all
claims to special deputyship and mediation (al-sifarah), categorically
rejecting anyone asserting official orspecial representative status on behalf
of the Awaited Imam (atf) until the call and the cry (al-sayhah) from the
heavens are heard, and al-Sufyani establishes his dominion over Syria.
Only at that juncture will the discourse shift to address potential
contradictions regarding the invalidation of mediation (al-sifarah) in

' al-Nu‘mani, al-Ghaybah. P.158-161.

2 al-Mufid, Kitab al-Irshad. V.2 P.340.

* al-Tisi, al-Ghaybah. P.61 H.60.

* al-Shahrastani, Kitab al-Milal Wal Nihal.
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relation to certain figures named in narrations about the year of
reappearance, a topic reserved for subsequent analysis.

It has become well established among Sunni scholars and the
circles of ruling authority that Imami scholars affirm the disappearance of
the Imam (a) and his severance from his Shia—a position they have cited
repeatedly in the form of objections in their theological works and their
books on sects and schools of thought (al-milal wal madhahib).

This necessity, firmly established within the Imam1 community, has
been transmitted without interruption from generation to generation. The
community has consistently expelled and distanced itself from deviant
groups and claimants to the deputyship whenever a new pretender raised
his banner.

The necessary implication of all the foregoing proofs is therefore:
the categorical invalidity of any claim to a specific deputyship officially
representing the awaited Imam (a)—and the invalidity of any claim to a
specific deputyship or representation (niyabah khassah), under any name
or title whatsoever, regardless of whether the claimant asserts that he shall
appear from Yemen, Khurasan, or any other land—until the heavenly Cry
is heard and al-Sufyani consolidates his dominion.
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Chapter 2: The Yamani and
the Hasani

Shi‘i eschatological traditions abound with references to figures
like the Yamani and the Hasani, whose roles are intricately tied to the
reappearance of Imam al-Mahdi (atf). These narrations, transmitted
through the Infallible A’immah (as), delineate the definitive signs (al-
hatmiyyah) heralding this pivotal event, offering insights into the
identities, actions, and significance ofthese figures. This chapter examines
these narrations to clarify the status of the Yaman1 and the HasanT (often
identified with al-Khurasani), assessing their roles within the
eschatological framework and their relationship to the Awaited Imam,
while distinguishing their banners from those of false claimants.

The Yamant and Hasant in Definitive Signs: A
Foundational Narration

A key narration is narrated by al-Nu'mani with his chain to Ab1
Basir, from AbiJa‘far Muhammad ibn Ali (al-Bagqir) (a) situates al-Yamani
and al-Hasan1 among the definitive signs of the reappearance, alongside
events like the heavenly cry (al-sayhah) of Jibra'1l in Shahr Ramadan, the
counter-call of the accursed Satan, and the emergence of al-Sufyani and
al-Khurasani. The Imam states:
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“The emergence of al-Sufyani, the Yamani, and al-Khurasant will

occur in the same year, the same month, and the same day, like beads
strung together, one following the other. Woe to the one who confronts
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them!, for there will be calamity from every direction. Among all the

banners, noneis more guided than the banner of the Yamant. It is a banner

of guidance, for he calls to your master (i.e., the Inam). When the Yamant

emerges, the sale of weapons will become forbidden for all people and

every Muslim. When the Yamani emerges, rush to him, for his banner is a

banner of guidance. No Muslim may turn away from him; whoever does

so is among the people of Hellfire, for he calls to the truth and to the

straight path.

»2

This narration yields several critical insights:

1.

Definitive Signs: It identifies al-YamanT as a definitive sign alongside
the sayhah—auniversal call from Jibra'il audible in all languages®—
al-Sufyani’s domination of Syria, and al-Khurasani’s rise,
occasionally termed al-Hasani in other traditions. These events are
temporally synchronized, marking the year of reappearance.

Temporal Specification: This precise timing precludes claimants to
these titles before the sayhah and al-Sufyani’s Syrian ascendancy,
linking their emergence to eschatological milestones like the sinking
ofal-Bayda’ and the rise of al-Sufyani.

Banner of Guidance: The narration identifies the Yamani’s banner as
a “banner of guidance” (rayat huda) due to his clear and steadfast
callto “your master,” Imam al-Mahdi (atf), reflecting the purity ofhis
mission to herald the Imam’s reappearance without seeking personal
authority. This distinguishes it as the most guided among
eschatological banners, unlike earliermovements like the Zaydiyyah*
and Hasaniyyiin®. The phrase “he calls to your master” signifies a
direct and unequivocal alignment with the divinely appointed
authority of Imam al-Mahdi (atf), emphasizing al-Yaman1’s role as a
herald who prepares the ground for the Imam’s reappearance without
claiming personal authority or mediation.

Moral and Practical Imperatives of Supporting al-Yamani: The
narration provides a robust justification for the prohibition against
opposing al-Yamani, grounding this stance in his unwavering

' Anyone militarily confronts them will be decimated.

% al-Nu ‘mani, al-Ghaybah. P.256 H.13; al-Majlisi, Bihar al-Anwar. V.52 P.232.
? al-Majlisi, Bihar al-Anwar. V.52 P.221.

4 Refer to addendum No. 1 on Zaydiyyah.

3 Refer to addendum No. 2 on Hasaniyyin.
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commitment to calling people to the truth, the straight path,and Imam
al-Mahdi (atf). This triad of principles—truth, the straight path, and
allegiance to the Awaited Imam—establishes al-Yamani’s movement
as a divinely sanctioned endeavor, rendering resistance to it a grave
transgression. Consequently, supporting him is not an unconditional
mandate but is explicitly contingent upon adherence to the legal and
ethical standards of Islam. This qualification ensures that any backing
of al-Yamani aligns with the broader framework of Islamic
jurisprudence and morality, safeguarding his mission from misuse or
misinterpretation.

More precisely, the narration delineates the nature of forbidden

opposition through the phrase “turning away from him”, which
connotes active resistance or efforts to undermine his movement,
rather than mere passive disengagement or distancing oneselffrom his
cause. This distinction is critical: it prohibits deliberate actions that
weaken his banner—such as obstructing his followers or challenging
his authority—while allowing for neutrality in cases where active
participation is not feasible. Conversely, the command to “rush to
him” carries a strong implication of active support, particularly
directed toward those who possess the capacity and proximity to join
him physically or materially. Other narrations encourage heading to
Makkah to prepare for pledging allegiance to the Imam in the Masjid
al-Haram.
Clarity of Mission: The narration explicitly highlights the clarity and
unambiguous nature of al-Yamani’s call to Imam al-Mahdi (atf),
presenting it as a defining feature of his eschatological role. This
lucidity is not merely rhetorical but reflects a deliberate and resolute
orientation toward the Awaited Imam, devoid of obfuscation or
competing agendas. Al-Yamani’s program is articulated as being
wholly dedicated to the promotion of Imam al-Mahdi (atf), a mission
that manifests in multiple dimensions: he actively invokes the Imam’s
name, thereby affirming his identity and presence, and tirelessly
advocates for his leadership (wildyah), which signifies both spiritual
and temporal authority.

Furthermore, his efforts extend to championing the
methodology of the Ahl al-Bayt (as), encompassing their teachings,
ethical principles, and approach to governance as transmitted through
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the Infallible A’'immah. This comprehensive focus underscores al-
Yamani’s role as a steadfast proponent of the Imamiyyah vision,
aligning his movement with the divine plan for the Mahdi (atf)’s
reappearance. Some narrations further refine this specificity, asserting
that his rise originates from San‘a’, the historic capital of Yemen,
thereby offering a precise point of reference for his appearance. This
geographical marker enhances the identifiability of al-Yamani.

6. No Special Deputyship: The narration does not designate al-Yamani
as aspecial deputy (na ib khass) or mediator (safir), nor suggest direct
communication with the Imam al-Mahdi (atf). His role hinges on
adherence to truth and Ahl al-Bayt (as)’s principles, coinciding with
the heavenly cry and the call from Jibra'1l (al-sayhah).

7. Hasani’s Regional Origin: Al-Khurasani, emerging from Khurasan
and sometimes called al-Hasani, races toward Kufah alongside al-
Sufyani, as the narration states: “Until al-Khurasani and al-Sufyani
emerge, one from the East and the other from the West, racing toward
Kifah like competing horses... until the destruction of the descendants

of so-and-so is at their hands.””

Additional Narrations on Khurasan and al-
Hasani
Further narrations elaborate on these figures. Shaykh al-Tust

narrates in al-Ghaybah with his chain from Jabir, from Ab1 Ja‘far (al-
Bagqir), who states:
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“The black banners that emerge from Khurasan will descend upon

Kiifah. When al-Mahdi appears, they will pledge allegiance to him.”

And al-Sadfiq has narrated a narration listing near signs in Ikmal
al-Din, with his chain from Muhammad ibn Muslim, from AbT1 Ja‘far (al-
Bagqir) (a):

! al-Majlisi, Bihar al-Anwar. V.52 P.192.
2 Qutb al-Din al-Rawandi, al-Khara if Wal Jara’ih. V.3 P.1158; al-Majlist, Bihar al-Anwar.
V.52 P.217.
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“al-Qa’im is supported by awe, and among the near signs of his
reappearance are: the emergence of al-Sufyani from Syria, al-Yamani from
Yemen, the sinking of al-Bayda’, and the killing of a youth from the family
of Muhammad (s) between the Rukn and the Magam. "

Imam al-Sadiq (a) adds context in a narration from al-Nu‘mani
where ‘Ubayd ibn Zurarah meets with the Imam:
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“How can he emerge when the one who will pierce his (al-Sufyani)

eye in San'‘a’ has not yet emerged? ”?

Shaykh al-TusT narrates in his al-Amali from Hisham, when Imam
al-Sadiq was queried abouta “seeker of truth” (ralib al-haqq), he clarifies:
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“No, al-Yamant aligns himself with Ali, whereas this one

disassociates himself from him,”>

This highlights al-Yamant’s fidelity to Ahl al-Bayt (as)
guardianship (wilayah) amid historical claimants.

The interpretation of this narration resonates closely with themes
articulated earlier, particularly al-Yamani’s steadfast commitment to the
guardianship (wilayah) of the Ahl al-Bayt (sa) and their methodological
framework. His adherence to this wilayah—the spiritual and authoritative
leadership vested in the Infallible A’'immah—alongside his fidelity to their
teachings and practices, positions him as a paradigmatic figure within the
eschatological narrative. This alignment underscores his role as a
proponent of the authentic Imamiyyah tradition, distinct from competing
claims or ideologies. Furthermore, the narration intimates a historical
precedent: during the era of the A’immah (as), various movements
emerged under leaders who appropriated titles associated with the

! al-Majlisi, Bihar al-Anwar. V.52 P.192.
% al-Majlisi. V.52 P.245; al-Nu‘mani, al-Ghaybah. P.277 H.60.
3 al-Tist, al-Amali. P.661; al-Majlisi, Bihar al-Anwar. V.52 P.275 H.170.
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reappearance, including that of al-Yamani. Such appropriations reflect a
broader historical pattern, analogous to the well-documented phenomenon
of individuals falsely proclaiming themselves as the Mahdi. These
claimants, driven by ambition or misinterpretation, sought to leverage
eschatological expectations for personal gain, a dynamic that contrasts
sharply with al-Yamani’s genuine devotion to the Ahl al-Bayt (as)’s cause
as delineated in the authentic narrations.

A detailed account of al-Hasan1’s emergence is found in Bihar al-
Anwar with chain to Mufaddal ibn ‘Umar from Imam al-Sadiq (a):

“Then al-Hasani will emerge—a handsome young man from the
region of Daylam. He will cry outin a clear voice: ‘O family of Ahmad,
answer the distressed and the caller near the shrine!’ The treasures of
Allah from Taligan will respond to him—treasures, and what treasures!
They are not of silver or gold, but rather men as strong as iron, mounted
on gray steeds, carrying spears. They will continue to kill the oppressors
until they reach Kifah, having cleared most of the land. They will make it
their base, and news of the Mahdi (a) will reach them and his companions.
They will say: ‘O son of the Messenger of Allah, who is this who has
descended among us?’He will say: ‘Let us go out to him to see who he is
and what he wants.’ By Allah, he knows that it is the Mahdi and recognizes
him, but he intends to inform his companions. Al-Hasant will then say: ‘If
you are the Mahdi of the family of Muhammad (s), where is the staff of
your grandfather, the Messenger of Allah (s), his ring, his cloak, his
superior armour, his cloud-like turban, his horse Yarbii ', his she-camel
‘Adba’, his mule Duldul, his donkey Ya fiir, his steed Buraq, and the codex
(mushaf) of Amir al-Mu 'minin?’

“He (atf) will then bring these items, take the staff, and plant it in
solid rock, causing it to sprout leaves. This is only to show his companions
the superiority of the Mahdi (a), so they pledge allegiance to him. Al-
Hasantwill say: ‘Allahu Akbar! Extend your hand, O son of the Messenger
of Allah, so that we may pledge allegiance to you. He will extend his hand,
and al-Hasant and his entire army will pledge allegiance, except for forty
thousand Zaydiyyah who carry codices (mushaf).

“The Zaydiyyah will say: ‘What is this sorcery?’ The army will
become confused, and the Mahdi (a) will address them, calling them to the
truth for three days. However, they will only increase in rebellion and
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disbelief, so he will order their execution, and they will all be killed. He
will then say to his companions: ‘Do not take their copy of Quran; leave
themas a source of regret for them, for they altered, changed, and distorted

them, and did not act upon their contents.”"

This narration elucidates several points:

1. al-HasanD’s Call: al-Hasan1’s appeal is broad, targeting oppression
rather than exclusively the Mahdi, attracting Zaydiyyah—here
denoting those favouring leadership through public reform overdivine
designation.

2. Partial Insight: Despite a methodology not fully aligned with truth
due to his context, al-Hasan1 demonstrates discernment in submitting
to the Mahdi upon recognition.

3. Eastern Movement: al-Nu‘mani narrates in al-Ghaybah, with chain
to Ab1 Khalid al-Kabuli from Abt Ja‘far (al-Baqir) (a), who states: “I¢
is as if I see a people emerging from the East seeking the truth but not
being granted it... They will not rise, nor will they relinquish their
swords except to your master. Their slain will be martyrs. If I were to
live to see that time, I would preserve myself for the master of this
affair.”” This advises that it is betterto save oneself for the Imam (a)’s
support instead of supporting any movement.

4. General Guidance: This call to preserve oneself for the Mahdi,
emerging from Makkah, highlights the ambiguity in pre-reappearance
movements, favouring direct allegiance to the Imam over joining any
movement.

Imam al-Bagqir (a) notes in another narration—narrated by Jabir in
al-Ghaybah of al-Nu‘mani—about al-Sufyani’s brutality in Kifah,
followed by banners from Khurasan: “With them will be a group of the
companions of al-Qa’im (a)’”
al-Khurasani’s will on truth.

indicating that not all members of army of

Several points emerge from this narration that reinforce what has
been previously discussed:

! al-Majlisi, Bihar al-Anwar. V.53 P.15.
% al-Maijlisi. V.52 P.243.
3 al-Nu‘mani, al-Ghaybah. P.280 H.67; al-Majlisi, Bihar al-Anwar. V.52 P.238.
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al-Hasani’s Broad Call and its Implications: The narration reveals
that the apparent call of al-HasanT does not center exclusively on
summoning the faithful to Imam al-Mahdi (atf). Instead, his rallying
cry adopts a more general scope, directed toward the alleviation of
oppression and the redress of grievances within the broader societal
context. This expansive focus shapes the composition ofhis followers,
drawing in individuals from diverse ideological strands, including
those identified as Zaydiyyah. Here, the term “Zaydiyyah” is
employed in a descriptive rather than a strictly technical sense,
referring to those who hold that leadership (imamah) is legitimately
attained through active public engagement in political and social
affairs, coupled with efforts to reform them, rather than being
contingent upon divine designation (nass ilahi). This broader appeal
underscores al-Hasan1’s movement as one rooted in a populist ethos,
distinct from the singular devotion to Imam al-Mahdi (atf).
Contextual Constraints and Partial Insight: Although al-Hasan1’s
declared slogan and methodological approachmay not fully align with
the absolute truth as defined by Imamiyyah doctrine, this divergence
is attributed to the specific environment and circumstances within
which he operates. The socio-political milieu, marked by oppression
and competing claims, influences his framework, rendering it less
precise in its adherence to the Ahl al-Bayt (as)’s methodology.
Nevertheless, the narration does not portray him as wholly lacking in
discernment; he retains a measure of insight (basirah) that manifests
in his eventual submission to and willingness to follow Imam al-
Mahdi (atf). This partial alignment suggests a complex figure whose
intentions, while shaped by his context, still reflect an underlying
recognition of the Imam’s ultimate authority.

The Eastern Army and Its Eschatological Role: Refer to the
narration in point number 3 (“Eastern Movement”) on the previous
page.!

This account portrays a group marked by persistent pursuit of
justice, yet repeatedly denied their aspirations until they resolve to
wield their weapons. Their refusal to compromise and their ultimate
dedication to “your master” elevate their fallen to the status of

' al-Nu ‘mani, al-Ghaybah. P.273 H.50; al-Majlisi, Bihar al-Anwar. V.52 P.243.
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martyrs, highlighting theirsignificancewithin the broadernarrative of
the reappearance.

Caution and Preference for the Imam (atf)’s Emergence: This
guidance—to preserve oneselfuntil the appearance of Imam al-Mahdi
(atf) and to reserve one’s efforts for his support—serves as a broader
admonition regarding the various movements and banners that arise
prior to the Mahdi’s reappearance in the year of his zuhir. It reflects
a call for circumspection, urging the faithful to approach these pre-
eschatological factions with caution due to their often ambiguous
objectives and limited clarity. The narration further emphasizes a lack
of full insight among some of these groups, suggesting that their
agendas may not wholly align with the divine plan. Consequently, it
prioritizes reserving oneself for direct support of the Mahdi (a) upon
his emergence from Makkah, presenting this as a preferable course
over premature allegiance to figures like al-Yamani or other banner-
bearers, whose roles remain preparatory rather than definitive.
Varied Insight Amidst Khurasani Forces: The narration indicates
that not all will possess recognition of Imam al-Mahdi (atf) or the
requisite insight, as articulated by Imam al-Bagqir(a) in his description
of al-Sufyant’s army ravaging Kufah: “While they are in this state,
banners will approach from the direction of Khurdasan, swiftly
covering the distances. With them will be a group of the companions
of al-Qa’im (a)...”"" This scenario illustrates the arrival of forces from
Khurasan amidst the chaos inflicted by al-Sufyani, who kill and
brutalize Kiifah’s inhabitants. The presence of a select group of al-
Qa’im’s companions among these banners signifies that some within
al-Khurasani’s army are endowed with true insight (basirah), enabling
them to recognize and align with the Mahdi (a). However, the broader
composition of this force includes others who lack such proper
guidance, reflecting a heterogeneity of wunderstanding and
commitment within this eschatological movement.

Synthesis: The Yamani and Hasant
Summarized

! al-Majlisi, Bihar al-Anwar. V.52 P.238; al-Nu 'mani, a/-Ghaybah. P.280 H.67.
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The Yamani:
The narrations provide a detailed portrayal of al-Yaman1’s role, offering

several key insights into his eschatological significance:

1.

Absence of Elevated Status: The most critical aspect concerning al-
Yaman is that the narrations do not confer upon him the status of a
special deputy (n@’ib khass) of Imam al-Mahdi (atf) or a mediator
(safir) representing the sacred authority. Instead, his mission is
defined by his call to the truth (kagqq), which is intrinsically tied to the
methodology of the Ahl al-Bayt (as)—their teachings, practices, and
ethical framework. This call further encompasses their guardianship
(wilayah),the spiritual and temporal leadership vested in the Infallible
A’immabh, and specifically the guardianship of Imam al-Mahdi (atf),
highlighting his role as a herald of the Imam’s reappearance rather
than an intermediary with direct authority.

Rejection of Personal Leadership: al-Yamani does not advocate for
a reform program wherein he assumes leadership or establishes an
independent governance structure. His efforts are not directed toward
personal ascendancy but remain wholly subordinate to the ultimate
leadership of Imam al-Mahdi (atf), reinforcing his preparatory
function within the eschatological narrative.

Temporal Alignment with Definitive Signs: His emergence is
explicitly synchronized with the definitive signs (al-hatmiyyah) ofthe
reappearance, including the sayhah, a universal proclamation
heralding the Mahdi’s advent, the domination of al-Sufyani over
Syria, marking a significant geopolitical shift, and the sinking of al -
Sufyani’s army in al-Bayda’ near Madinah as they advance toward
Makkah. These events anchor his appearance firmly within the year
of zuhiir, providing a clear temporal framework for his role.

Geographical Trajectory: al-YamanT’s emergence originates from
Yemen, a region that defines his titular identity, and his movement
progresses toward Kiifah, ahistorical center of Shi‘i significance. This
trajectory underscores his regional specificity and strategic direction
within the unfolding eschatological events.

Obligation Against Opposition: Those who are in a position to
encounter al-Yamani and verify the accompanying signs bear a
responsibility not to oppose or undermine him once they confirm the
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aforementioned indicators—namely, the clarity of his call to the
guardianship of the Ahl al-Bayt (as), his explicit disavowal of their
enemies, and his allegiance to Imam al-Mahdi (atf). This directive
emphasizes the moral imperative of supporting his guided banner
when its authenticity is established.

6. Permissibility and Preference in Support: Regarding the act of
supporting and joining al-Yamani, the narrations deem it permissible
provided his call aligns with the truth and the methodology ofthe Ahl
al-Bayt (as), reflecting their principles and objectives. However,
participation remains optional, as other narrations offer a broader
counsel to all Shia: to hasten to Makkah and join the pledge of
allegiance (bay ‘ah) to Imam al-Mahdi (atf) and his army. This
guidance prioritizes direct loyalty to the Imam at the sacred precincts
over immediate engagement with al-Yamani’s movement.

The Hasani (al-Khurasani):

The Hasani, emerging from Khurasan and often identified with al-

Khurasani, presents a contrasting yet complementary figure within the

narrations:

1. Critique of His Banner’s Foundation: The narrations express a
critical perspective on al-HasanT’s banner and program,
attributing their shortcomings to the popular base from which his
army 1is constituted. This diverse coalition, shaped by broader
societal currents, introduces elements that deviate from the pure
methodology ofthe Ahl al-Bayt (as), reflecting a more pragmatic
or reformist orientation.

2. Praiseworthy Elements Amidst Critique: Despite this critique,
some narrations commend certain groups within his movement
and acknowledge al-Hasan1 himself, particularly for his act of
relinquishing authority to Imam al-Mahdi (atf) upon the latter’s
emergence, as well as for his resistance against oppressors. These
aspects highlight a redemptive quality in his endeavors, despite
their initial misalignment.

3. Lack of Official Designation: Nevertheless, the narrations do
not endow al-Hasan1 with any official status as a special deputy
(na’ib khass) or mediator (safir) of the sacred authority of Imam
al-Mahdi (atf). His role remains distinct from any formalized
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representation, defined instead by his actions within the
eschatological context.

Synchronization with Eschatological Signs: His emergence is
temporally bound to the same year as the reappearance, marked
by its definitive signs, includingthe sayhah, the domination ofal-
Sufyani over Syria, and the sinking of a faction of al-Sufyant’s
army in al-Bayda’ near Madinah. This alignment situates him
within the same critical timeframe as al-Yamanti, reinforcing his
eschatological relevance.
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Chapter 3: Dhai al-Nafs al-
Zakiyyah, Shu‘ayb ibn
Salih, and Others:
Eschatological Figures and
Their Contextual Roles

Shi‘i eschatological narrations introduce a constellation of
figures—Dh al-Nafs al-Zakiyyah, Shu‘ayb ibn Salih, and others—whose
roles intersect with the reappearance of Imam al-Mahdi (atf). These
personalities, embedded within the tapestry of definitive signs (al-
hatmiyyah), serve distinct yet interconnected functions, ranging from
martyrdom to military leadership. This chapterexplores their portrayals in
the traditions, delineating their identities, actions, and significance while
addressing the persistent challenge of distinguishing authentic figures
from historical and future claimants.

al-Nafs al-Zakiyyah: Dual Identities and

Definitive Significance

The term al-Nafs al-Zakiyyah (the Pure Soul) emerges in the
narrations as a designation applied totwo distinct individuals, each marked
by a sacrificial role:

1. The Kufan Martyr: The first, less frequently cited, is a figure
destined to be killed near Kifah, a city of profound historical
resonance for the Shia. This individual’s martyrdom, though sparsely
detailed, contributes to the broader narrative of pre-reappearance
trials.

2. The Makkan Martyr: The second, more prominently featured, is the
one slain between the Rukn (the cornerof the Ka ‘bah) and the Magam
(the Station of Ibrahim) in Makkah. This figure’s death in the sacred
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precincts garners greater attention in the narrations, underscoring its
eschatological weight.

In certain supplications, the honourific al-Nafs al-Zakiyyah extends
even to Imam al-Mahdi (atf) himself', reflecting his purity and sanctity,
though the narrations primarily focus on these two martyrs. Shaykh al-
Mufid, a foundational scholar of the Imamiyyah, enumerates among the
signs of the reappearance in al-Irshad:

(adilh Ja) T 5 eadlall (e Cnmia (B 48680 iy 43S (il SR8
plial) 5 RN (o
“The killing of a pure Nafs al-Zakiyyah near Kiifah, along with

seventy righteous individuals, and the slaughter of a Hashemite man
between the Rukn and the Magam."?

This dual reference affirms the presence of both figures, with the
Makkan martyr—identified in subsequent narrations as Muhammad ibn al-
Hasan, a descendant of Imam al-Husayn (a)—emerging as the more
recurrent focus. His killing between the Rukn and the Magam is explicitly
cited as a definitive sign, positioning him among the special companions
of Imam al-Mahdi (atf). The traditions specify a temporal interval of
fifteen nights between his emergence in Makkah—where he pledges
allegiance at the Rukn—and the Imam’s reappearance, marking a brief yet
pivotal prelude.

Imam al-Sadiq (a) delineates,saying: “There are five signs before
therise of al-Qa’im: 1) the cry (al-sayhah), 2) the emergence of al-Sufyani,
3) the sinking (al-khasf), 4) the killing of the pure soul (al-nafs al-
zakiyyah), 5) and the emergence of al-Yamani.” When asked, “May I be
sacrificed foryou, if someone fromyour family emerges before these signs,
shouldwejoin him? ” heresponds, “No.” The following day, upon reciting
Quran 26:4—“If We will, We could send down to them a sign from the
heaven, before which their necks would remain humbled "—and inquiring,
“Is this the cry (al-sayhah)?” the Imam affirms: “Indeed, if it were to
occur, the necks of the enemies of Allah would be humbled.

' Ibn Tawis, Muhaj al-Da‘awat Wa Manhaj al- Thadat. P.58; al-Majlisi, Bihar al-Anwir.
V.98 P.371.

* al-Majlisi, Bihar al-Anwar. V.52 P.220; al-Mufid, Kitab al-Irshad. V.2 P.371.

3 al-KulaynT, al-Kafr. V.8 P.310.
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This exchange underscores the sayhah as a humbling divine signal
and situates the killing of al-nafs al-zakiyyah—specifically the Makkan
martyr—among the unassailable markers of zuhir. It serves as a stern
admonition against premature allegiance to claimants predating these
signs, including the sayhah, al-Sufyant’s rise, and the sinking of his army
near Madinah.

Further, al-Nu‘mani narrates that Imam al-Sadiq (a) addresses a
query when asked by Abi Basir: “May I be sacrificed for you, when will
al-Qa’im (a) emerge?” He (a) replied: “O Aba Muhammad, we, the Ahl
al-Bayt, do not set specific times. Indeed, Holy Prophet Muhammad (s)
said: ‘Those who set specific times are liars.” O Aba Muhammad, before
this matter (the reappearance), there are five signs. 1) the call (al-nida’)
in the month of Ramadan, 2) the emergence of al-Sufyani, 3) the emergence
of al-Khurasani, 4) the killing of the pure soul (al-nafs al-zakiyyah), 5) and
the sinking (al-khasf) in al-Bayda’.”"

Imam al-Bagqir (a) elaborates in a narration found in Ikmal al-Din
by Shaykh al-Sadiiq from Muhammad ibn Muslim. The Imam (a) said:
“al-Qa’im will be supported by awe, aided by victory, and the earth will
fold for him...” When pressed, “O son of the Messenger of Allah, when
will your Qa’im emerge?” He responded: “When... al-Sufyant emerges
from Syria, al-Yamani from Yemen, the sinking (al-khasf) occurs in al-
Bayda’, and a youth fromthe family of Muhammad (s) named Muhammad
ibn al-Hasan, the pure soul (al-nafs al-zakiyyah), is killed between the
Rukn and the Magam. Then the cry (al-sayhah) will come from the heavens
proclaiming that the truth is with him and his Shia. At that time, our Qd im

will emerge.””

And al-Sadiiq also narrates in Ikmal al-Din that Imam al-Sadiq (a)
specifies: “Between therise of the family of Muhammad and the killing of
the al-nafs al-zakiyyah, there will be fifteen nights.”” These narrations
collectively affirm the Makkan al-nafs al-zakiyyah as a linchpin of the
reappearance, his martyrdom heralded by the sayhah, a paramount sign.

! al-Nu ‘mani, al-Ghaybah. P.290 H.6; al-Majlisi, Bihar al-Anwar. V.52 H.119.

2 al-Sadtq, Kamal al-Din Wa Tamam al-Ni ‘mah. P.331 H.16; al-Majlisi, Bihar al-Anwar.
V.52 P.191.

3 al-Saduq, Kamal al-Din Wa Tamam al-Ni ‘mah. P.649; al-Majlisi, Bihar al-Anwar. V.52
P.203.

35



Imam al-Mahdi's Return: Understanding Signs of the Reappearance

And Shaykh al-TiisT narrates in al-Ghaybah from ‘Ammar ibn Yasir
that the Holy Prophet (s) stated: “The rule of the family of your Prophet
(s) will come at the end of time, and it will have signs. When you see them,
stay on the ground' and restrain yourselves until its signs appear... Then
al-Sufyant, after establishing his control over Syria, will march to Kiifah,
killing the supporters of the family of Muhammad (s). He will kill a man
from among them. Then the Mahdi will emerge, under his banner will be
Shu ‘ayb ibn Salih. When the people of Syria see that their affairs have
united underthe son of Abi Sufyan, they will head to Makkah. At that time,
the al-nafs al-zakiyyah and his brother will be killed in Makkah. A caller
will announce fromthe heavens: ‘O people, your leader is so-and-so, ’ and
thatwill be the Mahdi, who will fill the earth with justice and equity as it
was filled with oppression and tyranny.’””

This narration indicates the dual martyrdom of al-nafs al-zakiyyah
and his brother, introducing Shu ‘ayb ibn Salih as a key commander in the
Mahdi’s army, aligning with the Imam (atf)’s emergence.

Imam al-Mahdi (atf)’s Emergence and the
Role of al-Nafs al-Zakiyyah

It is narrated by al-‘Ayyashi from Jabir, from Imam al-Bagqir (a),
who describes: “...Then he (the Mahdi) will emerge from Makkah with
three hundred and thirteen companions, pledging allegiance to him
between the Rukn and the Maqgam. He will have the covenant of the
Prophet (s), his banner, his weapon, and his minister with him. A caller
will announce his name and command from the heavens, so that all people
on Earth will hear it. His name will be the name of a Prophet. If you are
confused, the covenant of the Prophet (s), his banner, and his weapon will
clarify it for you.

“The al-nafs al-zakiyyah is from the descendants of al-Husayn. If
this confuses you, the voice from the heavens announcing his name and
command will not confuse you. Beware of the deviated ones (shudhadh)
from the family of Muhammad (as), for indeed the family of Muhammad
and Ali have theirflag, and the others have their own. Stick to the ground
and do not follow any of them until you see a man from the descendants of

" In houses away from social and political disturbances.
2 al-Tusi, al-Ghaybah. P.463 H.479; al-Majlisi, Bihar al-Anwar. V.52 P.207-208.
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al-Husayn (a) with the covenant of the Holy Prophet, his banner, and his
weapon. The covenant of the Prophet (s) was with Ali ibn al-Husayn (a),
then with Muhammad ibn Ali (a), and Allah does as He wills. Stick to these
people always. Beware of those I have warned you about. When a man
from among them emerges with three hundred and thirteen men, carrying
the banner of the Messenger of Allah (s), heading toward Madinah...”"

This narration emphasizes the killing of al-nafs al-zakiyyah in
Masjid al-Haram as a prominent sign, urging vigilance against claimants
who exploit reformist or justice-oriented slogans to hasten the
reappearance. The sayhah and other definitive signs serve as decisive
arbiters of authenticity.

Imam al-Bagqir (a) further narrates to Abi Basir: “The Qa im (a) will
say to his companions: ‘O people, the people of Makkah do not want me,
but I am sent to them to present the proof that someone like me should
present to them.” He will call one of his companions and say: ‘Go to the
people of Makkah and say: ‘O people of Makkah, I am the messenger of
so-and-so to you.’ He says to you: ‘We are the family of mercy, the source
of prophethood and caliphate, and the descendants of the Prophets. We
have been oppressed, persecuted, and deprived of our rights since the
passing of our Prophet (s) until today. We seek your support, so support
us.” When this young man delivers this message, they will come to him and
slaughter him between the Rukn and the Magam. This is al-nafs al-
zakiyyah. When the Imam hears of this, he will say to his companions: ‘Did
I not tell you that the people of Makkah do not want us?’ They will not
leave him until he emerges, descending from the pass of Tuwda with three
hundred and thirteen men..."”

This narration identifies Dha al-Nafs al-Zakiyyah (Muhammad ibn
al-Hasan) al-HusaynT as holding a special deputyship (niyabah khassah)
from the Hujjah (atf) to convey his message to Makkah’s inhabitants. This
role unfolds post-sayhah, in the initial phase of zuhiir—variously dated to
Rajab or the Month of Ramadan—culminating in the Imam’s pledging
ceremony at the Rukn, marking the onset of his global dominion.

Shu‘ayb ibn Salih and Preceding Figures

" al-*Ayyashi, Tafsir al- ‘Ayyashi. V.1 P.117; al-Majlisi, Bihar al-Anwar. V.52 P.222.
2 al-Majlisi, Bihar al-Anwar. V.52 P.307.
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Al-TusT narrates in al-Ghaybah from Hadhlam ibn Bashir who asks
Ali ibn al-Husayn (al-Sajjad) to clarify a query: “Describe the emergence
of the Imam Mahdi (a) and inform me of his signs.” He (a) states: “Before
his emergence, a man named ‘Awf al-Sulamiwill emerge in the land of al-
Jazirah, with his base in Tikrit. He will be killed in the mosque of
Damascus. Then Shu ‘ayb ibn Salih will emerge from Samarqand, followed

by the cursed al-Sufyant from the dry valley (in Jordan-Syria).””

This indicates Shu ‘ayb ibn Salih’sinitial appearance in Samarqand,
while ‘Awf al-Sulami, operating from Tikrit and meeting his end in
Damascus, likely doesnot align with the Ahl al-Bayt (as)’s loyalties, given
his activity in regions historically unsympathetic to their cause.

Al-Nu‘manT narrates in al-Ghaybah from AbT al-Hasan al-Rida (a),
who states: “Before this matter (the reappearance), there will be al-
Sufyani, al-Yamani, al-Marwani, and Shu ‘ayb ibn Salih. How can this one

claim to be the Qa’im? *?

This refers to a contemporary claimant during the Imam’s era,
reinforcing that Shu‘ayb ibn Salih’s movement precedes the Mahdi (atf)’s
emergence from Makkah, where Shu‘ayb will serve as a commander in his
army.

It is narrated in Mukhtasar Basa’ir al-Darajat from Husayn ibn
Hamdan from Mufaddal ibn ‘Umar, from Ab1 ‘Abdillah (al-Sadiq) (a), who
describes al-Hasan1’s rise from Daylam with the “treasures of Allah from

Taligan—men as strong as iron,” he states: “It is as if I see them on gray
steeds, carrying spears, howling with eagerness for battle like wolves.
Their leaderis a man from Bani Tamim named Shu ‘ayb ibn Salih... Then
al-Hasant will march with those banners to Kiifah, where most of the

people of the Earth will have gathered, making it his base...

The narrations trace Shu‘ayb ibn Salih’s movement from
Samargand, advancing toward northern Iran (Daylam), where it merges
with the Hasani’s forces, with Shu‘ayb assuming command. However,
post-sayhah and other definitive signs, Shu‘ayb does not remain with the
Hasani long, instead joining the Mahdi (atf)’s army in Makkah, as per the
narration of ‘Ammar ibn Yasir cited earlier. His tribal affiliation with Bani

! al-Tasi, al-Ghaybah. P.244; al-Majlisi, Bihar al-Anwar. V.52 P.213.
2 al-Nu‘mani, al-Ghaybah. P.253 H.12; al-Majlisi, Bihar al-Anwar. V.52 H.233.
3 al-Hilli, Mukhtasar Basa’ir al-Darajat. P.177; al-Majlisi, Bihar al-Anwar. V.53 H.35.
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Tamim is noted, with possibilities of his birth in Daylam or a distinction
between this Shu‘ayb and another emerging with the Mahdi (atf).

It is narrated by al-Rawandi in al-Khara’ij Wa al-Jara’ih, the Holy

Prophet (s) narrates to Imam al-Husayn (a) in Ubayy ibn Ka‘b’s presence:
“Welcome, O Aba ‘Abdillah, O adornment of the heavens and the earth...”
Then he describes the Mahdi: “He will emerge with Jibra il on his right,
Mika’il on his left, and Shu ‘ayb ibn Salih at his forefront.””

Qutb al-Din al-Rawandi comments: “As for Shu ‘ayb ibn Salih, Ibn
Babawayh mentioned in Kitab al-Nubuwwah from Suhayl ibn Sa Td, that
Hisham ibn ‘Abd al-Malik, an Umayyad ruler, ordered the digging of a

well in al-Rusafah. They found the skull of a man wearing white clothes,
with a message written on his garment: ‘I am Shu‘ayb ibn Salih, the
messenger of the Messenger of Allah, Shu ‘ayb the Prophet, to his people.
They struck me, harmed me, and threw me into this well. 12

And al-RawandT narrates a poem by ‘Abdullah ibn Yaqtar, foster
brother of Imam al-Husayn (a), who states: “And the Bani Layth rose to
support the son of Ahmad, Brandishing the tips of spears and shields. You
would recognize them by their disheveled forelocks, led by Shu ‘ayb ibn
Salih from the farthest abode.””

This narration suggests the Shu ‘ayb leading the Mahdi (atf)’s army
may differ from the Samarqand figure or the Quranic Prophet Shu‘ayb (a),
who some narrations propose returns alongside al-Khidr, Ilyas, and ‘Isa
ibn Maryam (a), the latter praying behind the Mahdi (atf). Regardless,
Shu‘ayb ibn Salih holds no official representative status (niyabah) pre-
zuhir, his role tied to the definitive signs.

Conclusion: Distinguishing Roles and
Heeding Warnings

For Dhui al-Nafs al-Zakiyyah,the narrations attribute a briefofficial
deputyship lasting no more than fifteen nights, culminating in the Mahdi’s
pledge at the Rukn. Multiple traditions caution against deception by
claimants to titles like al-Yamani, al-Hasan1, and a/-Nafs al-Zakiyyah, a
phenomenon evident even during the Imams’ era, such as Hasanid

! Qutb al-Din al-Rawandi, al-Khara 'ij Wal Jara’ih. V.2 P.551 H.11.
% Qutb al-Din al-Rawandi. V.2 P.551 H.12.
% Qutb al-Din al-Rawandi. V.2 P.551.
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movements under figures like ‘Abdullah claiming a/-nafs al-zakiyyah, or
false Yamant assertions noted in Imam al-Sadiq (a)’s narration via al-TtisT
and Hisham. These warnings reinforce the necessity of awaiting the
sayhah and other definitive signs to discern the true reappearance.

Chapter 4: Six
Recommendations for
Believers in Ghaybah

The period of occultation (ghaybah) of Imam al-Mahdi (atf)
presents a profound challenge for the faithful, necessitating a framework
of guidance to sustain their loyalty and resilience. This chapterdelineates
six critical recommendations for believers during this prolonged
occultation, emphasizing the recognition of definitive signs such as the
heavenly cry (al-sayhah) and the rise of al-Sufyani, while issuing stern
warnings against false claimants and premature movements cloaked in
reformist or leadership pretenses. It underscores the prohibition of
speculating on specific timings for the reappearance (zuhir), advocates
unwavering commitment to the teachings of the Ahl al-Bayt (as), and
concludes with an exhortation to eschew deceptive slogans, anchoring
believers firmly to the Imam’s path until his triumphant return.

1. Recognizing the True Call: The Sayhah and
al-Sufyant as Definitive Signs
The decisive arbiter in dispelling uncertainties surrounding claims
to the reappearance lies in the heavenly cry (al-sayhah) and the celestial
proclamation announcing Imam al-Mahdi (a)’s name and emergence,
coupled with the rise of al-Sufyani and his dominion over Syria. These
signs serve as unassailable markers of authenticity.

The Heavenly Cry (al-Sayhah): A Divine Announcement

The sayhah emerges in the narrations as a momentous and universal
phenomenon, audible to all inhabitants of the earth irrespective of
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language or locale. Delivered by the angel Jibra'1l (a), this call from the
heavens proclaims the name of Imam al-Mahdi (atf) and his father,
affirming his rightful leadership. Its potency is such that it rouses the
slumbering, draws people from their dwellings, and compels even the
veiled woman to step forth from her seclusion.

This divine declaration, articulated in every tongue, ensures
universal comprehension, leaving no ambiguityin its message. Far beyond
a mere sign, the sayhah constitutes a divine ratification of the Imam’s
zuhiir, a moment of absolute clarity that delineates his true call from the
fabrications of impostors. As one of the five definitive signs (al-
hatmiyyah)preceding hisrise, it stands impervious to replication ordeceit.

The Rise of al-Sufyani: A Sign of Imminent Reappearance

Parallel to the sayhah, the emergence of al-Sufyani marks another
definitive precursorto Imam al-Mahdi (a)’s return. Portrayed as a despotic
figure, al-Sufyani will ascend in the region of Syria (al-Sham), establishing
a transient yet oppressive reign. The narrations depict his rise as an era of
intense turmoil and affliction, during which he dispatches forces to subdue
adjacent territories, including Iraq and the Hijaz. Temporally linked to the
sayhah, his appearance signals the proximity of the Imam’s advent. This
period tests the believers’resolve amid fear and confusion, yet his ultimate
defeat—culminating in the destruction ofhis army—paves the way for the
Mahdi’s emergence.

Key Lessons for the Believers:

1. Refrain from impatience or haste regarding the reappearance,
trusting its occurrence at the divinely ordained moment.

2. Maintain steadfastness in faith, resisting deception by those
claiming to hasten the Imam (a)’s return.

3. Anchor focus on the definitive signs, notably the sayhah and al-
Sufyani, as the ultimate indicators of his emergence.

4. Exercise vigilance and discernment, shunning movements or
figures misaligned with these signs.

5. Place confidence in the divine plan, assured that the Imam (a)’s
zuhir will be heralded by the sayhah and al-Sufyant’s rise.

2. The Role of Key Figures
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The narrations from the Ahl al-Bayt (as) offer explicit guidance on
theroles of pivotal figures preceding Imam al-Mahdi (a)’s reappearance—
namely, al-Yamani, al-Hasani, Shu‘ayb ibn Salih, and Dha al-Nafs al-
Zakiyyah. While integral to the eschatological prelude, only Dhii al -Nafs
al-Zakiyyah holds a special deputyship (niyabah khassah) for a fleeting
fifteen nights, a distinction vital for believers to grasp to avoid
misattribution or misguided loyalty.

The Yamani: The traditions extol al-Yamani’s banner as the most
guided, owing to its explicit call for allegiance to Imam al-Mahdi (atf).
Yet, he lacks deputyship (na ib) status or divine authority beyond leading
a movement consonant with the Imam (atf)’s cause. Believers may supportt
him if feasible, but must not inflate his role beyond the narrations’
stipulations.

The Hasanl: Emerging from Daylam in northem Iran, al-Hasani
spearheads a campaign against oppression, weakening tyrannical forces
pre—zuhir. His role, primarily martial, lacks divine appointment or
representative authority. The narrations caution against overestimating his
significance; while preparatory, his actions do not herald the Imam (atf)’s
rise. Believers are advised to await the Imam (atf) in Makkah rather than
join his ranks.

Shu‘ayb ibn Salih: Originating from Samarqand, Shu‘ayb ibn
Salih emerges as a military leader combating oppression, facilitating the
Imam’s global mission. Like al-Yaman1 and al-Hasani, he holdsno special
deputyship or divine mandate, his role confined to strategic contributions
in the pre-reappearance tumult.

Dhii al-Nafs al-Zakiyyah: Brief Period of Representation: A
descendant of Imam al-Husayn (a), Dhu al-Nafs al-Zakiyyah uniquely
serves as the Imam’s representative post-sayhah and al-Sufyani’s rise,
within a fifteen-night window. Slain between the Rukn and Maqam in
Masjid al-Haram, his martyrdom ranks among the definitive signs, though
his authority remains context-specific and temporary.

Key Lessons for the Believers:

1. Refrain from ascribing special authority to al-Yamant, al-Hasani,
or Shu‘ayb ibn Salih beyond their delineated roles.
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2. It is not necessary to join any of these movements, prioritizing
direct allegiance to the Imam (atf) in Makkah.

3. Beware of False Claimants

The Ahl al-Bayt (as) narrations issue a grave admonition against
false claimants and deceptive movements preceding Imam al-Mahdi (a)’s
zuhar, exploiting titles and symbols—Iliterally or descriptively—to
mislead believers. Discernment and steadfastness are paramount amid this
confusion.

a. The Danger of False Slogans and Movements:

It is narrated from al-Sadiiq in Ikmal al-Din with his chain to
Mufaddal ibn ‘Umar al-Ju'fi, from Abi ‘Abdillah al-Sadiq (a), who
delivers a poignant admonition, stating:
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“Beware of false slogans. By Allah, your Imam will be hidden for
many years, and people will be tested until they say he has died or
perished, wondering which valley he has entered. The eyes of the believers
will weep for him, and they will be tossed like ships in the waves of the sea.
Only those whose covenant Allah has taken, whose hearts are filled with
faith, and whom He has supported with His spirit will be saved. Twelve
banners will be raised, all confusing, and no one will know which is

which.”!

This statement encapsulates the perilous environment of the
ghaybah, wherein the prolonged absence of the Imam precipitates a state
of spiritual and intellectual disarray. The imagery of believers’ tears and
their tumultuous state—likened to ships adrift in a stormy sea—vividly
conveys the emotional and existential turmoil they will endure. Amid this

! al-Sadiiq, Kamal al-Din, P347 H.35; al-Majlisi, Bihar al-Anwar. P.52 H.281; al-Tasi, ak
Ghaybah. P.338; al-Nu‘mani, al-Ghaybah. P.152 H.10.
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chaos, only those fortified by a divine covenant, steadfast faith, and the
sustenance of Allah’s spirit will persevere. The mention of “twelve
banners,” each shrouded in confusion, signifies the proliferation of rival
movements and claimants, each asserting legitimacy yet collectively
obscuring the truth, leaving the faithful grappling with uncertainty.

This dire prophecy elicits a visceral response from Mufaddal, the
narrator of this tradition, who, overwhelmed by its implications, weeps
upon hearing the Imam (a)’s words. Sensing his distress, Imam al-Sadiq
(a) inquires: “Why are you crying, O Aba ‘Abdillah? ”Mufaddal, his voice
laden with anguish,replies: “How can I not cry when you say that twelve
confusing banners will be raised, and no one will know which is which?
What should we do?” His question reflects a profound existential
quandary—how can the believers navigate such a bewildering landscape
where distinguishing truth from falsehood becomes nearly impossible? In
response, the Imam employs a striking metaphor, directing Mufaddal’s
attention to the natural world. He (a) gazes at the sun from within the room
and asks:
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“O Aba ‘Abdillah, do you see this sun? ” Mufaddal affirms: “Yes.”

The Imam then declares: “By Allah, our matter is clearer than this sun. 'l

This analogy serves as a powerful reassurance: just as the sun’s
presence is an undeniable and radiant reality in the physical realm, so too
is the path of the Ahl al-Bayt (as) an unmistakable beacon of truth in the
spiritual domain, discernible despite the obfuscation wrought by false
claimants.

b. The Criterion for Recognizing the True Movement:

The A’immah of the Ahl al-Bayt (as) have furnished the believers
with a lucid and unambiguous criterion for distinguishing the authentic
movement of Imam al-Mahdi (atf) from the myriad false pretenders that
will emerge: conformity with the divinely ordained signs. These signs
serve as markers of the Imam (a)’s zuhiir, providing a standard against

! al-Saduq, Kamal al-Din Wa Tamam al-Ni ‘mah. P.347 H.35; al-Majlisi, Bihar al-Anwar.
V.52 P.281; al-Tusi, al-Ghaybah. P.338; al-Nu‘mani, a/-Ghaybah. P.152 H.10.
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which all claims must be measured. Among the most prominent of these
definitive indicators are the heavenly cry (al-sayhah), a celestial
proclamation heralding the Imam (a)’s advent, and the sinking of al-
Sufyani’s army in al-Bayda’, a cataclysmic event signaling the collapse of
his tyrannical forces near Madinah en route to Makkah. The narrations
emphasize that these events are integral to the eschatological sequence,
constituting irrefutable evidence of the Imam (a)’s imminent return.
Consequently, any movement or individual asserting legitimacy that fails
to align with these preordained signs must be categorically dismissed as
false, lacking the divine sanction necessary to validate their claims.

In a further elaboration of this peril, Shaykh al-Ttst narrates in al-
Ghaybah from Abi Khadijah, from Imam al-Sadiq (a) who issues a
sobering warning:
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“The Qa’im will not emerge until twelve men from Bani Hashim

emerge, each claiming to be the Imam.””

The appropriation of Reappearance names takes two distinct forms:
(1) the adoption of the proper name (al-ism al-‘alami)y—a literal claim to
the title; and (2) the adoption ofthe descriptive epithet (al-ism al-na ‘t7 al-
wasfi)—claiming the described function without using the literal name.
This distinction matters: a claimant may deny being “al-Yamani” by name
while still claiming to fulfill al-Yaman1’s described reformist role, thereby
deceiving the faithful while technically avoiding the literal claim.

This statement unveils a troubling reality within the eschatological
narrative: even those hailing from the noble lineage of Ban1 Hashim, a clan
revered for its proximity to the prophetic household, will rise and
audaciously lay claimto the Imamah. This prophecy underscores the depth
of deception that will characterize the period preceding the zuhiir, as the
sanctity of their lineage does not guarantee the purity of their intentions.
The narration reveals that the true objective of these claimants will not be
the establishment of justice—a comerstone of the Mahdi’s mission—but
rather the pursuit of power and the advancement of theirown self-serving

v al-Tasi, al-Amalr. PA37, al-Majlist, Bikar al-Anwar. V.52 P.209; al-Mufid, Kitab al-Irshad.
V.2 P.372.
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interests. Their assertions, though cloaked in the prestige of theirheritage,
are devoid of divine mandate, rendering them hollow and misleading.

This phenomenon finds a historical parallel in the actions of the
Bani al-‘Abbas (Abbasids), who exemplify the treacherous misuse of
sacred lineage and slogans forpolitical gain. The Ban1al-*Abbas, claiming
descent from Ban1 Hashim through their progenitor ‘Abbas, the uncle of
the Holy Prophet (s), strategically employed the rallying cry:

Al agle dana JI (e Lia )
Support for the Family of Muhammad (as)

to garner widespread allegiance during their revolt against the Bani
Umayyah (Umayyads). This slogan, ostensibly a pledge to uphold the
rights of the prophetic household, resonated deeply with those yearning for
justice and the restoration of Ahl al-Bayt (as) authority. However, once
they secured power, Bani al-‘Abbas swiftly abandoned their professed
commitments, revealing the duplicity beneath their rhetoric. Far from
championing the cause of the Ahl al-Bayt (as), they turned to oppressing
the true followers of the A’immah, perpetrating acts of tyranny that belied
theirinitial promises. This historical precedent serves as a stark illustration
of the narrations’ warning, demonstrating how even those within the
broader prophetic family can exploit noble titles and aspirations to deceive

the faithful, ultimately pursuing agendas antithetical to the divine mission
of Imam al-Mahdi (atf).

c. The Paradox of Mansur al-Dawaniqi:

A compelling and striking illustration of this pervasive deception
manifests in the figure of Mansiir al-Dawaniqi, an Abbasid ruler notorious
for his ruthless brutality and systematic suppression of the ‘Alawiyyin
(Alids) and the broader Ahl al-Bayt (as) community. Despite his tyrannical
reign, marked by oppression and violence against the rightful heirs of the
prophetic legacy, Mansiir cunningly promoted a slogan ostensibly
advocating support for Imam al-Mahdi from the family of Muhammad
(as). Furthermore, he took deliberate steps to disseminate narratives
concerning the signs of the Imam (a)’s reappearance, crafting an image of
allegiance to the eschatological promise central to Shi‘i belief. This
paradoxical stance—where a tyrant invokes the sacred cause of the Mahdi
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(a)—exemplifies the depths of duplicity that can accompany claims tied to
the Ahl al-Bayt (as).

The complexity of Manstr’s deception is vividly captured in a
narration transmitted by al-TisT in al-Ghaybah, al-Mufid in al-Irshad, and
al-Kulayniin al-Kafi, from Isma‘il ibn al-Sabbah, who recounts hearing a
scholar relay an account from Sayf ibn ‘Umayrah. Sayf ibn ‘Umayrah
narrates that he found himself in the presence of Mansgtr on an occasion
when the ruler appeared to be speaking introspectively, as if addressing
himself, saying: “O Sayf, there must be a callerwho calls out the name of
a man from the progeny of Abt Talib from the heavens.” Intrigued by this
unexpected utterance, Sayf, driven by curiosity, inquired whether such a
phenomenon had been narrated by anyone within the tradition. Mansiir’s
response was resolute and emphatic; he swore by the One who holds his
soul in His grasp, affirming that he had personally heard with his own ears
the statement: “There must be a caller who calls out the name of a man
fromthe heavens.” This assertion, delivered with such conviction, left Sayf
visibly astonished, prompting him to confess that he had never
encountered anything of'its kind prior to this moment.

Undeterred by Sayf’s surprise, Mansiir pressed further, offering
reassurance with a calculated promise: he declared that when such an
event—the heavenly call—transpires, they would be among the first to
respond, for the individual heralded by this celestial announcement would
be none otherthan one of their own cousins. Sensing the ambiguity in this
claim, Sayf'sought clarification, asking which cousin Manstirhad in mind.
The ruler elucidated that it would be a man descended from the lineage of
Fatimah (a), the daughter of the Holy Prophet (s) and mother of the
A’immah of'the Ahl al-Bayt (as). To bolster the credibility ofhisnarrative,
Mansiir emphasized the unimpeachable reliability of his source, asserting
that had he not heard this directly from Imam al-Baqir (a)—the fifth Imam
renowned for his profound knowledge—he would not have accepted it
from any other authority. It was precisely because Imam al-Bagqir (a) had
conveyed this prophecy to him that Manstr held it to be true, lending an
air of authenticity to his recounting rooted in the Imam’s authoritative
testimony. !

! al-Tasi, al-Gh aybah.P.433; al-Mufid, Kitab al-Irshad.V .2 P.370; al-KulaynTi, al-Kafi. V.52
P.288.
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This narration lays bare the insidious mannerin which even a figure
as tyrannical as Mansiir could exploit thesacred concept of Imam al-Mahdi
(atf)’s reappearance to buttress his own legitimacy and consolidate hisrule.
By invoking a narration he claimed to have received from Imam al-Bagqir
(a)—a figure revered by the Shia for his sanctity and wisdom—Manstr
soughtto cloak hisregime in the garb of eschatological fidelity, presenting
himself as achampion of the Mahdi (atf)’s cause despite his actions stark ly
contradicting such a stance. Thisaccount stands as a potent warning to the
believers, urging themto exercise unwavering caution and discernment. It
highlights the peril of being swayed by those who wield the name and
legacy of the Ahl al-Bayt (as) as a tool for personal gain, rather than as a
genuine expression of devotion to theirdivine mission. Mansiir’s example
serves as a historical testament to the narrations’ broader admonition: the
faithful must remain vigilant, lest they fall prey to the seductive rhetoric
of those who manipulate sacred symbols for profane ends.

d. The Knowledge of the Ahl al-Bayt (as) and Deception:

Imam al-Sadiq (a) underscores the unparalleled knowledge
exclusively held by the Ahl al-Bayt (as), while simultaneously exposing
the futility of false claimants who endeavor to usurp their divinely
ordained role. In a profound declaration narrated by al-Kulaynt with his
chain from Husayn ibn Abi al-‘Ala’, the Imam (a) he asserts:

o) Siad) e
“I have the white Jafr.”

This statement prompts an inquiry from his interlocutor, who seeks
to understand the nature of this possession, asking what it contains. The
Imam (a) responds with a detailed enumeration:
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“The Psalms of Dawiid, the Torah of Miisd, the Gospel of ‘Isa, the

Scrolls of Ibrahim, the rulings of permitted (halal) and prohibited (haram),
and the codex (Mushaf) of Fatimah. I do not claim that it contains the

48



Imam al-Mahdi's Return: Understanding Signs of the Reappearance

Quran, but it contains what people need from us, and we do not need
anyone. It includes rulings on injuries, scratches, and even the

compensation for a scratch. I also have the red Jafr. !

This response unveils the white Jafr as a repository of sacred
wisdom encompassing the revelations granted to prior prophets, alongside
jurisprudential and ethical guidance derived from the legacy of Lady
Fatimah (a). The Imam (a) clarifies that it does not replicate the Quran but
serves as a comprehensive source addressing the spiritual and practical
needs of humanity, rendering the Ahl al-Bayt (as) self-sufficient in
knowledge and independentofexternal authorities. The mention of minute
rulings—such as compensation for a scratch—illustrates its exhaustive
scope, while the reference to the red Jafr piques further curiosity.

When pressed about the contents of the red Jafr, Imam al-Sadiq (a)
explains:
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“Weapons, for it is only opened for bloodshed. It is opened by the
one who wields the sword for killing. *

This cryptic yet evocative description portrays the red Jafr as a
symbolic arsenal, reserved for times of conflict and entrusted to a
designated figure—implicitly the Imam (a) or hisrightful successor—who
will wield it in defense of justice. The dialogue deepens as the questioner,
invoking a supplication, asks: “May Allah rectify your affairs (establish
your rule), do the descendants of Imam al-Hasan (a) know this? " The
Imam’s reply is both affirmative and incisive:
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“Yes, by Allah, just as they know that night is night and day is day.

But envy and the pursuit of worldly gains lead them to deny andreject it.
If they sought the truth with truth, it would be better for them. ">

This assertion affirms that the Hasanids possess awareness of the
Ahl al-Bayt (as)’s esoteric and intellectual supremacy, as evident as the

" al-Kulayni, al-Kafi. V.1 P.240 H.3.
* al-Kulayni. V.1 P.204 H.3.
* al-Kulayni. V.1 P.204 H.3.
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distinction between night and day. Yet, it reveals a tragic flaw: driven by
envy and the allure of temporal power, they suppress this recognition,
choosing denial over submission to the truth—a choice that, if reversed,
would align them with a nobler path.

This dynamic extends to historical actors, notably the leaders of
movements opposing the Ban1 Umayyah, such as the Hassanids, who were
fully cognizant ofthe spiritual and intellectual pre-eminence ofthe Ahl al-
Bayt (as). Despite this acknowledgment, they deliberately turned away
from it, propelled by envy and worldly ambitions in their quest for
dominance. These individuals, though tracing theirlineage to the Prophet
(s) and outwardly affirming the leadership of Imam Ali (a) while
seemingly mourning the martyrdom of Imam al-Husayn (a), ultimately
diverged from the authentic path of the Ahl al-Bayt (as). Rather than
upholding the divine guidance and truth embodied by the Imams, they
pursued their own agendas, prioritizing personal gain over fidelity to the
sacred mission entrusted to the prophetic household.

The questioner’s query— “Do the descendants of Imam al-Hasan
(a) know this? "—appears to subtly allude to the recognition that Imam al-
Mahdi (atf) stands as the divinely appointed leader of the armed
renaissance destined to establish justice and equity across the earth. This
prompts a reflective probing: if they are indeed aware of this
eschatological truth, why do some among them falsely arrogate the title of
the Mahdi, as evidenced in their revolts against Abbasid rule? The
narrations recount instances where certain individuals went so far as to
proclaim themselves as Dhu al-Nafs al-Zakiyyah, seeking to align
themselves with the promised reformer prophesied to fill the world with
justice. Despite their closer familial proximity to the Ahl al-Bayt (as)
compared to the Abbasids, these Hassanids strayed from the true course,
pursuing reform through erroneous and illegitimate means. In doing so,
they usurped the role of the Mahdi (a)—a station reserved exclusively for
the divinely designated guide—driven not by a commitment to divine will
but by personal ambition and the desire for worldly ascendancy.

This narrative illuminates a poignant and tragic contradiction:
while these figures acknowledged the spiritual and intellectual superiority
of the Ahl al-Bayt (as), their actions were frequently dictated by envy and
a thirst for power, steering them away from the authentic mission of the
Ahl al-Bayt (as) and the awaited Mahdi (a). Their awareness of the
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A’immah’s pre-eminence, akin to an undeniable natural truth, did not
translate into adherence; instead, it fueled a rivalry that undermined the
very principles they professed to uphold. This historical and eschatological
lesson serves as a stark reminder of the perils of deviation, reinforcing the
imperative for believers to discern the genuine path amidst the clamour of
false claimants.

e. The Rise of False Claimants Before the Reappearance:

Imam al-Sadiq (a) issues a solemn and far-reaching warning
concemning the proliferation of deceptive figures who will emerge prior to
the reappearance (zuhir) of Imam al-Mahdi (atf), specifically highlighting
the advent of sixty liars and twelve claimants from the esteemed family of
ADb1 Talib (a). It is narrated by al-TasT in al-Ghaybah and al-Mufid in al-
Irshad that the Imam (a) declares:
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“Sixty liars will emerge, each claiming prophethood, and twelve
from the family of Abt Talib will emerge, each claiming the Imamah for
himself.”!

This prophecy delineates a dual threat: a broader cadre of sixty
individuals who audaciously arrogate the mantle of prophethood—a
station reserved for divinely appointed messengers—and a more specific
group of twelve from the lineage of Abi Talib (a), the paternal clan of
Imam Ali (a), who will falsely assert theirright to the Imamate. The gravity
of'this foretelling lies in its scope, signaling an era of widespread delusion
where even the sanctity of prophetic kinship offers no guarantee against
deceit.

In a complementary narration narrated by al-Nu'mani in al-

Ghaybah, Imam al-Sadiq (a) further elaborates:
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“The Qa’im will not rise until twelve men rise, all claiming to have
seen him. Then he will expose them as liars (or as per Bihar al-Anwar, ‘the

people will expose them as liars).”!

This statement intensifies the caution, predicting the emergence of
twelve specific figures who will bolster their claims with the audacious
assertion of having personally witnessed Imam al-Mahdi (atf), thereby
lending an illusion of credibility to their pretensions. The Imam (a)
foresees their ultimate unmasking—whether by his own hand or through
the collective discernment ofthe people—as a testament to their falsehood.
Together, these narrations paint a vivid picture of the tumultuous prelude
to the zuhur, wherein false claimants will rise and spearhead reformist
movements, brandishing slogans of justice and resistance to oppression as
their rallying cries. Yet, beneath this veneer of righteousness, their true
intent is laid bare: to mislead the believers and advance their own self-
serving interests, exploiting the faithful’s longing for the Mahdi (atf)’s
advent. The believers are thus admonished to exercise caution and
discernment, recognizing that the authentic reappearance will be heralded
by unmistakable divine signs and clear guidance, distinguishing it from the
cacophony of imposture.

This theme of vigilance is poignantly reinforced in an exchange
involving Imam al-Bagqir (a), who is questioned regarding the attributes of
Imam al-Mahdi (atf) in. The encounter—as narrated by al-Nu ‘mani—
begins with the Imam posing a probing query to his interlocutor: “What
do you want, O Aba Khalid? ” To this, Aba Khalid responds with earnest
intent: “I want you to name him for me so that I may recognize him by his
name.” The simplicity of this request belies its profound implications,
seeking atangible identifier forthe Awaited Imam (atf). Imam al-Bagqir (a),
however, meets this plea with a measured and weighty reply:
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“You have asked me a difficult question, O Aba Khalid. I have not

spoken of this matter to anyone, and if I had, I would have told you. You

! al-Nu ‘man, al-Ghaybah. P.277 H.58; al-Majlisi, Bihar al-Anwar. V.52 P.244.
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have asked me about something that, if the descendants of Fatimah were

to know it, they would have cut him into pieces.”’

This response reveals the sensitivity and gravity of the Mahdi’s
identity, a secret so potent that its premature disclosure could incite violent
division even among the progeny of Lady Fatimah (a)—the very lineage
from which the Imam (a) emerges. The Imam (a)’s reticence underscores
the peril of such knowledge falling into the wrong hands, where it might
fuel rivalry or betrayal rather than unity.

Consequently, the believers are sternly cautioned against forming
premature allegiances to any movement or claimant, even those ostensibly
rooted in the progeny of the Holy Prophet (s) or adorned with flashy
slogans designed to captivate and persuade. The narrations collectively
illuminate the treacherous landscape of the ghaybah, where the prestige of
prophetic descent or the allure of eloquent rhetoric offers no assurance of
authenticity. Therisk of deception looms large, as false claimants leverage
their lineage or persuasive appeals to ensnare the unwary, diverting them
from the true path. This admonition serves as a clarion call to anchor faith
in the divine signs—such as the heavenly cry (al-sayhah) and other
definitive markers (al-hatmiyyah)—which alone will herald the Mahdi
(atf)’s rise, ensuring that believers remain steadfast and discerning amidst
the tumult of falsehood.

4. The Liars Who Set Times: A Warning
Against Speculation

The narrations pertaining to the reappearance (zuhiir) of Imam al-
Mahdi (atf) place a resolute and unequivocal emphasis on the prohibition
against designating specific times for this momentous eschatological
event, categorically branding those who venture to do so as liars. The
precise timing of the Imam’s return is enshrined among the hidden matters
(al-mastir), a realm of divine knowledge veiled from human
comprehension and reserved exclusively for Allah. Indeed, certain
narrations introduce a further layerof complexity, suggesting that even the
definitive signs (al-hatmiyyah)—those unassailable markers heralding the
zuhur—are subject to the principle of bada’ (divine alteration). This

" al-Nu‘mani, al-Ghaybah. P.289 H.2.
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implies that while these signs may manifest, their occurrence does not
necessarily pinpoint the exact moment of the reappearance, allowing for
divine discretion in their unfolding. However, the reappearance of Imam
al-Mahdi (atf) itself stands apart as an immutable certainty, immune to
bada’, for it constitutes a divine promise destined to be fulfilled without
deviation. This distinction serves a dual purpose: it decisively invalidates
the assertions of those who audaciously set dates for the zuhiir, exposing
their falsehood, and it lays bare the deceit of those who illegitimately
appropriate the titles associated with this sacred event. The act of setting
specific times emerges as a perilous snare, ensnaring the credulous,
beguiling the uninformed, and ultimately precipitating the ruin of the
claimants themselves through their reckless presumption.

Imam al-Sadiq (a) articulates this prohibition with clarity and
authority, stating to Muhammad ibn Muslim:
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“O Muhammad, whoever informs you of a specific time for our
reappearance, do not hesitate to declare them a liar, for we do not set a

time for anyone."’

This directive leaves no room for ambiguity, commanding the
faithful to swiftly denounce any individual who dares to predict the zuhiir’s
timing, affirming that such knowledge lies beyond the purview of the Ahl
al-Bayt (as). Similarly, ‘Abdullah ibn Sinan narrates from Imam al-Baqir
(a), who reinforces this stance, proclaiming:
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“Allah has decreed that the times set by those who specify themwill

be invalidated.”?

This assertion underscores a divine ordinance ensuring that human
attempts to fix the reappearance’s schedule are inevitably thwarted,

rendering such claims null and void. In another instance, Imam al-Sadiq

3

(a) succinctly reiterates: “Wedo not set a time for this matter,”” cementing

! al-Nu‘mani. P.289 H.3.
% al-Nu‘mani. P.289 H.4.
% al-Nu‘mani. P.289 H.5.
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the Ahl al-Bayt (as)’s consistent rejection of temporal speculation as a
foundational tenet of their teachings.

This principleis vividly illustrated in a detailed exchange between
Abt Basir and Imam al-Sadiq (a). Abt Basir, with a tone of earnest longing,
inquires: “May 1 be sacrificed for you, when will al-Qa’'im (a) emerge?”
The Imam responds with measured firmness: “O Aba Muhammad, we, the
Ahl al-Bayt, do not set specific times. Indeed, the Holy Prophet (s) said:
‘Those who set specific times are liars.” O Aba Muhammad, before this
matter (the reappearance), there are five signs: the first isthe call (al -nida’)
in the month of Ramadan, the emergence of al-Sufyani, the emergence of
al-Khurasani, the killing ofal-Nafs al-Zakiyyah, and the sinking (al-khasf)
in al-Bayda’... al-Qa’im (a) will not emerge until a caller announces his
name from the heavens on the twenty-third night of Ramadan, a Friday
night.” Abi Basir, seeking further clarity, asks: “What will the caller say?”
The Imam elaborates: “He will call out his name and his father’s name:
‘O people, so-and-so, the son of so-and-so, is the Qa’im of the family of
Muhammad (s). Listen to him and obey him.’

“There will be no created being that does not hear this call. It will
wake the sleeper, bring people out into their courtyards, and cause the
veiled woman to emerge from her chamber. al-Qda’im will emerge in
response to what he hears, and this is the call of Jibra il (a). "'

This narration not only reaffirms the prohibition against setting
times but also vividly depicts the celestial announcement—a universal
proclamation by Jibra'il (a)—as a definitive sign, leaving no doubt as to
its divine origin and transformative power. It establishes, like many other
narrations, that within the school of the Ahl al-Bayt (as), fixing specific
dates for the reappearance is impermissible, with its timing governed
solely by the unfolding of these preordained signs, chief among them the
heavenly cry (al-sayhah) and al-Sufyani’s emergence in Syria.

The admonition persists in another encounter narrated by al-
Nu‘mant from his teacher al-Kulayni, from ‘Abd al-Rahman ibn Kathir,
where Mihzam implores Imam al-Sadiq (a): “May I be sacrificed for you,
informme about this matter (the rising of Imam al-Mahdi) we await. When
will it occur? ” The Imam replies with a tripartite counsel:

! al-Nu‘mani. P.289 H.6.
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“O Mihzam, those who set specific times are liars, those who are

hasty and show restlessness in getting it are destroyed, and those who
submit are saved.”’

This response delineates a clear moral framework: speculation
breeds falsehood, impatience leads to ruin, and submission ensures
salvation, urging patience amid the uncertainty of the ghaybah.

Likewise, Fudayl ibn Yasar poses a similar question to Imam al-

Baqir (a): “Is there a set time for this matter?” The Imam answers
emphatically:

435 ) T3 7 DA Wl ookl e gnsa & silB ) it 0 il Gl

VAT 38 4k 38 J8 § s (NN o o 6315 W Lagy (DG 2h e

4y A8 L o plad duaay A8UE0A 111 | saiia La ) griiad g ga

Ay ARUEA L i o 31 Guaay KIS 1Y) 5 40 (3 1 kb

WPEE | 3 2 h B - 43

A 19l A (3ua ) o sk

“Those who set specific times are liars; those who set specific times

are liars. When Miisa (a) went to meet his Lord, he promised his people

thirty days. When Allah added ten more days, his people said: ‘Moses has

broken his promise,” and they did what they did. If we narrate something

to you and it happens as we said, say: ‘Allah has spoken the truth.’If we

narrate something to you and it happens differently, say: ‘Allah has spoken
the truth.’ You will be rewarded twice.”?

This narration invokes the precedent of Prophet Misa (a) to
illustrate badad —divine alteration—highlighting its potential even within
definitive signs, and concludes by affirming that believers’ trust in divine
truth, irrespective of outcomes, yields double reward.

The concept of bada’ gains further clarity in a dialogue with Imam
al-Jawad (a), where a questioner probes: “Can there be bada’in what is
inevitable? ” The Imam affirms: “Yes.” Pressed further with concern—
“Do we fear that there could be bada’ regarding al-Qd’im (a)? "—the
Imam reassures: “The Qa’im is from the divine promise.” This exchange

! al-Nu‘mani. P.294 H.11.
% al-Nu‘mani. P.294 H.13.
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delineates a critical distinction: while the signs may be subject to divine
adjustment, the reappearance itself remains an inviolable certainty,
reinforcing the folly of temporal conjecture and the necessity of awaiting
the divinely appointed moment signaled by the sayhah and other markers.!

5. The Sifting of Believers: Trials and Tests in

the Occultation

The period of occultation (ghaybah) emerges within the Shi‘i
eschatological framework as an epoch replete with profound trials and
rigorous tests for the believers, a phase that imposes an unyielding demand
for steadfastness, integrity,and unwavering loyalty to the Ahl al-Bayt (as).
This extended absence of Imam al-Mahdi (atf) constitutes a crucible
wherein the faithful are challenged to preserve their commitment amid
adversity, a reality foretold with clarity and emphasis by the A’'immabh (as).
These authoritative voices of guidance have meticulously delineated the
obstacles that will arise during this time, underscoring the imperative for
true believers to anchor themselves firmly in their faith and uphold the
principles espoused by the prophetic household with resolute conviction.

Al-Nu‘mani narrates in his al-Ghaybah that Imam al-Bagqir (a)
articulates this inevitability with a forceful and evocative declaration to
Abi Bagir:
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“By Allah, you will be distinguished, by Allah, you will be tested,

by Allah, you will be sifted like wheat is sifted from chaff. >

This powerful pronouncement, thrice invoking the divine oath,
accentuates the certainty and gravity of the trials that will characterize the
ghaybah. The metaphor of sifting wheat from chaff vividly illustrates a
process of separation, wherein true believers—those marked by genuine
devotion and sincerity—will be distinguished from those who profess
loyalty superficially yet lack the depth of authentic faith. This statement
serves as both a warning and a promise, highlighting that the occultation

! al-Nu‘mani. P.302 H.10.
% al-Nu‘mani. P.205 H.8.
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will not merely be a passive waiting period but an active arena of spiritual
refinement.

Imam al-Sadiq (a) offers further insight into the nature of these
trials, delivering a foreboding lament: “Woe to the tyrants of the Arabs for
the evil that is approaching.” This ominous prelude sets the stage for a
dialogue that reveals the selective fidelity of the faithful. When a
questionerinquires, “May I be sacrificed for you, how many Arabs will be
with al-Qa’im (a)? ” the Imam (a) responds succinctly: “A small number.”
The questioner, struck by this revelation, counters: “By Allah, many of
them claim to support this cause.” Imam al-Sadiq (a) then elucidates:
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“People must be tested, distinguished, and sifted, and many will

fall through the sieve.”’

This exchange underscores a sobering truth: not all who profess
allegiance to the cause of Imam al-Mahdi (atf) will endure the rigours of
the ghaybah. The imagery of the sieve reinforces the notion of a
meticulous winnowing process, wherein the weight of trials will expose
the frailty of superficial commitment, allowing many to slip away while
only a steadfast few remain.

In another profound narration, the theme of discernment deepens
when an observer remarks to Imam al-Sadiq (a): “Your Shia are many.”
The Imam counters with a piercing clarification:
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“If the required number—three hundred and thirteen—were
complete, then what you long for (i.e., the rise of Imam al-Mahdi) would
come to pass. However, our true Shia are those who speak less than they
hear, keep their enmity to themselves without openly expressing it, do not

publicly praise us (out of dissimulation), avoid arguing with those who
revileus (knowing they will not accept the truth), do not sit with those who

! al-Nu‘mani. P.204 H.7.
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criticize us, do not befriend those who find fault with us, do not love those

who hate us, and do not hate those who love us.”!

This response decisively delineates the hallmarks of authentic
loyalty to the Ahl al-Bayt (as), distinguishing genuine adherents from
those who merely claim devotion. The reference to the three hundred and
thirteen—those select companions who will stand with the Mahdi (atf) at
his zuhiir—underscores that numerical abundance does not equate to true
fidelity. Instead, the Imam (a) outlines a stringent code of conduct:
discretion in speech, concealment of enmity for protective dissimulation
(tagiyyah), restraint from futile disputes with detractors, and a deliberate
distancing from those hostile to the Ahl al-Bayt (as), coupled with an
impartial stance toward those who harbour affection for them. This
narration warns that not all who identify as Shia embody these principles,
predicting that many will drift away underthe sway of external influences,
personal interests, or societal pressures.

The hadith further foretells a perilous slippage, wherein some will
align themselves with the adversaries of the Ahl al-Bayt (as), whether
motivated by political expediency, fear, or misunderstanding, thereby
compromising the integrity of their faith. More alarmingly, certain
individuals will turn against the authentic followers of the Ahl al-Bayt
(asy—not through overt confrontation, but under subtle guises such as calls
for unity, reform, or so-called intellectual progress. These betrayals will be
cloaked in deceptive slogans and ambiguous titles, which, while outwardly
appealing, conceal layers of deceit designed to mislead the unwary. This
pattern of deviation is not merely speculative; it has been observed
throughout history and retains its relevance in contemporary contexts.
Numerous individuals and movements profess to uphold the teachings of
the Ahl al-Bayt (as), yet theiractions betray a covert allegiance to opposing
ideologies—manifesting through the compromise of fundamental beliefs,
the promotion of sectarian dilution, or the active discrediting of sincere
believers who steadfastly maintain their commitment.

Such distortions often take the form of presenting warped
interpretations of wilayah (divinely appointed leadership),advocating for
a diluted version of Shi‘i identity that sacrifices doctrinal purity for the
sake of superficial progress or inclusivity. This subterfuge leads others

! al-Nu‘'mani. P.203 H.4.
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astray under the pretense of advancing enlightened ideals, masking the
erosion of the Ahl al-Bayt (as)’s true legacy. Consequently, the hadith
serves as both a stern warning against misplaced alliances and a clarion
call for vigilance. True loyalty to the Ahl al-Bayt (as) transcends mere
verbal affirmation, demanding a profound discernment, an unflinching
steadfastness, and an acute ability to recognize and resist deception. Those
who genuinely uphold this path must remain impervious to misleading
rhetoric, resolute in their beliefs, and uncompromising in their fidelity,
eschewing worldly gains or hollow notions of unity that undermine the
sanctity of divine truth.

6. The Trap of False Reform: Beware of

Reform Movements

The narrations transmitted from the Ahl al-Bayt (as) deliver
profound and insistent warnings against the perils of impulsiveness and
the susceptibility to being swayed by those who falsely profess to usher in
reform under the pretext of aligning with the all-encompassing Mahdawt
reformation. These admonitions place a premium on the virtues of
patience, discernment, and steadfastness, cautioning that numerous
movements and individuals may present themselves as champions of
justice and truth, yet their ultimate effect will be to lead the faithful astray
from the authentic path. This recurring counsel underscores the necessity
of resisting premature action and superficial allurements, anchoring
believers in the anticipation ofdivinely ordained signs rather than human
contrivances.

Imam al-Baqir (a) imparts this guidance to Jabir al-Ju‘fi with
deliberate precision, advising:
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“Remain grounded and do not move your hands or feet at all until
you see the signs I will describe to you in a given year.”

Following this directive, the Imam (a) proceeds to enumerate the
inevitable signs along with their specific details, then adds a stern caveat:
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“Beware of the deviants from the family of Muhammad (as), for
indeed the family of Muhammad and Ali have a flag, while the others have
[different] flags, so remain on the ground (stay where you are; don t join
a side), and do not follow any of them until you see a man from the
descendants of Husayn who possesses the covenant of the Prophet of Allah,

his banner, and his weapon...”"

This instruction establishes a clear imperative: believers must
exercise restraint, refraining from any action until the definitive signs of
the reappearance (zuhir) manifest. The warning against “deviants” within
the prophetic lineage highlights the risk posed by those who, despite their
noble descent, lack the divine mandate, urging the faithful to await the
authentic figure—Imam al-Mahdi (atf)—distinguished by prophetic relics
and authority.

Amir al-Mu 'minin (a) amplifies this caution in a narration from al-
Nu‘mani; the Imam declares: “The Qa’im, will not rise until the eye of the
worldis gouged out, and a redness appearsin the sky—these are the tears
of the bearers of the Throne for the people of the earth.”
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He (a) added: “Until a group emerges among them who have no
share (in goodness), who claim allegiance to my progeny while being
completely disassociated from them. They are a corrupt faction with no
virtue—an affliction upon the wicked, a trial for the tyrants, and a cause

of destruction for kings.””

This vivid prophecy intertwines cosmic portents with human
deception, portraying the zuhir’s prelude as marked by profound upheaval
and the rise of duplicitous groups. These factions, feigning loyalty to the

al Majlisi, Bihar al-Anwar. V.52 P.22; al-*Ayyashi, Tafsir al- ‘Ayyashi. V.1 P.64.
2 al-Nu‘manf, al-Ghaybah. P.140 H.5; al Majlisi, Bihar al-Anwar. P.52 P.226.
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Ahl al-Bayt (as), are exposed as utterly disconnected from their mission,
their corruption rendering them a scourge to the wicked, a test for
oppressors, and a catalyst for the downfall of rulers—yet devoid of any
redemptive virtue.

Imam al-Baqir (a) reiterates the call for restraint, advising Jabir

once more:
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“O Jabir, stay on the ground and do not move your hand or foot

until you see the signs I have mentioned to you, if you live to see them. !

He then delineates the definitive signs of the reappearance,
reinforcing the necessity of patience and vigilance as prerequisites for
aligning with the true Mahdawi cause.

In a further narration to Abti Khalid al-Kabuli, the Imam (a) states:
“It is as if  see a people emerging from the East seeking the right (which
has been usurped) but not being granted it. They will seek it again but will
notbe grantedit. When they see this, they will place their swords on their
shoulders and will be given what they asked for, but they will not accept it
until they stage an uprising. They will not relinquish their swords except
to your master (Imam al-Mahdi). Their slain will be martyrs. If I were to
live to see that time, I would preserve myself for the master of this affair
(@).”

This vision likely alludes to al-Hasan1 al-Khurasani, emerging from
Khurasan or Daylam, who will eventually cede his banner and leadership
to the Mahdi (atf) in Kaifah. Yet, the Imam (a) counsels self-preservation,
advising against joining even this movement due to elements within it—
possibly Zaydiyyah in conduct—who resist full submission to Imam al-
Mahdi (atf), highlighting the complexity of discerning true allegiance.

Imam al-Sadiq (a) reinforces this principle, stating: “When al-
Sufyani emerges, he will send an army against us (Ahl al-Bayt (as)) and

! al-Nu‘mant. P.279 H.67; al-Majlisi. V.52 P.237.
2 al-Nu‘mant. P.273 H.50; al-Majlisi. V.52 P.243.
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an army to you (Shia). When that happens, come to us on whatever mount
you have, easy or difficult.”’

This directive emphasizes reserving action for the Mahdi’s call,
urging believers to remain at home until his rise. Echoing this, he adds:
“al-Sufyaniis inevitable, and he will not emerge except in Rajab. ” When
asked, “O Aba ‘Abdillah, if he emerges, what should we do? ” he replies:
“When that happens, come to us.””

Similarly, to Burayd, Imam al-Bagqir (a) warns: “O Burayd, beware
of the gathering of al-Ashab.” When queried, “Who is al-Ashab?” the
Imam clarifies: “al-Abqa ‘ (the leper).” Imam (a) was asked, “And who is
al-Abga ?” He (a) replied: “al-Abras. Beware of al-Sufyani, and beware
of the two fugitives from the descendants of so-and-so who will come to
Makkah, distributing wealth, imitating al-Qa’im (a). Beware of the

revolutionaries from the family of Muhammad (s).

Al-Majlisi interprets this as a reference to the Zaydiyyah, whose
doctrinal frailty misaligns them with the Ahl al-Bayt (as)’s teachings,
despite their prophetic lineage. These narrations collectively indicate that
movements in Syria, led by figures like al-Ashab and al-Sufyani, will
wield dazzling slogans of reform and guidance, risking deception.
Likewise, others claiming ties to the Mahdi (atf)’s mission will employ
lofty rhetoric, yet their falsehood will lead astray those drawn by their
appeal, exploiting sincere desires for justice.

Imam al-Sadiq (a) further instructs Sadir:
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“O Sadir, stay in your home and be like a cushion on its floor. Remain as
the night and day remain. When you hear that al-Sufyani has emerged,
then come to us, even if you have to walk.”* He adds: “When al-Sufyant

! al-Nu‘mani, al-Ghaybah. P.306 H.17; al-Majlisi, Bihar al-Anwar. V.52 P.243.
2 al-Nu‘mani. P.302 H.8; al-Majlisi. V.52 P.249.

? al-Majlisi. V.52 P.269.

* al-Majlist. V.52 H.272.
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gains control over the five regions—meaning the regions of Syria—then

rush to your master (Imam al-Mahdi).”"

This reinforces patience, urging restraint until definitive signs
emerge.

When Abii Muslim al-Khurasani’s? letter arrives, the Imam (a)
dismisses it: “There is no reply to your letter. Leave us, ” explaining:
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"Allah, the Mighty and Majestic, does not hasten (the establishment
of justice) as per the haste displayed by His servants. Removing a
mountain fromits placeis easier than removing a kingdomwhose time has
not yet come.”

He then describes the signs, concluding:
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"Do not leave the house, O Fadl, until al-Sufyant emerges. When al-

1

Sufyani emerges, then come to us —repeating this thrice—"and this is
23

from the inevitable signs.
This reflects on Ab@i Muslim al-Khurasani al-Marwazi’s premature
revolt against the Umayyads, aligned with the Abbasids, which lacked

divine sanction despite his outreach to the Ahl al-Bayt (as).

Imam al-Bagqir (a) advises Abu al-Jarad:

! al-Majlisi. V.52 P.272.
2 Abii Muslim ‘Abd al-Rahman ibn Muslim al-Khurasani (c. 700-755 CE) was a Persian
revolutionary leader who played a pivotal role in the Abbasid Revolution (747750 CE),
which overthrew the Umayyad Caliphate and established the Abbasid dynasty. Born in
Khurasan, a region in northeastern Persia, Abt Muslim became a key figure in mobilizing
support for the Abbasid cause, particularly among the mawali (non- Arab Muslims) and other
disaffected groups. His military and organizational skills were instrumental in the Abbasid
victory at the Battle of the Zab (750 CE). However, his growing influence and popularity
eventually madehim a threat to the Abbasid caliph al-Mansiir, who ordered his execution in
755 CE. For further reading, see Hugh Kennedy, 7he Prophet and the Age of the Caliphates
(2nd ed., Routledge, 2004).

* al- Kulaym al-Kafi. V.8 P.274 H.412.
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“I advise you to fear Allah, stay in your home, and remain among
the masses. Beware of the revolutionaries amongst us (fromthe progeny of
Fatimah (a)), forthey are not upon anything whichis truthful, nor will they
achieve any success... Know thatno group will rise to repel oppression or
strengthen the religion except thatdeath and calamity will strike them until
a group rises who witnessed Badr with the Messenger of Allah (s). Their

slain will not be buried, their fallen will not be raised, and their wounded
will not be treated.” When asked, “Who are they?” he replies: “The

2]

angels.

Finally, he states:
La g A (e dia § gadd Jom) g o)AS conll Ja) U aldl) 7 974 Jia
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“The emergence of al-Qa’im from us the Ahl al-Bayt, is like the
emergence of the Holy Prophet (s). As for those who emerge from us before

the rise of al-Qd’im (a), they are like a chick that flies from its nest and is
then played with by children.””

These teachings collectively caution against premature
movements, affirming that only the Mahdi (atf)’s divinely sanctioned rise,
supported by angelic forces, will prevail.

Conclusion: Summary Points of Guidance for
Believers in the Occultation

al Nu‘mani, al-Ghaybah. P.194 H.2.
% al-Nu‘mani. P.199 H.14.
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The narrations and teachings elucidated throughout this chapter
coalesce into a robust framework designed to guide the faithful through
the complexities and trials of the occultation (ghaybah) of Imam al-Mahdi
(atf). These summary points encapsulate the core admonitions and
directives, offering a comprehensive roadmap for navigating the perilous
landscape preceding the reappearance (zuhir) with discernment,
steadfastness, and integrity.

1. Beware of Deceptive Movements: The believers are
emphatically cautioned against being ensnared by movements or
uprisings that cloak themselves in reformist slogans, proclaim
resistance against injustice, or assert alignment with the sacred
cause of Imam al-Mahdi (atf). This vigilance extends even to
groups led by individuals from the progeny of Lady Fatimah (a)
or those employing captivating slogans tied to Imam al-Husayn
(a) or Imam al-Mahdi (atf). Such entities, while superficially
appealing, may prove misleading and lack the divine sanction
requisite for legitimacy, posing a significantrisk of diverting the
faithful from the true path.

2. No Special Deputyship for Prominent Figures: The narrations
articulated by the Ahl al-Bayt (as) unequivocally emphasize that
no special deputyship (niyabah khassah) is conferred upon
prominent figures such as al-Hasan1, al-Khurasani, or al-Yamani,
despite their association with the events heralding the
reappearance. While their roles within the eschatological
narrative are undeniably significant, they do not possess divine
authority or serve as official representatives of Imam al-Mahdi
(atf). This distinction underscores the exclusivity of the Imam’s
mandate, guarding against misplaced allegiance even to these
figures.

3. The Heavenly Cry as the Definitive Sign: The decisive and
irrefutable sign marking the termination ofthe occultation and the
commencement of Imam al-Mahdi (a)’s emergence is identified
as the heavenly cry (al-sayhah), a celestial proclamation
delivered by the angel Jibra'il (a) resounding from the heavens.
This momentous event, specified in various narrations to occurin
the month of Rajab or Ramadan, stands as the ultimate signal of
the Imam (atf)’s zuhir, a divine announcement that transcends
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human imitation and anchors the faithful in certainty amidst
preceding confusion.

The Emergence of al-Sufyani: The second definitive sign
delineated within the traditionsis the rise of al-Sufyani in Syria,
where he will establish a transient yet oppressive dominion over
theregion. This tyrannical figure will dispatch armies to Iraq and
Madinah in a bid to confront Imam al-Mahdi (atf), only to face a
miraculous divine intervention when his forces are swallowed by
the earth in the desert of al-Bayda near Madinah. This
cataclysmic event serves as a clear testament to the divine
orchestration of the zuhiir, distinguishing the Imam (a)’s advent
from human pretensions.

Rejecting False Timelines: The act of setting specific times for
the reappearance of Imam al-Mahdi (atf) beyond the framework
of the definitive signs is condemned as a form of deception and
manipulation. Such claims exploit the credulity of the
unsuspecting, serving the ulterior ambitions of false claimants
who seek illegitimate leadership rather than divine truth. The
narrations firmly reject these speculative assertions, affirming
that the timing remains a hidden matter (al/-mastir) known only
to Allah, unveiled solely through the appointed signs.
Steadfastness During the Occultation: Believers are enjoined
to maintain unwavering steadfastness in their conviction in the
Imamate of the Twelve Imams, with particular emphasis on the
living and present Imam al-Mahdi (atf), who actively witnesses
the unfolding events of humanity. This steadfastness demands a
practical loyalty (wilayah) to him, expressed through heartfelt
and tangible love forthe sincere followers of the Ahl al-Bayt (as),
coupled with a resolute disavowal of their enemies in both
intention and deed. This dual commitment fortifies the faithful
against the trials of the ghaybah.

Adherence to the Teachings of the Ahl al-Bayt (as): The Shia
are called to cling tenaciously to the established principles of
jurisprudence and the teachings of the Ahl al-Bayt (as), resisting
the allure of dazzling and deceptive slogans that might tempt
them to forsake their loyalty (tawali7) and disavowal (tabarri).
Such steadfast adherence safeguards against deviation from the
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authentic knowledge and foundational tenets of the prophetic
household, ensuring that believers remain anchored in the truth
amidst attempts to dilute or distort their faith.

These points collectively serve as a comprehensive guide for
believers, equipping them to navigate the multifaceted trials of the
occultation with clarity and resilience. They foster a posture of steadfast
faith, preparing the Shia to await the reappearance of Imam al-Mahdi (atf)
with integrity, discernment, and an unswerving commitment to the path of
the Ahl al-Bayt (as).
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Addendum 1: Historical
Context of the Movement
of the Zaydiyyah

The Zaydi movement, which emerged in the aftermath of Imam al-
Husayn (a)’s martyrdom, represents a significant theological and political
divergence from the path delineated by the A’immah of the Ahl al-Bayt
(as). Despite Zayd ibn Ali’s virtuous character, his armed rebellion against
the Umayyad dynasty—encouragingresistance against oppression—Ilacks
approval of Imam Muhammad al-Baqir (a) and Imam Ja'far al-Sadiq (a).
While Zayd himself believed in the Imamah of Imam al-Sadiq (a) and
considered that due to some expediency, the Imam (a) did notrise against
oppression.

This addendum offers a concise examination of the Zaydi
movement’s historical trajectory, doctrinal principles, and sectarian
divisions, and the broader Zaydi ideology.

Historical Development of the Zaydi
Movement

The Zaydi movement crystallized during the political upheaval
following Imam al-Husayn (a)’s martyrdom in 61 AH (680 CE), a period
marked by Umayyad tyranny and internal ‘Alid debates over strategies of
resistance. During the Imamah of Ali ibn al-Husayn al-Sajjad (a) (d. 95
AH/713 CE), certain Alids began advocating armed uprising as a
prerequisite for legitimate leadership (imamah), diverging from the Imam
(a)’s emphasis on fagiyyah (dissimulation). This ideological schism
became pronounced with Zayd ibn Ali (d. 122 AH/740 CE), the younger
son of Imam al-Sajjad (a), who launched a revolt against the Umayyad
caliph Hisham ibn ‘Abd al-Malik in Kiifah. Motivated by letters from
Kufan supporters pledging allegiance, Zayd’suprising in 122 AHaimed to
restore justice, but culminated in hiskilling and crucifixion at al-Kunasah,
as foretold by the A’'immah (as).
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Zayd’s son, Yahya ibn Zayd (d. 125 AH/743 CE), continued this
activist tradition, leading a rebellion in Khurasan that similarly ended in
his death and crucifixion. The Zaydi movement gained further momentum
through figures such as Muhammad ibn ‘Abdillah and his brother Ibrahtm
(d. 145 AH/762 CE), Hasanid descendants who revolted against the
Abbasids, only to be killed and crucified.

The Zaydis! initially positioned themselves as defenders of the Ahl
al-Bayt (as)’s rights, emphasizing the legitimacy of Ali ibn Abi1 Talib (a).
However, in their quest to broaden their support base and garner popular
support—particularly after Yahya ibn Zayd’s martyrdom—the Zaydiyyah
began to dilute theirstrict adherence to the Wilayah ofthe Ahl al-Bayt (as).
Facing the challenge of gaining traction in a predominantly non-Shia
socio-political landscape, some Zaydi leaders shifted their rthetoric to
appeal to non-Shia sects, who revered Abu Bakr and ‘Umar. This strategic
pivotinvolved a notable softening of disassociation (bara ‘ah) from those
who usurped Ali (a)’s rightful leadership.

Instead of focusing on restoring the rights of the Ahl al-Bayt (as),
the Zaydiyyah increasingly adopted a slogan of unity in the face of
oppression, emphasizing armed uprising as a means to seize power rather
than a vehicle for theological restoration. This approach aimed to unite
diverse factions under a common cause against the Umayyads and, later,
the Abbasids. This theological compromise led to the emergence of sub-
sects within Zaydiyyah, such as the Batriyyah, who were willing to accept
the caliphates of Abii Bakr and ‘Umar while still pledging allegiance to
Imam Ali, Imam al-Hasan, and Imam al-Husayn (as). Such a stance,
however, was seen by Shia A’'immah, as a betrayal of the core principle of
Wilayah, which holds that true leadership belongs exclusively to the
divinely appointed A’immah ofthe Ahl al-Bayt (as).

A notable incident highlighting this tension is recorded in a
narration by Sadiral-Sayrafi, who witnessed a confrontation between Zayd
ibn Ali and a group of Zayd1 supporters during a gathering with Imam
Muhammad al-Baqir (a), Zayd’s brother.

A group of men gathered in the presence of Imam Muhammad al-
Bagqir (a), among them was Sadir al-Sayrafi, a loyal follower of the Imam,
accompanied by Salamah ibn Kuhayl, Abii al-Miqdam Thabit al-Haddad,

" Those leaders who came after death of Zayd ibn Ali.

70



Imam al-Mahdi's Return: Understanding Signs of the Reappearance

Salim ibn Abi Hafsah, Kathir al-Nawwa’, and several others. These men
were part of a growing movement inspired by Zayd ibn Ali, the Imam (a)’s
brother, who had taken up arms to challenge the tyranny of the Umayyads
and restore the rights of the Ahl al-Bayt (as).

Salamah ibn Kuhayl, speaking on behalf of the group, began with
a declaration of loyalty. “O Abu Ja far,” he said, his voice steady, “we
pledge ourlove and allegiance to Imam Ali, Imam al-Hasan, and Imam al-
Husayn (as), and we disassociate ourselves from their enemies.” The
Imam nodded, his expression calm and affirming. “Yes,” he replied,
acknowledging their devotion to the rightful A’immah.

But then, Salim ibn Ab1 Hafsah stepped forward, his tone more
calculated. “We also pledge our love for Abii Bakr and ‘Umar,” he
declared, “and we disassociate ourselves from their enemies.” Zayd ibn
Ali, seated beside his brother (Imam al-Baqir (a)), could not contain his
outrage. His face darkened with indignation as he turned sharply to face
the group. “Are you expressing hatred toward Fatimah (a)? By accepting
those who wronged her, you have severed our cause—the cause of the Ahl
al-Bayt! May Allah sever you in return!”' His words cut through the room
like a blade, exposing the betrayal at the heart of their proposition. To
Zayd, this was not merely a political maneuver; it was a direct assault on
the legacy of his grandmother, Fatimah al-Zahra’ (a), who had suffered at
the hands of those who usurped her father’s rightful succession.

Imam al-Bagqir (a) remained silent, allowing Zayd’s rebuke to echo
in the hearts of those present. From that day forward, they were branded
as the Batriyyah,a name derived from the Arabic word batara (to sever),
symbolizing theirseverance from the true path ofthe Ahl al-Bayt (as). This
confrontation underscored the growing divide within the Zaydi ranks.
While Zayd ibn Ali remained steadfast in his commitment to the exclusive
Wilayah of the Ahl al-Bayt (as), others within his movement prioritized
power over principle, seeking legitimacy for theiralliances with non-Shia
factions by endorsing the rule of Abii Bakr and ‘Umar.

Zaydi influence expanded geographically, establishing a presence

in Tabaristan by the late ninth century, with documented activity in Rayy
during the 860s and 880s.In 934 CE, the Zaydi Buyids of Daylam defeated

! al-Majlisi, Bihar al-Anwar. V.37 P.31, al-Kashhi, Ikhtiyar Ma ‘rifat al-Rijal. P.236.
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an Abbasid force, briefly controlling Baghdad in the 940s. The most
enduring Zaydi polity emerged in Yemen in 288 AH (901 CE) under Yahya
ibn al-Husayn (a/l-Hadr ila al-Haqq), persisting until the republican
overthrow in 1382 AH (1962 CE), with Yemen remaining a Zaydi
stronghold to the present day. Despite these political achievements, the
A’immah of the Ahl al-Bayt (as) consistently rejected the Zaydiyyah.

Zaydi Doctrine and Sectarian Divisions

Zaydidoctrine fundamentally diverges from Twelver Shi‘ism in its
conceptualization of the Imamah. While Twelver Shi‘ism affirms the
divine appointment (nass) of twelve infallible A’'immah, the Zaydiyyah
limit this divine mandate to Imam Ali, Imam al-Hasan, and Imam al-
Husayn (as), positing that subsequent A'immah must earn leadership
through open jihad, descent from Fatimah (a) through Hasan or Husayn
(as), religious knowledge, and courage. Consequently, the Zaydiyyah
recognized figures such as Zayd ibn Ali, Yahya ibn Zayd, Muhammad ibn
‘Abdillah, and Ibrahim ibn ‘Abdillah as A’immah, while rejecting Imam
al-Sajjad (a) and subsequent Twelver A’immah for their abstention from
armed struggle.

The Zaydi sect fragmented into three primary branches, each
reflecting distinct theological positions!:

e Jarudiyyah: Founded by Ziyad ibn Abi Ziyad (d. 150 AH/767 CE),
this sect posits an implicit designation (nass khafi) of Ali (a) through
attributes, arguing that the community erred by electing others. They
extend the Imamah to Hasan and Husayn (a), with some asserting
subsequent designation by prior A’'immah, while others recognize any
Hasant or Husayni who rises in jihdd as an Imam. Views on the final
Imam vary, naming Muhammad ibn ‘Abdillah, Muhammad ibn
Qasim, or Yahya ibn ‘Umar (d. 126 AH/744 CE).

e Sulaymaniyyah: Led by Sulayman ibn Jarir, this group advocates
election via a council (shira), accepting the caliphates of Abli Bakr
and ‘Umar despite Imam Ali (a)’s superiority, rejecting ‘Uthman, and
deeming ‘A’ishah, Talhah, and Zubayr disbelievers for opposing

' Najam, Shi i Islam: An Introduction.
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Imam Ali (a). Their alignment with Sunni principles is tempered by
Zaydi rejection of tagiyyah and emphasis on jihad.

e Salihiyyah/Batriyyah: Followers of Hasan ibn Salih (d. 168 AH/784
CE) and Kathir al-Nawwa’ (d. 169 AH/785 CE), these sects accept
Abil Bakrand ‘Umar with Imam Ali (a)’s consent, remain neutral on
‘Uthman, and recognize any scholarly, courageous Fatimi who
undertakes jihad as an Imam.

Zayd1 theology further incorporates Mu ‘tazilt rationalism in creed
and Hanafi (and later Shafi‘T) jurisprudence, markedly diverging from the
Twelver reliance on the infallible guidance of the Ahl al-Bayt (as)—a
divergence the A'immah (as) condemned as a dilution of authentic Shi‘i
doctrine.

Zayd ibn Ali: Son of Imam al-Sajjad (a)
Despite his pursuit of leadership through rebellion, Zayd ibn Ali

was recognized by the A’immabh (as) as a virtuous individual, as evidenced
by a narration in which Jabir al-Ju‘fi recounts:

“I came to see Abt Ja far al-Baqir (a) and his brother Zayd was
with him. Ma vif ibn Kharrabidh al-Makki came to meet, and Imam al-
Bagir (a) said: ‘O Ma ritf, recite to me fromthe best of what you have.’ He
recited: ‘By yourlife, Abii Malik is neither disloyal nor weak. Nor does he
stubbornly oppose the wise when advised. But he is an exceptional leader;
noblein character, sweet in speech. When you lead him, he obeys willingly,
and whatever you entrust to him, he fulfills it.”Imam al-Baqir (a) placed
his hand on Zayd s shoulders and said: ‘This is your description, O Aba
al-Husayn.”!

This narration underscores Zayd’s admirable traits—Iloyalty,
nobility, and obedience. Zayd sought to topple the Umayyad government,
encouraging resistance against oppression, as evidenced by his statement:

Whosoever wants to do jikad, he shall come to me, and one who is
after knowledge, he shall meet Ja‘far ibn Muhammad.? While Zayd’s
intent to combat injustice reflects his sincerity, his method—armed
uprising without divine sanction—was not explicitly approved by Imam

" al-Sadiiq, al-Amali. P.40.
2 Mamgqani, Tangih al-Magal. V.1 P.469.
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al-Baqir and Imam al-Sadiq (as), leading to his downfall and the broader
Zaydi deviation.

Moreover, the A’immah (as) not only praised Zayd’s character but
also expressed profound sadness at his killing, reflecting their familial
bond and compassion. Imam al-Sadiq (a) is reported to have wept upon
hearing of Zayd’s martyrdom, saying:

“May Allah have mercy on my uncle Zayd; he was a righteous man,
but he hastened in a matter that was not sanctioned by Allah.”’

This narration highlights the A’immah (as)’s affection for Zayd,
acknowledging his righteousness while lamenting his premature revolt.

However, ‘Allamah al-Majlisi, a prominent Shi‘i scholar, refrains
from taking a definitive stance on the issue of Zayd’s revolution. He states:
“The eternal fate of Zayd ibn Ali is a matter known to Allah and His chosen
A’immah (as), who praised his character but did not approve of his revolt.
We leave his affair to their judgment.” This cautious approach reflects the
complexity of Zayd’s legacy—admired for his virtues yet critiqued for his

actions—underscoring the Twelveremphasis on divine sanction as the sole
criterion for legitimate leadership.

Discussion of Zayd with Mu’min al-Taq

A pivotal narration illustrating the A’'immah (as)’s concerns about
to Zayd ibn Ali’s uprising and the Zaydi movement is the encounter
between Zayd and Mu’'min al-Taq (also known as Abt Ja‘far), a devoted
companion of the A’immah (as). This hadith underscores the foundational
theological principle in Twelver Shi‘ism: allegiance is due solely to
divinely appointed leadership.

Mﬁsa\&e&ﬁ\&u’s@mms&%e;&i :J&
Jum“'"\mwmds,huw Sl jiaa Ll 4 J Qs Adae
2AT &yl Gl 1 08 018 e A AAT ) Al s ¢y A ks
&a@a@&&&:&&aﬁiu\]ﬁaﬁu&tj&@ﬁﬁ\ e\sh aalal
) b A S (8 Bany Gl W) AT &l e iy (2

al Majlisi, Bihar al-Anwar. V 46 P.152
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A group of our companions narrated from Ahmad ibn Muhammad
ibn ‘Isa, from Ali ibn al-Hakam, from Aban, who said: “al-Ahwal informed
me that Zayd ibn Ali ibn al-Husayn (a) requested for a meeting while he
was in hiding. He said: ‘I came to him, and he said to me, ‘O Aba Ja far
(Mu'min al-Taq), what is your stance if someone from our faction seeks
your alliance? Would you stand with them?’

“1 said to him, ‘If it were your father or your brother, Iwould stand
with him.’ He said to me, ‘I intend to confront these people and fight them,
so joinme.’ I said, ‘No, I will not, may I be made your sacrifice.’ He said

to me, ‘Do you turn away from me?’

“1 said to him, ‘It is only one soul. If Allah has an Authority
(hujjah) on the earth, then the one who holds back from you is saved, and
the one who joins you is doomed. But if there is no Authority of Allah on
the earth, then the one who holds back from you and the one who joins you
are the same.’

“‘He said to me, ‘O Aba Ja far, I used to sit with my father at the
table, and he would feed me the best morsel and cool the hot morsel for

me until it was cool, out of compassion for me. Did he not have compassion
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for me regarding the heat of the Fire, that he informed you of the religion
but did not inform me?’ I said to him, ‘May I be made your sacrifice! It
was out of his compassion for you regarding the heat of the Fire that he
did notinform you. He feared that youwould not accept it and thus enter
the Fire. But he informed me, so if I accept, [ am saved, and if I do not
accept, he does not mind if I enter the Fire.’

““Then I said to him, ‘May I be made your sacrifice! Are you more
excellent, or are the prophets? ’He said, ‘Rather, the prophets.’I said,
“Ya‘'qub said to Yasuf, O my son, do not relate your vision to your
brothers, lest they plot against you’[Qur’'an 12:5]. Why did he not inform
them so they would not plot against him? Rather, he concealed it from
them. Similarly, your father concealed it from you because he feared for

)

you.

“‘He said, ‘By Allah, if you say that, then your master in Madinah
told me that I will be killed and crucified at al-Kundsah, and he has a book
(sahifah) in which my killing and crucifixion are written.’

““I went for Hajj and reported the story of Zayd to Abui ‘Abdillah
al-Sadiq (a), and what I said to Zayd. The Imam (a) said to me, You took
him from before him, from behind him, from his right, from his left, from
above his head, and from beneath his feet, and you left him no path of

290]

escape.

This narration occurs at a critical juncture in Zayd ibn Ali’s life, as
he prepares for his 122 AH uprising against the Umayyad caliph Hisham
ibn ‘Abd al-Malik. Zayd, in hiding, seeks to rally support from Mu 'min al-
Taq, a trusted companion of the A’'immah (as). During this period, many
Alids and their supporters felt compelled to resist tyranny, yet Zayd’s was
not comfortable with the A’'immah (a)’s strategy of patience and tagiyyah.
The encounter, taking place before Zayd’s revolt, culminates in his death
and crucifixion at al-Kunasah.

Exegesis and Theological Implications:

1. Zayd’s Appeal and Mu'min al-Taq’s Response: Zayd initiates
the dialogue with a hypothetical query: “What is your stance if
someone from our faction seeks your alliance? Would you stand

" al-Kulayni, al-Kafi. V.1 P.174 H.5.
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with them?” This question reflects Zayd’s intent to assess
Mu’'min al-Taq’s willingness to join his impending revolt.
Mu’min al-Taq responds with caution: “If it were your father or
your brother, I would stand with him,” indicating that his
allegiance is reserved exclusively for the divinely appointed
A’immah—Imam al-Sajjad (a) (Zayd’s father) or Imam al-Baqir
(a) (Zayd’s brother). When Zayd reveals his own intention to
“confront these people and fight them,” Mu’'min al-Taq declines:
“No, I willnot, may I be made your sacrifice.” Thisrefusal is not
a personal rejection of Zayd but a rejection of his initiative,
underscoring the Twelver principle that only the Imam designated
by Allah merits absolute obedience (ta ‘ah).

The Role of the Hujjah as the Central Theological Argument:
Zayd challenges Mu'min al-Taq’s refusal: “Do you turn away
from me?” Mu'min al-Taq responds with a foundational
theological argument:

“It is only one personality. If Allah has an Authority
(hujjah) i.e. Imam, whose obedience is obligatory, on the earth,
then the one who holds back from you is saved, and the one who
joins you is doomed. But if there is no Authority of Allah on the
earth, then the one who holds back from you and the one who
joins you are the same.” The term hujjah denotes the divinely
appointed Imam, whose presence ensures guidance for the
Ummah. Mu’'min al-Taq asserts that ifalegitimate Imam exists—
here, Imam al-Baqir or Imam al-Sadiq (as)—then joining Zayd’s
revolt, which lacks explicit sanction from Imam (a), leads to
spiritual ruin. Conversely, abstaining ensures salvation.

Zayd’s Acknowledgment of the Prophecy: Zayd concedes the
point but reveals a critical detail:

“By Allah, if you say that, then your master in Madinah
told me that I will be killed and crucified at al-Kundasah, and he
has a book (sahifah) in which my killing and crucifixion are
written.” Zayd acknowledges that Imam al-Sadiq (a) (“your
master in Madinah”) had foretold his fate, confirming the
A’immah (as)’s foreknowledge of his doomed uprising.
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4. Imam al-Sadiq (a)’s Affirmation: Mu’'min al-Taq later recounts
this exchange to Imam al-Sadiq (a) during Hajj, and the Imam
responds:

“You took him from before him, from behind him, from his
right, from his left, from above his head, and from beneath his
feet, and you left him no path to follow.” The Imam (a)’s
metaphorical language praises Mu'min al-Taq’s comprehensive
refutation of Zayd’s position, leaving him no theological or
logical escape.

5. Relevance to the Zaydi Movement and Broader Narrative:
This narration directly addresses the Zaydi movement’s
foundational premise—that an Imam must rise in jikad to claim
leadership. Zayd’s appeal to Mu'min al-Taq reflects this
ideology, as he seeks to rally support for his revolt against the
Umayyads. However, Mu'min al-Taq’s response, validated by
Imam al-Sadiq (a), dismantles this premise, asserting that true
leadership derives from divine appointment (nass), not human
initiative.

In the broader context of The Mahdi (a)’s Return, this narration
underscores the peril of supporting unauthorized movements. His cause
was supported and financed by leading figures like Aba Hanifah!, yet it
ultimately failed. The A’immah (as) rejection of such actions warns
believers against mistaking human-led initiatives for divinely sanctioned
efforts, urging them to await the rise of Imam al-Mahdi (atf) as the sole
legitimate redress for injustice.

Failed Rebellions Before the Rise of Imam al-
Mahdi (atf)
Zayd’s 122 AH revolt, supported by Kiifan pledges, collapsed as
most abandoned him, leading to his crucifixion.

Yahya ibn Zayd’s Khurasan rebellionin 125 AH met a similar fate,
as did the Hasanids’ 145 AH uprising against the Abbasids, with
Muhammad and Ibrahim crucified as Imam al-Sadiq (a) predicted: “By

' Shami, al-Durr al-Nazim. P.597.
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Allah, I know that you will revolt as he revolted, and you will be slain as
he was slain!”!

Non-Shia figures like Ab@i Hanifah, who issued a fatwa and donated
30,000 dirhams?2, alongside non-Shia narrators like Muhammad ibn ‘Abd
al-Rahman and Mansiir ibn al-Mu ‘tamir?, were main supporters of Zayd.
The Buyids’ temporary success in the 940s further exemplifies this
deception, as their Zaydi pragmatism diluted Shi‘i ideals, failing to
establish lasting justice.

This pattern of failure is encapsulated in a narration from Imam al -
Sajj ad (a):
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“By Allah, no one will rise (to topple the government) from us
before the Rise of the Awaited One (a), except that he will be like a nestling
(baby bird), who flew off his nest before its wings grew, and kids pick him
and play with him.

This metaphor vividly illustrates the futility and peril of premature
uprisings, likening them to a fledgling bird that attempts to fly before its
wings are ready, only to be caught and toyed with by children. Such
actions, lacking divine sanction, are doomed to failure and exacerbate the
suffering of the Ahl al-Bayt (as) and their followers.

! al-Sadﬁq, al-Amalr.
2 Shami, al-Durr al-Nazim. P.597.
al Kashhi, Zkhtiyar Ma ‘rifat al-Rijal. V.2 P.644.
* al-KulaynT, al-Kafi. V.8 P.264 H.382.
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Addendum 2: The Hasanids

The Hasanids, descendants of Imam al-Hasan ibn Ali (a), played a
pivotal role in the political and religious dynamics of early Islamic history,
particularly during the late Umayyad and early Abbasid periods. This
addendum explores their history, motives, alliances with the Abbasids, the
significant Battle of Fakhh, the responses of Imam Ja‘far al-Sadiq (a) (d.
148 AH/765 CE) and Miisa al-Kazim (a) (d. 183 AH/799 CE), and the
personalities of key Hasanid figures such as ‘Abdullah ibn al-Hasan and
his son Muhammad ibn ‘Abdillah, who claimed the title Nafs al-Zakiyyah.
It also examines the A’immah (as)’s condemnation of the Hasanids’
leadership ambitions, their warnings about the futility ofrevolts before the
rise of Imam al-Mahdi (atf), and additional insights into theirinteractions,
beliefs, and ultimate fate, drawing on narrations and historical accounts.

Historical Context and Motives of the

Hasanids

The Hasanids, as part of the broader Alid family (descendants of
Ali ibn Ab1 Talib; ‘Alawiyyin), were deeply involved in the political and
religious struggles that followed the martyrdom of Imam al-Husayn (a).
They believed that the leadership of the Muslim community—both
Imamah and Khilafah—rightfully belonged to the family of the Prophet
(s) through Imam Ali (a) and his descendants. This beliefdirectly opposed
the rule of the Umayyad dynasty (41-132 AH / 661-750 CE), which had
established a hereditary caliphate that many Alids and their supporters
viewed as illegitimate.

The Hasanids’ primary motive was to reclaim both political and
spiritual leadership of the Muslim community, even in cases where there
was no Divine Appointment (nass) for them. They were driven by a
combination of religious conviction, a sense of historical injustice
stemming from the marginalization ofthe Alids after the martyrdom of'the
Holy Prophet (s), and a desire to restore the caliphate to his family. They
often aligned with the Abbasids (descendants of the Prophet’s uncle, al-
‘Abbas), and their uprisings were framed as efforts to establish justice,
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enjoin good, and forbid evil—principles deeply rooted in Islamic
teachings.

During the late Umayyad period, the empire was plagued by
internal dissent, tribal rivalries, and widespread discontent with Umayyad
rule, particularly in regions such as Iraq and Khurasan. The Hasanids,
along with other Alid factions, such as the Zaydiyyah (descendants of Zayd
ibn Ali), took advantage ofthis unrest to launch rebellions. Theiruprisings
were often supported by diverse groups, including Arab tribes, mawali
(non-Arab Muslim converts who faced discrimination under Umayyad
rule), and various sects like the Kaysaniyyah, who viewed the Alids as the
legitimate leaders of the Muslim community.

The Hasanids’ motives were not purely political; they were also
deeply tied to their identity as descendants of the Prophet (s). However,
their approach often diverged from the guidance of the A’immah, leading
to tensions within the Alid family. Imam al-Sadiq (a) noted the role of
jealousy in their opposition, stating:
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“There is no one from amongst us Ahl al-Bayt except that he will

have an enemy from within his family... They recognize the truth, but
Jealousy stops them from accepting it.”"

This internal rivalry, combined with their political ambitions, set
the stage for their complex relationship with both the Umayyads and the
Abbasids.

Alliance with the Abbasids

The Hasanids’ alliance with the Abbasids was a strategic but
ultimately fraught partnership. Both groups belonged to the Ban i Hashim
and shared a common goal of overthrowing the Umayyads, whom they
viewed as usurpers. This alliance was formalized in the early 2nd century
AH/8th century CE, particularly during the gathering at Abwa. At this
meeting, key figures from both the Hasanids (such as ‘Abdullah ibn al-
Hasan and his sons Muhammad and Ibrahtm) and the Abbasids (including

" al-Tabrasi, al-Thtijaj ‘ala Ahl al-Lajaj. P.204.
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Ab1 al-‘Abbas al-Saffah and Abii Ja‘far al-Manstr) agreed to unite under
the banner of the Banii Hashim to challenge Umayyad rule, strategically
employed the rallying cry “-aa-a B R (“Support for the Family of
Muhammad”) to gamer widespread allegiance during their revolt against
the Umayyads. Imam Ja‘far al-Sadiq (a) was invited to the meeting at
Abwa but he refused to pledge allegiance to Muhammad ibn ‘Abdillah,
who was proclaimed to be the Mahdi.

The Abbasids, however, had their own ambitions. They leveraged
the widespread Alid support and the revolutionary fervor in Khurasan, led
by figures like Abt Muslim al-Khurasani, to orchestrate a successful
rebellion. Abl Muslim, an Iranian mawla, initially rose in the name of an
unnamed Imam from the House of Muhammad (as), referred to as a/-Rida
(the one who is acceptable), in 129 AH/747 CE. This ambiguity allowed
both Alid and Abbasid supporters to rally behind the cause. By 131
AH/749 CE, the Abbasid forces, with significant support from Khurasan,
captured Kufah, and in 132 AH/750 CE, they decisively defeated the
Umayyads at the Battle of the Zab, marking the end of Umayyad rule.

Despite their initial alliance, tensions between the Hasanids and
Abbasids quickly emerged. The Abbasids, once in power, sought to
consolidate their rule and marginalize the Alids, including the Hasanids.
The first Abbasid caliph, al-Saffah (r. 132—-136 AH/750-754 CE), and his
successor, Manstr (r. 136—158 AH/754—775 CE), were wary of Alid claims
to the Imamah and Khilafah, which posed a direct threat to their legitimacy.
The Abbasids initially claimed the Imamah through a supposed transfer
from Abw Hashim (son of Muhammad ibn al-Hanafiyyah, a son of Ali) to
the house of ‘Abbas, but Mansirlater abandoned thisclaimin 145 AH/762
CE, asserting that ‘Abbas himself was the Imam, thus severing any
pretense of deference to the Alids'.

The Hasanids, particularly ‘Abdullah ibn al-Hasan and his sons, felt
betrayed by the Abbasids. They wanted Muhammad ibn ‘Abdillah, as
caliph, agreed to by the Abbasids. However, the Abbasids had no intention
of ceding power. This betrayal fueled further Hasanid uprisings, including
the revolt of Muhammad ibn ‘Abdillah in 145 AH/762 CE in Madinah and
the later Battle of Fakhh in 169 AH/786 CE.

" Hugh, The Prophet and the Age of the Caliphates. P.123-125.
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The Revolution in Madinah

In 144 AH/761 CE, the arrest of ‘Abdullah ibn al-Hasan by Abbasid
Caliph Mansir sparked outrage in Madinah, leading his son Muhammad
ibn ‘Abdillah, known as Nafs al-Zakiyyah,to launch arevolt in Rajab 145
AH (October 762 CE). Muhammad swiftly captured the city, expelling the
Abbasid governor Yazid ibn Khalid, and declared himself the rightful
leader, gaining support from Alids, mawalr, and some non-Shia scholars.
However, when Imam Ja‘far al-Sadiq (a) refused to pledge allegiance,
Muhammad imprisoned him near the Baqi' cemetery, while Isma‘1l ibn
‘Abdillah ibn Ja‘far ibn Ab1 Talib, a loyal follower of the Imam (a), was
executed for rejecting Muhammad’s leadership!.

News of the uprising reached Mansiir in Baghdad, prompting him
to dispatch a 5,000-strong army under ‘Isa ibn Miisa to crush the rebellion.
On the 12th of Ramadan 145 AH (December 762 CE), the Abbasid forces
breached Madinah’s defenses after a fierce battle at the northern gate,
overwhelming Muhammad’s smaller army of fewer than 1,000 men.
Muhammad was killed in the Battle of Ahjar al-Zayt, his head displayed
on the stone of Hajar al-Zanabir as predicted by Imam al-Sadiq (a), who
had foretold, “I¢ is as if I see your head brought forth and placed upon the

stone of the wasps.””

The aftermath saw the Abbasids reassert control over Madinah,
executing many Alid supporters and burning their properties. Imam al-
Sadiq (a) was released from captivity but remained under surveillance,
while thekilling of Isma’1l and the failure of the revolt deepened divisions
among the Alids.

The Battle of Fakhh (169 AH/786 CE)

The Battle of Fakhh was a significant event in Hasanid history,
marking one of the most tragic episodes for the Alids after the Battle of
Karbala’ (61 AH/680 CE). It took place on the 8th of Dhii al-Hijjah, 169
AH (June 11, 786 CE), in Fakhh, a location near Makkah, during the reign
of'the Abbasid ruler al-Hadi (r. 169-170 AH/785-786 CE).

" al-Majlisi, Bihar al-Anwar. V.47 P.285.
2 al-Majlisi. V.47 P.275.
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The uprising was led by Husayn ibn Ali, a Hasanid descendant of
‘Abdullah ibn al-Hasan, known as Sahib al-Fakhh (the Master of Fakhh).
The revolt was sparked by the oppressive policies of the Abbasid governor
of Madinah, ‘Abd al-‘Aziz ibn ‘Abdillah, who imposed harsh restrictions
on the Alids, including daily reporting requirements and severe
punishments for perceived disobedience. The immediate trigger was the
arrest and public humiliation of Hasan ibn Muhammad ibn ‘Abdillah al-
Mahd, a relative of Husayn, on charges of consuming intoxicants. This
incident,combined with the broader climate of oppression, galvanized al -
Husayn and his supporters to rebel.

On the 13th of Dhii al-Qi‘dah, 169 AH (May 17,786 CE), Husayn
and his followers, numbering around 26 Alids, 10 Hajj pilgrims, and some
mawali, seized control of Madinah. They entered the Prophet’s Mosque
during the morning prayers, had the mu ‘adhhin recite the Shi‘i version of
the adhan (including the phrase: J—aad) B¥E = (), and expelled the
Abbasid governor. Husayn delivered a sermon calling for adherence to the
Quran, the traditions of the Prophet (s), and the leadership of al-Murtada
min Al Muhammad. Many in Madinah pledged allegiance to him, though
support was not universal.

When news of the uprising reached Had1, he mobilized an Abbasid
force of 4,000 soldiers, led by Muhammad ibn Sulayman, to crush the
rebellion. The two forces met at Fakhh on the day of Tarwiyyah (8th Dha
al-Hijjah, 169 AH). Despite an offer of security from the Abbasids, al-
Husayn refused to submit, choosing to fight. The battle was fierce but
ultimately disastrous for the Alids. Husayn and many of his companions
were killed, including prominent Hasanids like Sulayman ibn ‘Abdillah
and Hasan ibn Muhammad ibn ‘Abdillah al-Mahd. Some, like Idris ibn
‘Abdillah, escaped to Morocco, where he later founded the Idrisid dynasty,
while others, such as Yahya ibn ‘Abdillah, were later captured and killed.

The aftermath of Fakhh was brutal. The Abbasids beheaded over
100 Alids, sent theirheads to Had1 in Baghdad, and executed the captives.
The houses and properties of Husayn and his family in Madinah were
burned and confiscated, and the city’s residents were forced to publicly
curse Husayn and his companions.

Approach of Imam Ja*far al-Sadiq and Masa
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al-Kazim (as)

Imam Ja‘far al-Sadiq (a) (d. 148 AH/765 CE):

Imam Ja‘far al-Sadiq (a) consistently opposed the Hasanid uprisings,

including those led by ‘Abdullah ibn al-Hasan and his son Muhammad ibn

‘Abdillah. His stance was rooted in his belief that no revolt would succeed
before the rise of the promised Imam al-Mahdi (atf), and that premature

uprisings would only lead to bloodshed and failure. Below are the
narrations from Imam al-Sadiq (a):

1.

Rejection of Muhammad ibn ‘Abdillah’s Claims and Prediction
of Failure:

At the gathering in Abwa, where the Banii Hashim pledged allegiance
to Muhammad ibn ‘Abdillah as the Mahdi, Imam al-Sadiq (a)
explicitly rejected this claim. He predicted that the caliphate would go
to the Abbasids (al-Saffah and Mansiir) and that Muhammad and his
brother Ibrahtm would be killed, a prophecy that came true in 145
AH/762 CE:
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“Do not do this, for this matter has not yet come... he is not

[the Mahdi], nor is this the time for it”! clarifying that Muhammad

ibn ‘Abdillah was not the promised Mahdi and that the time for the

Mahdi’s rise had not arrived. He further predicted the Abbasids’ rise
and the Hasanids’ failure:
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“By Allah, it is not for you nor for your two sons, but it is for
them, and your two sons will be killed”* He also specifically pointed

to Abl Ja‘far al-Mansiiras the one who would kill Muhammad. When
accused of jealousy by ‘Abdullah, the Imam (a) firmly denied it:

‘.,.l.’\mf, ERP IR

' al-Mufid, Kitab al-Irshad. V.2 P.192; al-Tabrasi, I ‘lam al-Wara Bi A ‘lam al-Huda. P.278.
2 al-Majlist, Bihar al-Anwar. V.46 P.188.
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“By Allah, that is not what drives me”, affirming that his
opposition was based on divine knowledge, not personal enmity.

Imam al-Sadiq (a) also predicted Muhammad’s death, stating
that his head would be displayed at Hajar al-Zanabir:
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“It is as if I see your head brought forth and placed upon the

stone of the wasps, with blood flowing from it to such-and-such a

place.”’

2. Condemnation of Leadership Ambitions:

Imam al-Sadiq (a) criticized the Hasanids’ motives, attributing their
opposition to him to jealousy (hasad):
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“There is no one from amongst us Ahl al-Bayt but he will have

an enemy from within his family.” He was asked whether the Banii al-

Hasan do notrecognize the truth. Imam (a) said: “Yes, they recognize,
but jealousy stops them from accepting it.””

He also refuted their claims to the Imamate, asserting that he
possessed the Mushaf Fatimah, the Jafr, and the Prophet (s)’s
weapons, which symbolized his rightful leadership:
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“We have the weapons of the Messenger of Allah (s), his sword,
and his shield, and by Allah, we have the Mushaf of Fatimah, which
does not contain a verse from the Book of Allah. It is a collection of
knowledge dictated by the Messenger of Allah (s) and written by Ali

! al-Majlisi. V.47 P.275.
2 al-Majlisi. V.47 P.273 H.10; al-Tabrasi, al-Thtijaj ‘ald Ahl al-Lajaj. P.204.
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(@) with his hand, and the Jafr—what do they know about it, whether
it is the skin of a sheep or a camel? !
3. Warnings Against Revolt:
When asked about joining Muhammad ibn ‘Abdillah’s uprising in 145
AH/762 CE, Imam al-Sadiq (a) advised his followers to remain calm
until the cosmic signs of Imam al-Mahdi (atf)’s rise:
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“Remain calm as long as the sky and the earth are calm.””

This was later clarified by Imam al-Rida (a):
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“Abii ‘Abdillah (al-Sadiq) (a) meant: ‘Remain calm as long as
the sky is calm from the cry (of the call) and the earth is calm fromthe
swallowing (of the army of al-Sufyani).
4. Refusal to Participate in Political Activity:

Imam al-Sadiq (a) refused to engage in political revolts, even when
approached by Abli Muslim al-Khurasant in 129 AH/747 CE:
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“Uff, uff! I am not the Imam of these people who don t even
understand that the one who will rise with the sword is the one who
will kill al-Sufyant.””

He further emphasized that the rise would not happen until the
appearance of al-Sufyani:
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" al-Majlisi, Bihar al-Anwar. V.47 P.271.

2 al-Majlist. V.47 P.273 H.23; al-Sadiiq, ‘Uyiin Akhbar al-Rida. V.1 P.10.
3 al-Majlisi, Bihar al-Anwar. V.52 P.189 H.16; al-Tisi, al-Amali. P.412.

* al-Majlist, Bihar al-Anwar. V.47 P.297 H.122.
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“The rise will not happen until the appearance of al-Sufyani,

and when al-Sufyant comes, then come to us. !

Moral Critique of the Hasanids’ Actions:

Imam al-Sadiq (a) criticized the Hasanids’ methods:
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“If the children of Hasan), who are revolting, die while
committing fornication, drinking wine, or taking usury, then it s better
for themthan doing what they are doing now (trying to grab power by
rejecting Wilayah). ”

Response to Claims About the Prophet’s Sword:

Some among the ‘fjliyyah (a group associated with the Hasanids)
claimed that the sword of the Prophet (s) was with ‘Abdullah ibn al-
Hasan, symbolizing his right to leadership. Imam Ja‘far al-Sadiq (a)
firmly rejected this claim, emphasizing that the true successor to the
Prophet’s legacy is the divinely appointed Imam, and that the
Hasanids’ claims were baseless:
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‘By Allah, he has not seen it, nor has his father seen it with
either of his eyes—unless his father saw it with Husayn (a). Indeed,
the Master of this Affair (Imam al-Mahdi) is preserved for him. So do
not deviate right or left, for, by Allah, the matter is clear. By Allah,
even if the inhabitants of the heavens and the earth were to gather to
divert this matter from where Allah has placed it, they would not be

al Majlist. V.47 P.297 H.20.
2 al-Majlist. V.47 P.273; al-Tabrasi, al-Ihtijaj ‘ala Ahl al-Lajaj. P.204.
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able to. And even if all people were to disbelieve, Allah would still

bring forth for this affair those who would be its people.””!

7. Futility on Relying on Popular Support:

Despite his opposition, Imam al-Sadiq (a) expressed sorrow for the
Hasanids’ fate:
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“By Allah, neither the Ansar nor their sons fulfilled their
pledge to the Messenger of Allah (s) that they gave at al- ‘Aqgabah.””

This highlights the futility of relying on public support to
initiate arevolt, as history has shown that even the Ansar of Madinah,
despite their close association with the Holy Prophet (s), did not take
a stand to protect his family. Neither during his lifetime nor after his
passing did, they actively defend the rights of his household. This
demonstrates that counting on popular support in times of crisis or
injustice can be unreliable, even from those who might be expected to
be the most loyal.

8. Shallow knowledge of ‘Abdullah:
When a man asked ‘Abdullah ibn al-Hasan about Hajj and was
directed to Imam al-Sadiq (a), after he was not able to answer the
queries, the Imam (a) affirmed his role as a guide:
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“Yes, I am among those about whom Allah said in His Book:
‘These are they whom Allah guided, therefore follow their guidance’
(Quran 6:90). Ask whatyou want to ask, so the man asked the Imam,
and he (the Imam) informed him about all of what he asked.””

9. Seeking Leadership:

Imam al-Sadiq (a) cautioned against seeking leadership:

' al-Majlisi, Bihar al-Anwar. V.27 P.49 H.1; al-‘ Ayyashi, Tafsir al- ‘Ayyashi. V.1 P.326.
* al-Majlisi, Bihar al-Anwar. V.47 P.305.
3 al-Majlist. V.24 P.145 H.16.
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“Do you thinkI do not distinguish the bad among you fromthe

good? Yes, by Allah, the bad ones among you are those who love

peoplewalking behind them. Such a person is inevitably turn out to a

liar or a helpless one (due to ignorance) in his opinion.”!

Imam Misa al-Kazim (a) (d. 183 AH/799 CE):

Imam Miisa al-Kazim (a) continued his father’s policy of non-
involvement in political uprisings, including the Battle of Fakhh in 169
AH/786 CE:

1. Refusal to Pledge Allegiance to al-Husayn ibn Ali:
When Husayn ibn Ali, the leader of the Fakhh uprising, asked Imam
Misa al-Kazim (a) to pledge allegiance, the Imam declined:
Yl dag ide i se Ul e e o) Gl L JSTE Y 28 000
- 2 30 A %4~ & o~ ;s - 4 _ . 8 H
LR Gabed 2 g ALY
“Do not force me to what your cousin (Zayd ibn Ali) forced
youruncle (Imam al-Sadiq (a)) so that I have to treat you the way I do
not want to, as Abit ‘Abdillah (Imam al-Sadiq (a)) had to treat Zayd
the way he did not want to.” Husayn respected the Imam (a)’s
position:
Sagle cllaaf ol Ak 5 &) 5 4 o A5 (b Tl etle &z W)
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“I just suggested that you pledge your allegiance to me; but if

you do not like it, [ will not force you to do it.”?

2. Prediction of Husayn’s Martyrdom:
As Husayn departed, Imam Miisa al-Kazim (a) predicted his death:
3 U] (gl (3 23R (B Gl dal) 35l () o ) a2 o
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al Kulayni, al-Kafi. V2. P.299 H.8.
? al-Kulayni. V.1 P.366; al-Majlisi, Bihar al-Anwar. V.48 P.160 H.6.
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“My cousin! Youwill be killed, so be serious in your affair. For
people express their faith but they hide their polytheism. To Allah we
belong and to Himis ourreturn. I seek reward with Allah for you, from

this difficulty.”’
Personality of ‘Abdullah and Muhammad

‘Abdullah ibn al-Hasan (d. 145 AH/763 CE):

‘Abdullah ibn al-Hasan, also known as ‘Abdullah al-Mahd, was a
prominent Hasanid leader and the father of Muhammad ibn ‘Abdillah. He
was a respected figure among the Banii Hashim, his mother was Fatimah,
the daughter of Imam al-Husayn (a), making him a direct descendant of
both Imam al-Hasan and Imam al-Husayn (as). Despite his noble lineage,
‘Abdullah’s ambition to secure the caliphate for his family led him into
conflict with Imam Ja‘far al-Sadiq (a).

e Ambition and Claims: ‘Abdullah believed that the Imamah and
Khilafah rightfully belonged to the Hasanids, as they were the eldest
branch of Imam al-Hasan (a)’s progeny. He challenged Imam al-Sadiq
(a)’s authority, claiming that the Imamah should have passed to his
family after Imam al-Husayn (a), rather than to the Husaynid line
(Imam Zayn al-‘Abidin (a) and his descendants). He accused Imam
al-Sadiq (a) of envy, a charge the Imam (a) refuted?.

e Disputing and arguing: ‘Abdullah used to regularly dispute and
argue with Imam al-Sadiq (a) and even broke off the family ties with
Imam (a) to the extent that Imam (a) had to go and patch up with him?3.

e Dilution of Shia ideology: To gain popular support of general
Muslims, diluted Shia ideological stance of Imamah of Imam Ali (a)
after Holy Prophet (s). Imam al-Sadiq (a) stated this:
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“It is strange that ‘Abdullah ibn al-Hasan says there is no

Imam among us. He speaks the truth; he is not an Imam, nor was his

! al-Kulayni, a/-Kafi. V.1 P.366; al-Majlisi, Bihar al-Anwar. V.48 P.106 H.6
* al-Majlisi, Bihar al-Anwar. V.47 P.285
3 al-Irbili, Kashf al-Ghummah Fi Ma ‘rifah al-A’immah. V.2 P.381.
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father an Imam. He claims that Imam Ali ibn Abt Talib (a) was not an

Imam and repeats this.”’

e Conflict with Imam al-Sadiq (a): ‘Abdullah mocked the Imam 9a)’s
knowledge, claiming that Imam Ali (a) had left only “two pieces of
sheepskin”. Imam al-Sadiq (a) refuted the claim thus:
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“Indeed, we have with us the weapon of the Holy Prophet (s),

his sword, and his armour. And by Allah, we also have the Mushafof
Fatimah, which does not contain a single verse fromthe Book of Allah.
Rather, it is dictated from the dictation of the Messenger of Allah (s),
and Imam ‘Ali (a) wrote it with his own hand. And we have al-Jafr—
though they do not know what it is—a skin of a sheep or a skin of a

camel.””

‘Abdullah’s followers, including the Zaydiyyah sect, also
taunted the Imam (a)’s supporters: “They used to taunt the followers
of Imam al-Sadiq (a), calling them Jews.

e Fate: ‘Abdullah was arrested by Mansirin 145 AH/762 CE and died
in captivity in 145 AH/763 CE, as predicted by Imam al-Sadiq (a).

e Repentance: When ‘Abdullah was arrested by Mansiir and taken to
Baghdad, he repented and realised his folly for trusting Abbasids.

Imam al-Sadiq (a) wrote a letterto him consoling himto be patient on
calamities*.

Muhammad ibn ‘Abdillah (d. 145 AH/762 CE):

Muhammad ibn ‘Abdillah, claimed himselfto be Nafs al-Zakiyyah,
was bomn in 100 AH/718 CE and was widely regarded for his piety,
bravery, and charisma.

! Saﬂﬁr al-QummT, Basa ir al-Darajat. V.3 P.41; al-Majlisi, Bihar al-Anwar. V.47 P.271 H4.
2 al-Maijlisi, Bihar al-Anwar. V.47 P.271 H.3.
al Majlisi. V.47 P.273 H.11.
* al-Majlist. V.47 P.300. H.25.
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e C(Claims to Leadership: Muhammad claimed the titles of Imamah and
Mahdi, asserting that he was the promised leader who would fill the
earth with justice. At the Abwa gathering, the Ban@i Hashim pledged
allegiance to him as the Mahdi, a move that Imam al-Sadiq (a)
rejected.

e Revolt Against the Abbasids: In 145 AH/762 CE, Muhammad
launched a major uprising against Mansir, seizing control of Madinah
in Rajab. His forces initially gained control of Madinah and he
attracted support from Sunni leaders like Malik ibn Anas.!

e Conflict with Imam al-Sadiq (a): Muhammad sought Imam al-
Sadiq’s support, but when the Imam refused, Muhammad mocked
him: “What prevented you from coming to my house except that you
have seen in the Suhuf (Book of Fatimah (a))?

e Downfall and Death: In the Battle of Ahjar al-Zayt in Shahr
Ramadan 145 AH (December 762 CE), Muhammad was killed
fulfilling Imam al-Sadiq (a)’s prediction. His brother IbrahTm was also
defeated and killed at Bakhumra in Dhu al-Hijjah 145 AH (February
763 CE)’.

Conclusion

The Hasanids’ history is a tragic chapter in the broader narrative of
the Alids’ struggle for leadership in the Muslim community. Driven by a
sense of historical injustice they allied with the Abbasids to overthrow the
Umayyads in 132 AH/750 CE, only to be betrayed and marginalized by
their former partners. Their uprisings, including the revolt of Muhammad
ibn ‘Abdillah in 145 AH/762 CE and the Battle of Fakhh in 169 AH/786
CE, were marked by bravery but ultimately ended in failure, as predicted
by Imams Ja‘far al-Sadiq and Miisa al-Kazim (as).

‘Abdullah ibn al-Hasan and his son Muhammad ibn ‘Abdillah were
complex figures. Theirclaims to the Imamah and Mahdi title were rejected
by Imam al-Sadiq (a), who warned that no revolt would succeed before the
rise of Imam al-Mahdi (atf).

! Ibn al-Athir, al-Kamil FT al-Tarikh. V.5 P.210.
% al-Majlisi, Bihar al-Anwar. V.47 P.270 H.1.
3 al-Tabari, Tarikh al-Rusiil Wal Mulitk. V.9.
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The Battle of Fakhh underscores the high cost of the Hasanids’
ambitions. While some Hasanids, like Idris ibn ‘Abdillah, managed to
establish Idrisid dynasty in Morocco, most faced death or exile. The
A’immah (as)’s warnings and their refusal to participate in these revolts
reflect a broader Shi‘i theological perspective that true justice and
leadership will only be realized with the advent of Imam al-Mahdi (a).

In summary, the Hasanids’ story, as illuminated by the narrations of
Imam al-Baqir, al-Sadiq, and al-Kazim (as), serves as a cautionary tale
about the dangers of pursuing leadership without divine sanction, the
importance of obedience to the rightful A’immah, and the necessity of
aligning actions with divine timing. The A’'immah (as)’s guidance
emphasizes that true justice and leadership will only be realized with the
advent of Imam al-Mahdi (atf), and until then, the Ahl al-Bayt (as)’s role
is to preserve the spiritual legacy of Islam through knowledge, patience,
and steadfastness in the face of oppression.
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IMAM AL-MAHDI'’S

RETURN

Exploring the Mahdawt doctrine as a living and dynamic source of hope, this
book examines its profound spiritual, intellectual, and social dimensions and
its relevance to both individual and collective human experience. Centered on
the period of occultation, it analyzes authentic narrations concerning the
definitive signs preceding the reappearance of Imam al-Mahdi (a), the roles of
key end-time figures, and the trials that characterize an age marked by
confusion, widespread misinformation, and the emergence of false claimants.
Through careful engagement with the traditions of the Ahl al-Bayt (a) and a
rigorous methodology rooted in the scholarly sciences of hadith and its
interpretation, the work presents a clear framework for understanding the
realities of the awaited reappearance while cautioning against speculation,
premature allegiances, and deceptive movements that exploit religious
expectations.

Emphasizing discernment, vigilance, and steadfast adherence to authentic
teachings, the book serves as both a scholarly study and a practical guide,
helping readers distinguish truth from falsehood and navigate the challenges
of the occultation with clarity, awareness, and spiritual responsibility. By
addressing contemporary misconceptions, examining the dangers posed by
misleading movements, and reaffirming the criteria established in reliable
narrations, it calls believers to intellectual caution and spiritual preparedness.
In doing so, it encourages a balanced approach grounded in knowledge,
patience, and fidelity to the authentic path, enabling readers to confront
uncertainty with confidence while remaining firmly rooted in the enduring
guidance of the Ahl al-Bayt (a).
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